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THE GENERAL EPISTLE OF

JAMES

CHAPTER 1

1. Jesus Christ. Only here and in ch. 2:1; nowhere in the speeches of
James (<441514>Acts 15:14,15; 21:20 sq.). Had he used Jesus’ name it might
have been supposed to arise from vanity, because he was the Lord’s
brother. In all the addresses of epistles the full name, Jesus Christ, is
given.

Servant (dou~lov). Properly, hired servant. Compare <500101>Philippians 1:1;
Jude 1.

That are scattered abroad (ejn th|~ diaspora|~). Lit., in the dispersion; on
which see on 1 Pet 1:1. Rev., which are of  the dispersions.

Greeting (cai>rein). Lit., rejoice. The ordinary Greek salutation, hail!
welcome! Also used at parting: joy be with you. Compare the same
expression in the letter from the church at Jerusalem, <441523>Acts 15:23; one of
the very few peculiarities of style which connect this epistle with the
James of the Acts. It does not occur in the address of any other of the
Apostolic Epistles.

2. All joy (pa~san cara<n). Joy follows up the rejoice of the greeting. The
all has the sense of wholly. Count it a thing wholly joyful, without
admixture of sorrow. Perhaps, as Bengel suggests, the all applies to all
kinds of temptations.

When (o[tan). Lit., whenever: better, because it implies that temptation
may be expected all along the Christian course.

Ye fall into (peripe>shte). The preposition peri> , around, suggests falling
into something which surrounds. Thus Thucydides, speaking of the
plague at Athens, says, “The Athenians, having fallen into
(peripeso>ntev) such affliction, were pressed by  it.”
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Divers (poiki>loiv). Rev., manifold. See on <600106>1 Peter 1:6.

Temptations (peirasmoi~v). In the general sense of trials. See on
<400613>Matthew 6:13; <600106>1 Peter 1:6.

3. Trying (doki>mion). Rev., proof; but the American Revisers insist on
proving, and rightly. See on <600107>1 Peter 1:7.

Worketh (katerga>zetai). The compound verb with kata>, down through,
indicates accomplishment. The proving will work successfully and
thoroughly. This harmonizes with a perfect work, ver. 4.

Patience (uJpomonh>n). See on <610106>2 Peter 1:6, and <590507>James 5:7.

4. Perfect work (e]rgon te>leion). “This is followed by a perfect man. The
man himself is characterized from his condition and work” (Bengel). Work
(e]rgon) is the word with which katerga>zetai, worketh, is compounded.
It is the accomplished result of patience in moral purification and
ennobling. Compare work of faith, <520103>1 Thessalonians 1:3.

Perfect and entire (te>leioi kai< oJlo>klhroi). The two words express
different shades of thought. Te>leioi, perfect, from te>lov, fulfillment or
completion (perfect, from perfectus, per factus, made throughout), denotes
that which has reached its maturity or fulfilled the end contemplated.
‘Olo>klhroi, from o[lov, entire, and klh~rov, a lot or allotment; that
which has all which properly belongs to it; its entire allotment, and is,
therefore, intact in all its parts. Thus Peter (<440316>Acts 3:16) says of the
restored cripple, “faith has given him this perfect soundness
(oJloklhri>an). Compare the familiar phrase, an accomplished man. Note,
also, James’ repetition of the key-words of his discourse, rejoice, joy,
patience, perfect.

Wanting nothing (ejn mhdeni< leipo>menoi). Rev., more literally, lacking in
nothing. Note James’ characteristic corroboration of a positive statement
by a negative clause: entire, lacking in nothing; God that giveth and
upbraideth not; in faith, nothing doubting. The conditional negative
mhdeni<, nothing, is used, rather than the absolute negative oujdeni<, as
implying nothing which may be supposed; no possible thing.
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5. But. Omitted in A.V. In pursuing this perfection you will find
yourselves lacking in wisdom. One may say, “I know not how to become
perfect;” but, if any man, etc.

Lack. Note the repetition.

Of God that giveth (tou~ dido>ntov Qeou~). The Greek puts it so that
giving is emphasized as an attribute of God. Lit., “ Ask of the giving
God,” or of “God the giver.”

Liberally (aJplw~v). Only here in New Testament. Literally the word
means simply, and this accords with the following negative clause,
upbraiding not. It is pure, simple giving of good, without admixture of evil
or bitterness. Compare <451208>Romans 12:8, where a kindred noun is used: “He
that giveth let him do it with simplicity (ejn aJplo>thti) Compare, also,
<201022>Proverbs 10:22. Men often complicate and mar their giving with
reproach, or by an assumption of superiority.

6. Doubting (diakrino>menov). Compare <402121>Matthew 21:21. Not
equivalent to unbelief, but expressing the hesitation which balances
between faith and unbelief, and inclines toward the latter. This idea is
brought out in the next sentence.

A wave (klu>dwni). Rev., surge. Only here and <420824>Luke 8:24; though the
kindred verb occurs at <490414>Ephesians 4:14. The word is admirably chosen,
as by a writer who lived near the sea and was familiar with its aspects.
The general distinction between this and the more common ku~ma, wave, is
that klu>dwn describes the long ridges of water as they are propelled in
horizontal lines over the vast surface of the sea; while ku~ma denotes the
pointed masses which toss themselves up from these under the action of
the wind. Hence the word klu>dwn here is explained, and the picture
completed by what follows: a billow or surge, driven by the wind in lines,
and tossed into waves. Both here and in the passage in Luke the word is
used in connection with the wind. It emphasizes the idea of extension,
while the other word throws forward the idea of concentrating into a crest
at a given point. Hence, in the figure, the emphasis falls on the tossing; not
only moving before the impulse of the wind, but not even moving in
regular lines; tossed into rising and falling peaks.

Driven by the wind (ajnemizome>nw|). Only here in New Testament.
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Tossed (rJipizome>nw|). Only here in New Testament. From rJipi>v, a fan.
Anyone who has watched the great ocean-swell throwing itself up into
pointed waves, the tops of which are caught by the wind and fanned off
into spray, will appreciate the vividness of the figure.

7. That man (ejkei~nov). Emphatic, and with a slightly contemptuous force.

Anything. i.e. which he asks for.

8. A double-minded man is unstable, etc. The A.V. puts this as an
independent apophthegm, which is wrong. The sentence is a comment and
enlargement upon that man. “ Let not that man think,” etc., “a
doubleminded man, unstable in all his ways.” So Rev.

Double-minded (di>yucov). Peculiar to James, here and ch. 4:8. Not
deceitful, but dubious and undecided.

Unstable (ajkata>statov). Only here in New Testament. The kindred
ajkatastasi>a, confusion, is found ch. 3:16, and elsewhere.

9. But. Omitted in A.V. Introducing a contrast with the double-minded.

The brother of low degree (oJ ajdelfo<v oJ tapeino<v). Lit., the brother, the
lowly one. Not in the higher Christian sense of tapeino<v (see on
<401129>Matthew 11:29), but, rather, poor and afflicted, as contrasted with rich.

Rejoice (a]nqov). Not strong enough. It is, rather, boast. So Rev., glory.
Compare <450503>Romans 5:3; <500303>Philippians 3:3.

In that he is exalted (ejn tw|~ u[yei aujtou~). Lit., in his exaltation. Rev., in
his high estate.

10. In that he is made low (ejn th|~ tapeinw>sei aujtou~). A form of
expression similar to the preceding. Lit., in his humiliation. Both the A.V.
and Rev. preserve the kinship between tapeino<v and tapeinw>sei, by the
word low.

Flower (a]nqov). Only here, ver. 11, and <600124>1 Peter 1:24.

11. For the sun is no sooner risen, etc. (ajne>teilen ga<r oJ h[liov). By the
use of the aorist tense James graphically throws his illustration into the
narrative form: “For the sun arose — and withered,” etc.
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With a burning heat (tw|~ kau>swni). Rev., with the scorching wind. The
article denotes something familiar; and the reference may be to the
scorching east-wind (<180119>Job 1:19, Sept.; <261710>Ezekiel 17:10), which withers
vegetation. Some of the best authorities, however, prefer the rendering of
the A.V.

Falleth (ejxe>pesen). Aorist tense. Lit., fell off.

The grace of the fashion (eujpre>peia tou~ prosw>pou). Lit., the beauty of
its face or appearance. Eujpre>peia only here in New Testament.

Fade away (maranqh>setai). See on <600104>1 Peter 1:4.

Ways (porei>aiv). Rev., goings. Only here and <421322>Luke 13:22. His goings
to and fro in acquiring riches.

12. Is tried (do>kimov geno>menov). Lit., having become approved. See on
trial, <600107>1 Peter 1:7. The meaning is not, as the A.V. suggests, when his
trial is finished, but when he has been approved by trial. Rev., rightly,
when he hath been approved.

The crown (ste>fanon). See on <600504>1 Peter 5:4.

Of life (th~v zwh~v). Lit., the life: the article pointing to the well-known
eternal life. The figure is not that of the athlete’s crown, for an image from
the Grecian games, which the Jews despised, would be foreign to James’
thought and displeasing to his readers. Rather the kingly crown, the proper
word for which is dia>dhma, diadem. In Psalms 20:3 (Sept.), ste>fanov is
used of the royal crown. In <380611>Zechariah 6:11, 14, the reference seems to
be to a priestly crown, forming part of the high priest’s mitre.

13. Of God (ajpo< Qeou~). Lit., from God. Not by God, as the direct agent,
but by agency proceeding from God. Compare <400401>Matthew 4:1, where the
direct agency, “by the spirit,” “by the devil,” is expressed by uJpo>.

Cannot be tempted (ajpei>rastov ejsti). Lit., is incapable of being tempted.
But some of the best expositors render is unversed in evil things, as better
according both with the usage of the word and with the context, since the
question is not of God’s being tempting, but of God’s tempting. Rev.
gives this in margin. ‘Apei>rastov only here in New Testament.
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Neither tempteth he (peira>zei de< aujto<v). The A.V. fails to render aujto<v:
“He himself tempteth no man.” So rev.

14. Drawn away (ejxelko>menov). Only here in New Testament. This and
the following word are metaphors from hunting and fishing. Drawn away,
as beasts are enticed from a safe covert into a place beset with snares.
Note the present participle, as indicating the progress of the temptation:
“is being drawn away.”

Enticed (deleazo>menov). As a fish with bait. Also the present participle.
See on <610214>2 Peter 2:14.

15. The lust. Note the article, omitted in A.V. The peculiar lust of his own.

Hath conceived (sullabou~sa). Lit., having conceived.

Bringeth forth (ti>ktei). Metaphor of the mother. Rev. beareth.

When it is finished (ajpotelesqei~sa). Better, Rev., when it is full grown.
Not when the course of a sinful life is completed; but when sin has reached
its full development.

Bringeth forth (ajpoku>ei). A different verb from the preceding, bringeth
forth. Rev. has rendered ti>ktei, beareth, in order to avoid the repetition of
bringeth forth. The verb is used by James only, here and at ver. 18. The
image is interpreted in two ways. Either

(1) Sin, figured as female, is already pregnant with death and, when full
grown, bringeth forth death (so Rev., and the majority of
commentators). “The harlot, Lust, draws away and entices the man.
The guilty union is committed by the will embracing the temptress: the
consequence is that she beareth sin.... Then the sin, that particular sin,
when grown up, herself, as if all along pregnant with it, bringeth forth
death” (Alford). Or

(2) Sin, figured as male, when it has reached maturity, becomes the
begetter of death. So the Vulgate, generat, and Wyc., gendereth. I am
inclined to prefer this, since the other seems somewhat forced. It has
the high endorsement of Bishop Lightfoot. There is a suggestive
parallel passage in the “Agamemnon” of Aeschylus, 751-771:
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“There is a saying old,
Uttered in ancient days,
That human bliss, full grown,
Genders, and dies not childless:
And, for the coming race,
Springs woe insatiate from prosperity.
But I alone
Cherish within my breast another thought.
The impious deed
Begets a numerous brood alike in kind;
While households ruled by right inflexible
Blossom with offspring fair.
Insolence old
In men depraved begetteth insolence,
Which springs afresh from time to time
As comes the day of doom, and fresh creates
In Ate’s dismal halls
Fierce wrath from light,
Unhallowed Daring, fiend invincible
Unconquered, with its parents’ likeness stamped.”

The magnificent passage in Milton’s “Paradise Lost,” ii., 760-801, is
elaborated from these verses of James.

17. The first words of this verse form a hexameter line, thus

Pa`sa do>|siv ajga|qh< kai<|pan dw~|rhma te>|leion

Such verses, or parts of verses, occur occasionally in the New Testament.
Sometimes they are quotations from the Greek poets; sometimes the
writer’s words unconsciously fall into metrical form. Poetical quotations
are confined to Paul, <441728>Acts 17:28; <461533>1 Corinthians 15:33; <560112>Titus 1:12.

Every good gift and every perfect gift (see Greek above). The statement
that these gifts are from God is in pursuance of the idea that God does not
tempt men to evil. The gifts of God are contrasted with the evil springing
from man’s lust. Two words are used for gift. Do>siv occurs only here and
<500415>Philippians 4:15; there in an active sense; but here passive, as in
<202114>Proverbs 21:14 (Sept.). Dw~rhma is found <450516>Romans 5:16. It enlarges
slightly upon the other word in emphasizing the gift as free, large, full; an
idea which is further developed in ver. 18, of his own will. The Rev., rather
awkwardly, endeavors to bring out the distinction by the word boon, for
which the American Revisers insist on retaining gift. Boon originally means
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a petition; favor being a secondary and later sense, as of something given in
response to a petition. The word is of Scandinavian origin, and the
meaning favor seems to indicate a confusion with the Latin bonus, good;
French, bon.

Perfect. Enlarges upon good, bringing out more distinctly the moral
quality of the gift.

And cometh down (katabai~non). A present participle, to be construed
with a]nwqen ejstin, is from above. Lit., is coming down from above. As
usual, this union of the participle with the finite verb denotes something
habitual. Render, descendeth from above. Compare ch. 3:15.

Father of lights (tou~ patro<v tw~n fw>twn). Lit., the lights, by which are
meant the heavenly bodies. Compare <19D507>Psalm 135:7 (Sept.); and
<240423>Jeremiah 4:23 (Sept.). God is called “the Father of the lights,” as being
their creator and maintainer. Compare <183828>Job 38:28; <190803>Psalm 8:3; <300508>Amos
5:8.

Is no variableness (e]ni). Abbreviated from e]nesti is in. Stronger than the
simple is, and denoting inherence or indwelling. Rev., can be.

Variableness (parallagh<). Better, Rev., variation. The word is not used,
as some suppose, in a technical, astronomical sense, which James’ readers
would not have understood, but in the simple sense of change in the
degree or intensity of light, such as is manifested by the heavenly bodies.
Compare Plato, “Republic,” vii., 530: “ Will he (the astronomer) not think
that the heaven and the things in heaven are framed by the Creator in the
most perfect manner? But when he reflects that the proportions of night
and day, or of both, to the month, or of the month to the year, or of the
other stars to these and to one another, are of the visible and material, he
will never fall into the error of supposing that they are eternal and liable to
no deviation (oujde<n paralla>ttein) — that would be monstrous.”

Shadow of turning (troph~v ajposki>asma). This is popularly understood
to mean that there is in God not the faintest hint or shade of change, like
the phrase, a shadow of suspicion. But the Greek has no such idiom, and
that is not James’ meaning. Rev., rightly, renders, shadow that is cast by
turning; referring still to the heavenly orbs, which cast shadows in their
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revolution, as when the moon turns her dark side to us, or the sun is
eclipsed by the body of the moon.

18. Begat (ajpeku>hsen). Rev., brought forth. See on ver. 15, and compare
<620309>1 John 3:9; <600123>1 Peter 1:23.

A kind of first fruits (ajparch>n tina). A kind of indicates the figurative
nature of the term. The figure is taken from the requirement of the Jewish
law that the first-born of men and cattle, and the first growth of fruits and
grain should be consecrated to the Lord. The point of the illustration is
that Christians, like first-fruits, should be consecrated to God. The
expression “first-fruits” is common in the New Testament. See <450823>Romans
8:23; 16:5; <461520>1 Corinthians 15:20, 23; <661404>Revelation 14:4.

19. Wherefore. The A.V. follows the reading w[ste. But the correct reading
is i]ste, ye know, and so Rev. Others render it as imperative, know ye, as
calling attention to what follows.

21. Filthiness (rJupari>an). Only here in New Testament, but James uses
the kindred adjective (ch. 2:2), “vile raiment.”’Ru>pov, filth, occurs in <600321>1
Peter 3:21 — on which see notes; and the verb rJupo>w, to be filthy, is
found in <662211>Revelation 22:11.

Superfluity of naughtiness (perissei>an kaki>av). A translation which
may be commended to the attention of indiscriminate panegyrists of the
A.V. Perissei>a is an unclassical word, and occurs in three other
New-Testament passages — <450517>Romans 5:17; <470802>2 Corinthians 8:2; 10:15.
In all these it is rendered abundance, both by A.V. and Rev. There seems
to be no need of departing from this meaning here, as Rev., overflowing.
The sense is abounding or abundant wickedness. For naughtiness Rev.
gives wickedness, as in <600201>1 Peter 2:1, 16, where it changes malice to
wickedness. It is most]y rendered malice in both A.V. and Rev. In this
passage, as in the two from Peter, Rev. gives malice, in margin. Malice is
an adequate translation, the word denoting a malevolent disposition
toward one’s neighbor. Hence it is not a general term for moral evil, but a
special form of vice. Compare the wrath of man, ver. 20. Naughtiness has
acquired a petty sense in popular usage, as of the mischievous pranks of
children, which renders it out of the question here.

With meekness (ejn prau`>thti). Lit., “in meekness;” opposed to malice.
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Engrafted (e]mfuton). Only here in New Testament. Better, and more
literally, as Rev., implanted. It marks a characteristic of the word of truth
(ver. 18). It is implanted; divinely given, in contrast with something
acquired by study. Compare <401319>Matthew 13:19, “the word of the kingdom
— sown in his heart.” Grafted or graffed is expressed by a peculiar word,
employed by Paul only, ejgkentri>zw, from ke>ntron, a sharp point, thus
emphasizing the fact of the incision required in grafting. See <451117>Romans
11:17, 19, 23, 24.

Which is able to save (to<n duna>menon sw~sai). Compare <450116>Romans
1:16, “the power of God unto salvation.”

22. Hearers (ajkroatai<). Used by James only.

Deceiving (paralogizo>menoi). From para>, beside, contrary to, and
logi>zomai, to reckon, and hence to conclude by reasoning. The deception
referred to is, therefore, that into which one betrays himself by false
reasoning — reasoning beside the truth.

23. Beholding (katanoou~nti). With the notion of attentively considering
(kata>, down into, or through; compare eijv, into, ver. 25). Compare
<421224>Luke 12:24, 27; <580301>Hebrews 3:1. So that the contrast is not between a
hasty look and a careful contemplation (ver. 25, looketh). It is not mere
careless hearing of the word which James rebukes, but the neglect to carry
into practice what is heard. One may be an attentive and critical hearer of
the word, yet not a doer.

His natural face (to< pro>swpon th~v gene>sewv). Lit., the countenance of
his birth; the face he was born with.

In a glass (ejn ejso>ptrw|). Better, Rev., a mirror; a metallic mirror. The
word occurs only here and <461312>1 Corinthians 13:12.

24. He beholdeth (kateno>hsen). The aorist tense, throwing the sentence
into a lively, narrative form: he beheld himself and forgot. Compare ver.
11.

25. Whoso looketh (oJ paraku>yav). Rev., more strictly, he that looketh.
See on <600112>1 Peter 1:12. The verb is used of one who stoops sideways
(para>) to look attentively. The mirror is conceived as placed on a table or
on the ground. Bengel quotes Wisdom of Sirach 14:23: “He that prieth in
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at her (Wisdom’s) windows shall also hearken at her doors.” Coleridge
remarks: “A more happy or forcible word could not have been chosen to
express the nature and ultimate object of reflection, and to enforce the
necessity of it, in order to discover the living fountain and spring-head of
the evidence of the Christian faith in the believer himself, and at the same
time to point out the seat and region where alone it is to be found”
(“Aphorisms”).

Into (eijv). Denoting the penetration of the look into the very essence of
the law.

The perfect law of liberty (no>mon te>leion to<n th~v ejleuqeri>av). Lit., the
perfect law, the law of liberty. So Rev. The law of liberty is added as
defining the perfect law.

Continueth therein. Better, Rev., so continueth; i.e. continues looking.

Forgetful hearer (ajkroath<v ejpilhsmonh~v). The latter word only here in
New Testament. Lit., a hearer of forgetfulness; whom forgetfulness
characterizes. Rev., very happily, a hearer that forgetteth; a rendering
which gives the proper sense of forgetfulness as a characteristic better
than A.V., a forgetful hearer.

Doer of the work. Lit., of work, as the noun has no article. Rev., a doer
that worketh.

In his deed (ejn th|~ poih>sei aujtou~). More correctly, as Rev., in his doing.
Only here in New Testament. The preposition ejn (in) marks the inner
connection between doing and blessedness. “The life of obedience is the
element wherein the blessedness is found and consists” (Alford).

26. Seem to be (dokei~). Rev., correctly, thinketh  himself to be. A man can
scarcely seem to be religious, when, as Trench observes, “his religious
pretensions are belied and refuted by the allowance of an unbridled
tongue.”

Religious (qrh~skov). Only here in New Testament, and nowhere in
classical Greek. The kindred noun qrhskei>a, religion, occurs <442605>Acts
26:5; <510218>Colossians 2:18; <590126>James 1:26, 27; and means the ceremonial
service of religion. Herodotus (ii., 37) uses it of various observances
practiced by the Egyptian priests such as wearing linen, circumcision,
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shaving, etc. The derivation is uncertain. Qre>omai , to mutter forms of
prayer, has been suggested, as the followers of Wycliffe were called
Lollards, from the old Dutch lullen or lollen, to sing. Hence the adjective
here refers to a zealous and diligent performance of religious services.

Bridleth (calinagwgw~n). Used by James only. See ch. 3:2. Lit., to guide
with a bridle. So Plato, “Laws,” 701: “I think that the argument ought to
be pulled up from time to time, and not to be allowed to run away, but
held with bit and bridle.”

27. Undefiled (ajmi>antov). See on <600104>1 Peter 1:4. The two adjectives, pure
and undefiled, present the positive and negative sides of purity.

To visit (ejpiske>ptesqai). See on <402536>Matthew 25:36. James strikes a
downright blow here at ministry by proxy, or by mere gifts of money.
Pure and undefiled religion demands personal contact with the world’s
sorrow: to visit the afflicted, and to visit them in their affliction. “The rich
man, prodigal of money, which is to him of little value, but altogether
incapable of devoting any personal attention to the object of his alms,
often injures society by his donations; but this is rarely the case with that
far nobler charity which makes men familiar with the haunts of
wretchedness, and follows the object of its care through all the phases of
his life” (Lecky, “History of European Morals,” ii., 98).

To keep (phrei~n). See on <600104>1 Peter 1:4.

Unspotted (a]spilon). See on <600119>1 Peter 1:19.
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CHAPTER 2

1. Have (e]cete). Rev., hold, not in the sense of hold fast, cleave to, but of
possessing, occupying, and practicing, as a matter of habit. Thus we say
that a man holds his property by a certain tenure. A rented estate is a
holding. So of an opinion, or set of opinions, with which one is publicly
identified. We say that he holds thus and so.

With respect of persons (ejn proswpolhmyi>aiv). From pro>swpon, the
countenance, and lamba>nw, to receive. To receive the countenance is a
Hebrew phrase. Thus <031915>Leviticus 19:15 (Sept.): Ouj lh>yh| proswpon

ptwcou~: Thou shalt not respect the person (receive the countenance) of the
poor. Compare <422021>Luke 20:21; <450211>Romans 2:11; and Jude 16.

The Lord of glory. Compare <460208>1 Corinthians 2:8; <440702>Acts 7:2; <490117>Ephesians
1:17.

2. Assembly (sunagwgh<n). The word synagogue is a transcript of this.
From su>n, together, and a]gw, to bring. Hence, literally, a gathering or
congregation, in which sense the word is common in the Septuagint, not
only of assemblies for worship, but of gatherings for other public
purposes. From the meeting itself the transition is easy to the place of
meeting, the synagogue; and in this sense the term is used throughout the
New Testament, with the following exceptions: In <441343>Acts 13:43, it is
rendered congregation by the A.V., though Rev. gives synagogue; and in
<660209>Revelation 2:9; 3:9, the unbelieving Jews, as a body, are called
synagogue of Satan. As a designation of a distinctively Jewish assembly or
place of worship it was more sharply emphasized by the adoption of the
word ejkklhsi>a, ecclesia, to denote the Christian church. In this passage
alone the word is distinctly applied to a Christian assembly or place of
worship. The simplest explanation appears to be that the word designates
the place of meeting for the Christian body, James using the word most
familiar to the Jewish Christians; an explanation which receives
countenance from the fact that, as Huther observes, “the Jewish Christians
regarded themselves as still an integral part of the Jewish nation, as the
chosen people of God.” As such a portion they had their special
synagogue. From <440609>Acts 6:9, we learn that there were numerous
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synagogues in Jerusalem, representing different bodies, such as the
descendants of Jewish freedmen at Rome, and the Alexandrian or
Hellenistic Jews. Among these would be the synagogue of the Christians,
and such would be the case in all large cities where the dispersed Jews
congregated. Alford quotes a phrase from the “Testaments of the Twelve
Patriarchs:” the synagogue of the Gentiles. Compare <581025>Hebrews 10:25,
“the assembling together (ejpisunagwgh<n) of yourselves.”

With a gold ring (crusodaktu>liov). Only here in New Testament. Not a
man wearing a single gold ring (as A.V. and Rev.), which would not attract
attention in an assembly where most persons wore a ring, but a
gold-ringed man, having his hands conspicuously loaded with rings and
jewels. The ring was regarded as an indispensable article of a Hebrew’s
attire, since it contained his signet; and the name of the ring, tabbath, was
derived from a root signifying to impress a seal. It was a proverbial
expression for a most valued object. See <232224>Isaiah 22:24; <370223>Haggai 2:23.
The Greeks and Romans wore them in great profusion. Hannibal, after the
battle of Cannae, sent as a trophy to Carthage, three bushels of gold rings
from the fingers of the Roman knights slain in battle. To wear rings on the
right hand was regarded as a mark of effeminacy; but they were worn
profusely on the left. Martial says of one Charinus that he wore six on
each finger, and never laid them aside, either at night or when bathing. The
fops had rings of different sizes for summer and winter. Aristophanes
distinguishes between the populace and those who wear rings, and in his
comedy of “The Clouds” uses the formidable word
sfragidonucargokomh~tai, lazy, long-haired fops, with rings and
well-trimmed nails. Demosthenes was so conspicuous for this kind of
ornament that, at a time of public disaster, it was stigmatized as
unbecoming vanity. Frequent mention is made of their enormous cost.
They were of gold and silver, sometimes of both; sometimes of iron inlaid
with gold. The possible beauty of these latter will be appreciated by those
who have seen the elegant gold and iron jewelry made at Toledo, in Spain.
Sometimes they were of amber, ivory, or porcelain. The practice of
wearing rings was adopted by the early Christians. Many of their rings
were adorned with the symbols of the faith — the cross, the anchor, the
monogram of Christ, etc. Among the rings found in the catacombs are
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some with a key, and some with both a key and a seal, for both locking
and sealing a casket.

Goodly apparel (ejsqh~ti lampra|~). Lit., bright or shining  clothes. Rev.,
fine  clothing.

Vile (rJupara|~). Compare ch. 1:21; and see on <600321>1 Peter 3:21.

3. Ye have respect (ejpible>yhte). Lit., ye look upon, with the idea of
respectful consideration; ye regard. Compare <420148>Luke 1:48; 9:38.

In a good place (kalw~v). Lit., honorably; in a seat of honor.

Under. Not literally underneath, but down on the ground beside. Compare
<402306>Matthew 23:6, on the fondness of the Jews for the chief places in the
synagogue.

4. Are ye not partial in yourselves? (ouj diekri>qhte ejn eJautoi~v). Wrong.
The constant sense of the verb in the New Testament is doubt, except
<441102>Acts 11:2; Jude 9, where it means dispute. Compare ch. 1:6. The
meaning here is, therefore, that, in making a distinction between the rich
and the poor, they expressed a doubt concerning the faith which they
professed, and which abolished such distinctions. Hence, Rev., rightly, Are
ye not divided in your own mind?

Judges of evil thoughts (kritiai< dialogismw~n ponhrw~n). Better, as
Rev., “judges with evil thoughts.” The form of expression is the same as in
<421806>Luke 18:6, krith<v th~v ajdiki>av, the judge of injustice, i.e., the unjust
judge. So <590125>James 1:25, a hearer of forgetfulness. The word thoughts is,
rather, reasonings. See on deceiving yourselves (ch. 1:22). Compare
<420521>Luke 5:21. Their evil processes of thought lead to these unjust
discriminations.

5. Hearken, my beloved brethren. Alford cites this phrase as one of the
very few links which connect this epistle with the speech of James in
<441513>Acts 15:13.

The poor of this world (tou<v ptwcou<v tou~ ko>smou). But the correct
reading is tw|~ ko>smw|, to the world; and the expression is to be explained in
the same way as ajstei~ov tw|~ Qew|~, fair unto God, <440720>Acts 7:20, and
dunata< tw|~ Qew|~, mighty through (Rev., before) God, <471004>2 Corinthians
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10:4. So Rev., poor as to the world, in the world’s esteem. Poor, see on
<400503>Matthew 5:3.

Rich in faith. The Rev., properly, inserts to be, since the words are not in
apposition with poor, but express the object for which God has chosen
them. Faith is not the quality in which they are to be rich, but the sphere
or element; rich in their position as believers. “Not the measure of faith, in
virtue of which one man is richer than another, is before the writer’s mind,
but the substance of the faith, by virtue of which every believer is rich”
(Wiesinger, cited by Alford).

6. Despised (hjtima>sate). Not strong enough. They had manifested their
contempt; had done despite to them. Rev., correctly, dishonored. From
the use of the aorist tense, ye dishonored, which the A.V. and Rev. render
as a perfect, ye have dishonored, the reference would appear to be to a
specific act like that described in vv. 2, 3.

Oppress  (katadunasteu`>ousin). Only here and <441038>Acts 10:38. The
preposition kata>, against, implies a power exercised for harm. Compare
being lords over, <600503>1 Peter 5:3, and exercise dominion, <402025>Matthew 20:25,
both compounded with this preposition.

Draw (e[lkousin). Not strong enough. The word implies violence. Hence,
better, as Rev., drag. Compare Livy’s phrase, “a lictoribus trahi, to be
dragged by the lictors to judgment;” <440803>Acts 8:3, of Saul haling or hauling
men and women to prison; and <421258>Luke 12:58.

Judgment-seats (krith>ria). Only here and <460602>1 Corinthians 6:24.

7. They (aujtoi<). Emphatic. “Is it not they who blaspheme?”

Worthy (kalo<n). Rev., better, because stronger, honorable. By this
epithet the disgracefulness of the blasphemy is emphasized.

By the which ye are called (to< ejpiklhqe<n ejf’ uJma~v). Lit., which is called
upon you; the name of Christ, invoked in baptism. The phrase is an
Old-Testament one. See <052810>Deuteronomy 28:10, where the Septuagint
reads that the name of the Lord has been called upon thee. Also, <140714>2
Chronicles 7:14; <230401>Isaiah 4:1. Compare <441517>Acts 15:17.
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8. Fulfill the royal law (no>mon telei~te basiliko<n). The phrase occurs
only here and <450227>Romans 2:27. Telei~n , fulfill, is stronger than the more
common word threi~n, observe or keep, which appears in ver. 10.
Compare, also, <401917>Matthew 19:17; 23:3; <431415>John 14:15, etc. James here
speaks of a single commandment, the proper word for which is ejntolh>,
while no>mov is the body of commandments. It is appropriate here,
however, since this special commandment sums up the entire law. See
<451310>Romans 13:10; <480514>Galatians 5:14. It is the royal law; the king of all laws.

The phrase royal law is of Roman origin (lex regia). In the kingly period of
Roman history it did not signify a law promulgated by the absolute
authority of the king, but a law passed by a popular assembly under the
presidency of the king. In later times the term was applied to all laws the
origin of which was attributed to the time of the kings. Gradually the term
came to represent less of the popular will, and to include all the rights and
powers which the Roman people had formerly possessed, so that the
emperor became what formerly the people had been, sovereign. “It was
not,” says Gibbon, “before the ideas and even the language of the Romans
had been corrupted, that a royal law (lex regia) and an irrevocable gift of
the people were created.... The pleasure of the emperor, according to
Justinian, has the vigor and effect of law, since the Roman people, by the
royal law, have transferred to their prince the full extent of their own
power and sovereignty. The will of a single man, of a child, perhaps, was
allowed to prevail over the wisdom of ages and the inclinations of millions;
and the degenerate Greeks were proud to declare that in his hands alone
the arbitrary exercise of legislation could be safely deposited” (“Decline
and Fall,” ch. xliv.).

9. Ye have respect  to persons (proswpolhmptei~te). Only here in New
Testament. See on ver. 1.

Ye commit sin (aJmarti>an ejrga>zesqe). Lit., “work  sin.” Compare
<400723>Matthew 7:23; <441035>Acts 10:35; <581133>Hebrews 11:33. The phrase is rather
stronger than the more common aJmarti>an poiei~n, to do sin, <430834>John
8:34; <590515>James 5:15; <600202>1 Peter 2:29. The position of sin is emphatic: “it is
sin that ye are working.”

And are convinced (ejlegco>menoi). Rather, as Rev., convicted. The word,
which is variously rendered in A.V. tell a fault, reprove, rebuke, convince,
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while it carries the idea of rebuke, implies also a rebuke which produces a
conviction of the error or sin. See on <430846>John 8:46. Compare <430320>John 3:20;
8:9; <461424>1 Corinthians 14:24, 25.

10. Keep (thrh>sh|). See on ver. 8.

Offend (ptai>sh|). Lit., as Rev., stumble.

He is guilty (ge>gonen e]nocov). Lit., he is become guilty. &Enocov, guilty,
is, strictly, holden; within the condemning power of. Compare <402666>Matthew
26:66; <410329>Mark 3:29; <461127>1 Corinthians 11:27. Huther cites a Talmudic
parallel: “But if he perform all, but omit one, he is guilty of every single
one.”

11. A transgressor  (paraba>thv). From para>, beyond, and bai>nw, to go.
A transgressor, therefore, is one who goes beyond the line. So, also,
trespass, which is trespass, from the Latin trans, across , and passus , a
step. A similar word occurs in Homer, uJperbasi>a, a transgression or
trespass, from uJpe>r, over, and bai>nw, to go.

12. So. With reference to what follows, speak and do.

13. He shall have judgment without mercy that hath shewed no mercy (hJ

ga<r kri>siv ajni>lewv tw|~ mh> poih>santi e]leov). Lit., as Rev., judgment
is without  mercy to him that  hath shewed no mercy. Both A.V. and Rev.
omit the article “the judgment,” that, namely, which is coming. Hath
shewed, or, lit., shewed (aorist tense). The writer puts himself at the
stand-point of the judgment, and looks backward.

Rejoiceth (katakauca~tai). The simple verb kauca>omai means to speak
loud, to be loud-tongued; hence, to boast. Better, therefore, as Rev.,
glorieth. Judgment and mercy are personified. While judgment threatens
condemnation, mercy interposes and prevails over judgment. “Mercy is
clothed with the divine glory, and stands by the throne of God. When we
are in danger of being condemned, she rises up and pleads for us, and
covers us with her defense, and enfolds us with her wings” (Chrysostom,
cited by Gloag).

14. What doth it profit? (ti> to< o]felov). Lit., what is the profit? &Ofelov,
profit, only here, ver. 16, and <461532>1 Corinthians 15:32.
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15. Be (uJpa>rcwsin). The distinction between this word and the simple
ei+nai, to be, is very subtle. The verb uJpa>rcw originally means to make a
beginning; hence, to begin or to come into being; and, though used
substantially as a synonym of ei+nai, of a thing actually existing and at
hand, it has a backward look to an antecedent condition which has been
protracted into the present. Thus we might paraphrase here, “If a brother
or sister, having been in a destitute condition, be found by you in that
condition.” Ei+nai, on the other hand, would simply state the present fact
of destitution. See on <610108>2 Peter 1:8.

Destitute (leipo>menoi). Lit., left behind; and hence lacking, as Rev.
Compare ch. 1:4, 5. This usage of the word occurs in James only.

Daily (ejfhme>rou). Only here in New Testament.

16. Depart in peace (uJpa>gete ejn eijrh>nh|). Compare u[page or paoreu>ou

eijv eijrhnh>n, go into peace, <410534>Mark 5:34; <420750>Luke 7:50.

Be filled (corta>zesqe). See on <400506>Matthew 5:6.

Those things which are needful (ta< ejpith>deia). Only here in New
Testament.

17. Being alone (kaq’ eJauth>n). Wrong. Rev., correctly, in itself. The
phrase belongs to dead. It is dead, not merely in reference to something
else, but absolutely.

18. Without (cwri<v). Rev., more literally, apart from.

And I will shew thee, etc. The Rev. brings out the antithesis more sharply
by keeping more closely to the Greek order: I by my works will shew, etc.

19. Tremble (fri>ssousin). Only here in New Testament. It means,
originally, to be rough  on the surface; to bristle. Hence, used of the fields
with ears of corn; of a line of battle bristling with shields and spears; of a
silver or golden vessel rough with embossed gold. Aeschylus, describing a
crowd holding up their hands to vote, says, the air bristled with right
hands. Hence, of a horror which makes the hair stand on end and contracts
the surface of the skin making “gooseflesh.” Rev., much better, shudder.

20. Vain (kene>). Lit., empty, without spiritual life.
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Dead (nekra>). But the best texts read ajrgh>, idle; as of money which
yields no interest, or of land lying fallow.

21. When he had offered (ajnene>gkav). Incorrect. For the participle states
the ground of his justification. By works gives the general ground; offered,
etc., the specific work. Compare <012216>Genesis 22:16, 17. Rev., correctly, in
that he offered. The word ajnene>gkav is, lit., brought up to; and means, not
actually to offer up in sacrifice (though Isaac was morally sacrificed in
Abraham’s will), but to bring to the altar as an offering. See on <600205>1 Peter
2:5.

22. Wrought with his works (sunh>rgei toi~v e]rgoiv). There is a play on
the words in the Greek: worked with his works.

23. Was fulfilled (ejplhrw>qh). Not was confirmed, which the word does
not mean either in New-Testament or in classical usage, but was actually
and fully realized. James here uses the formula which in the Old Testament
is employed of the realizing of a former utterance. See <110227>1 Kings 2:27; <143622>2
Chronicles 36:22 (Sept.).

Imputed (ejlogi>sqh). Lit., as Rev., reckoned.

He was called the friend of God. The term, however, does not occur either
in the Hebrew or Septuagint, though it is found in the A.V. and retained in
Rev. Old Testament. In <142007>2 Chronicles 20:7 (Sept.), thy friend tw|~

hjgaphme>nw|, thy beloved. In <234108>Isaiah 41:8 (Sept.), my friend is o{n

hjga>phsa whom I loved. “The friend of God” is still the favorite title of
Abraham among the Jews and Mohammedans.

25. Rahab. Also referred to in <581131>Hebrews 11:31, among the examples of
faith. Dante places her in the third heaven:

“Thou fain wouldst know who is within this light
That here beside me thus is scintillating,
Even as a sunbeam in the limpid water.
Then know thou, that within there is at rest
Rahab, and being to our order joined,
With her in its supremest grade ‘tis sealed.
First of Christ’s Triumph was she taken up.
Full meet it was to leave her in some heaven,
Even as a palm of the high victory
Which he acquired with one palm and the other,
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Because she favored the first glorious deed
Of Joshua upon the Holy Land.”
Paradise, ix.,  112-125.

Rahab became the wife of Salmon, and the ancestress of Boaz, Jesse’s
grandfather. Some have supposed that Salmon was one of the spies whose
life she saved. At any rate, she became the mother of the line of David and
of Christ, and is so recorded in Matthew’s genealogy of our Lord, in which
only four women are named. There is a peculiar significance in this
selection of Rahab with Abraham as an example of faith, by James the
Lord’s brother.

Sent them out (ejkbalou~sa). Better, thrust them forth, implying haste and
fear. Compare <410112>Mark 1:12; <420429>Luke 4:29; <441637>Acts 16:37.

Another way. Than that by which they entered. Through the window. See
<060215>Joshua 2:15.

26. Works (tw~n e]rgwn). Note the article: the works belonging or
corresponding to faith; its works.
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CHAPTER 3

1. Masters (dida>skaloi). Literally, and better, teachers, with a reference
to the exhortation to be slow to speak (ch. 1:19). Compare <461426>1
Corinthians 14:26-34. James is warning against the too eager and general
assumption of the privilege of teaching, which was not restricted to a
particular class, but was exercised by believers generally.

2. Offend (ptai>omen). Lit., stumble, as Rev. Compare ch. 2:10.

To bridle. See on ch. 1:26.

3. Behold. Following the old reading, i]de. All the best texts read eij de<,
now if. So Rev.

Bits (calinou<v). Only here and <661420>Revelation 14:20. It may be rendered
either bit, as A.V., or bridle, as Rev., but bridle is preferable because it
corresponds with the verb to bridle (ver. 2) which is compounded with
this noun.

Horses.  The position in the sentence is emphatic.

We turn about (meta>gomen). Used by James only.

4. The ships. See Introduction, on James’ local allusions. Dean Howson
observes that “there is more imagery drawn from mere natural phenomena
in the one short epistle of James than in all St. Paul’s epistles put
together.”

So great. As the ship which conveyed Paul to Malta, which contained two
hundred and seventy-six persons (<442737>Acts 27:37).

Fierce (sklhrw~n). More literally, and better, as Rev., rough. The word
primarily means hard, harsh.

Helm (phdali>ou). Better, rudder, as Rev. The rudder was an oar worked
by a handle. Helm and rudder were thus one. The word occurs only here
and <442740>Acts 27:40.
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The governor listeth (hJ oJrmh< tou~ eujqu>nontov bou>letai). Lit., the
impulse or desire of  the steersman  wisheth. ‘Ormh<, impulse, only here
and <441405>Acts 14:5, of an assault, onset.

The governor (tou~ eujqu>nontov). Rev., steersman. Lit., of him who is
guiding. Only here and <430123>John 1:23. From ‘Ormh<, straight.

5. Boasteth great things (megalaucei~). The best texts separate the
compound, and read mega>la aujcei~, of course with the same meaning.
Aujcei~, boasteth, only here in New Testament.

How great a matter a little fire kindleth (hJli>kon pu~r hJli>khn u[lhn

ajna>ptei). The word u[lh (only here in New Testament) means wood or a
forest, and hence the matter or raw material of which a thing is made.
Later, it is used in the philosophical sense of matter — “the foundation of
the manifold” — opposed to the intelligent or formative principle nou~v,
mind. The authorized version has taken the word in one of its secondary
senses, hardly the philosophical sense it would seem; but any departure
from the earlier sense was not only needless, but impaired the vividness of
the figure, the familiar and natural image of a forest on fire. So Homer:

“As when a fire
Seizes a thick-grown forest, and the wind
Drives it along in eddies, while the trunks

Fall with the boughs amid devouring flames.”
Iliad, xi., 156.

Hence, Rev., rightly, “Behold how much wood or how great a forest  is
kindled by how small a fire.

This, too, is the rendering of the Vulgate: quam magnum silvam.

6. World of iniquity (ko>smov th~v ajdiki>av). Ko>smov, primarily, means
order, and is applied to the world or universe as an orderly system. A
world of iniquity is an organism containing within itself all evil essence,
which from it permeates the entire man. World is used in the same sense as
in the latter part of <201706>Proverbs 17:6 (Sept.), which is not given in the A.V.
“The trusty hath the whole world of things, but the faithless not a groat.”

Is the tongue (kaqi>statai). This differs a little from the simple is, though
it is not easy to render it accurately. The verb means to appoint, establish,
institute, and is used of the tongue as having an appointed and definite
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place in a system (among our members). It might be rendered hath its
place.

Defileth (spilou~sa). Lit., defiling. Only here and Jude 23. See on <610213>2
Peter 2:13.

Setteth on fire (flogi>zousa). Lit., setting on fire. Only in this verse in
New Testament.

The course of nature (troco<n th~v gene>sewv). A very obscure passage.
Troco>v (only here in New Testament), from tre>cw, to run, applies
generally to anything round or circular which runs or rolls, as a wheel or
sphere. Hence, often a wheel. Used of the circuit of fortifications and of
circles or zones of land or sea. From the radical sense, to run, comes the
meaning course, as the course of the sun; and from this a place for running,
a race-course. Gene>sewv rendered nature, means origin, beginning,  birth,
manner of  birth, production, and is used by Plato for the creation, or the
sum of created things. It also means a race, and a generation or age. In the
New Testament it occurs but twice outside of this epistle, viz., at
<400101>Matthew 1:1, “the book of the generation of Jesus Christ,” where the
meaning is origin or birth; the birth-book of Jesus Christ. The other
passage is <400118>Matthew 1:18, according to the best texts, also meaning birth.
In <590123>James 1:23, as we have seen, pro>swpon th~v gene>sewv is the face of
his birth. We may then safely translate troco>v by wheel; and as birth is
the meaning of ge>nesiv in every New Testament passage where it occurs,
we may give it the preference here and render the wheel of birth — i.e.., the
wheel which is set in motion at birth and runs on to the close of life. It is
thus a figurative description of human life. So Anacreon:

“The chariot-wheel, like life, runs rolling round.”

Tertullian says: “The whole revolving wheel of existence bears witness to
the resurrection of the dead.” The Rev., which gives nature, puts birth in
margin. This revolving wheel is kindled by the tongue, and rolls on in
destructive blaze. The image is justified by the fact. The tongue works the
chief mischief, kindles the most baleful fires in the course of life.

7. Kind (fu>siv). Wrong. James is not speaking of the relation between
individual  men and individual beasts, but of the relation between the
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nature of man and that of beasts, which may be different in different
beasts. Hence, as Rev., in margin, nature.

Beasts (qhri>wn). Quadrupeds. Not beasts generally, nor wild beasts only.
In <442804>Acts 28:4, 5, the word is used of the viper which fastened on Paul’s
hand. In Peter’s vision (<441012>Acts 10:12; 11:6) there is a different
classification from the one here; quadrupeds being denoted by a specific
term, tetra>poda, four-footed  creatures. There qhri>a includes fishes,
which in this passage are classed as ejnali>wn, things in the sea.

By mankind (th|~ fu>sei th|~ ajnqrwpi>nh|). Rather, by the nature of man,
fu>siv, as before, denoting the generic character. Every nature of beasts is
tamed by the nature of man. Compare the fine chorus in the “Antigone” of
Sophocles, 343-352:

“The thoughtless tribe of birds,
The beasts that roam the fields,
The brood in sea-depths born,
He takes them all in nets,
Knotted in snaring mesh,
Man, wonderful in skill.
And by his subtle arts
He holds in sway the beasts
That roam the fields or tread the mountain’s height;
And brings the binding yoke
Upon the neck of horse with shaggy mane,
Or bull on mountain crest,
Untamable in strength.”

8. No man (oujdei<v ajnqrw>pwn). A strong expression. Lit., no one of men.

Unruly (ajkata>sceton). Lit., not to be held back. The proper reading,
however, is ajkata>staton, unsettled. See on kaqi>statai, hath  its place,
ver. 6. Rev., correctly, restless.

Deadly (qanathfo>rou). Lit., death-bearing, or bringing. Only here in
New Testament.

Poison (ijou~). Rendered rust at ch. 5:3; and found only in these two
passages and in <450313>Romans 3:13, in the citation of Psalms 140:3.

9. God, even the Father (to<n Qeo<n kai< pate>ra). The proper reading, is
to<n Ku>rion, the Lord, and the kai<, and, is simply connective. Read,
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therefore, as Rev., the Lord and Father. This combination of terms for
God is uncommon. See ch. 1:27.

Which. Not who, which would designate personally certain men; whereas
James designates them generically.

11. Doth a fountain, etc. The interrogative particle, mh>ti, which begins the
sentence, expects a negative answer. Fountain has the article, “the
fountain,” generic. See Introduction, on James’ local allusions. The Land of
Promise was pictured to the Hebrew as a land of springs (<050807>Deuteronomy
8:7, 11:11). “Palestine,” says Dean Stanley, “was the only country where
an Eastern could have been familiar with the language of the Psalmist: ‘He
sendeth the springs into the valleys which run among the mountains.’
Those springs, too, however short-lived, are remarkable for their
copiousness and beauty. Not only not in the East, but hardly in the West,
can any fountains and sources of streams be seen, so clear, so full-grown
even at their birth, as those which fall into the Jordan and its lakes
throughout its whole course from north to south” (“Sinai and Palestine”).
The Hebrew word for a fountain or spring is ayin, meaning an eye. “The
spring,” says the same author, “is the bright, open source, the eye of the
landscape.” fa31

Send forth (bru>ei). An expressive word, found nowhere else in the New
Testament, and denoting a full, copious discharge. Primarily it means to be
full to bursting; and is used therefore, of budding plants, teeming soil, etc.,
as in the charming picture of the sacred grove at the opening of the
“Oedipus Coloneus” of Sophocles: “full (bru>wn) of bay, olive, and vine.”
Hence, to burst forth or gush. Though generally intransitive, it is used
transitively here.

Place (ojph~v). Rather, opening or hole in the earth or rock. Rev., opening.
Compare caves, <581138>Hebrews 11:38. The word is pleasantly suggestive in
connection with the image of the eye of the landscape. See above.

Sweet water and bitter. The readers of the epistle would recall the bitter
waters of Marah (<021523>Exodus 15:23), and the unwholesome spring at
Jericho (<120219>2 Kings 2:19-21).

12. So can no fountain both yield salt water and fresh. The best texts omit
so can no fountain, and the and between salt and fresh. Thus the text
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reads, ou]te aJluko<n gluku< poih~sai u[dwr. Render, as Rev., neither can
salt water yield sweet. Another of James’ local allusions, salt waters. The
Great Salt Sea was but sixteen miles from Jerusalem. Its shores were lined
with salt-pits, to be filled when the spring freshets should raise the waters
of the lake. A salt marsh also terminated the valley through which the
Jordan flows from the Lake of Tiberias to the Dead Sea, and the adjoining,
plain was covered with salt streams and brackish springs. Warm springs
impregnated with sulfur abound in the volcanic valley of the Jordan.
‘Aluko<n, salt, occurs only here in the New Testament.

13. Wise and endued with knowledge (sofo>v kai< ejpisph>mwn). A
rendering needlessly verbose, yet substantially correct. Probably no very
nice distinction was intended by the writer. It is somewhat difficult to fix
the precise sense of sofo>v, since there is no uniformity in its usage in the
New Testament. In classical Greek it primarily means skilled in a
handicraft  or art. Thence it runs into the sense of clever, in matters of
common life, worldly wise. Then, in the hands of the philosophers, it
acquires the sense of learned  in  the sciences, and, ironically, abstruse,
subtle, obscure, like the English cunning, which originally meant knowing
or skillful, and is often used in that sense in the English Bible (see
<012527>Genesis 25:27; <091616>1 Samuel 16:16).

In the New Testament sofo>v is used —

1. In the original classical sense, skilled in handicraft (<460310>1 Corinthians
3:10).

2. Accomplished  in letters, learned (<450114>Romans 1:14, 22; <460119>1
Corinthians 1:19, 26; 3:18). So of the Jewish theologians and doctors
(<401125>Matthew 11:25), and of Christian teachers (<402334>Matthew 23:34).

3. In a practical sense, of the practice of the law of piety and honesty;
so <490515>Ephesians 5:15, where it is joined with walking circumspectly,
and <460605>1 Corinthians 6:5, where it is represented as the quality adapted
to adjust differences in the church.

4. In the higher, philosophical sense, of devising the best counsels and
employing the best means to carry them out. So of God, <451627>Romans
16:27; <540117>1 Timothy 1:17; Jude 25; <460125>1 Corinthians 1:25.
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In this passage the word appears to be used in the sense of 3 practical
wisdom in pious living.

‘Episth>mwn occurs only here in the New Testament. In classical Greek it
is often used like sofo>v, in the sense of skilled, versed; and by the
philosophers in the higher sense of scientifically  versed, in which sense it
is opposed by Plato to doxasth>v, a mere conjecturer. In this passage
sofo>v would seem to be the broader, more general, and perhaps more
dignified term of the two, as denoting the habit or quality, while
ejpisth>mwn indicates the special development and intelligent application
of the quality to particular things. The Rev., wise and understanding, gives
the distinction, on the whole, as nearly as is necessary.

Conversation (ajnastrofh~v). See on <600115>1 Peter 1:15.

Meekness of wisdom. On meekness, see on <400505>Matthew 5:5. The meekness
which is the proper attribute of wisdom.

“Knowledge is proud that she has learned so much,
Wisdom is humble that she knows no more.”

14. Envying (zh~lon). The word is used in the New Testament both in a
bad and a good sense. For the latter, see <430217>John 2:17; <451002>Romans 10:2; <470902>2
Corinthians 9:2. From it is our word zeal, which may be either good or
bad, wise or foolish. The bad sense is predominant in the New Testament.
See <440517>Acts 5:17; <451313>Romans 13:13; <480520>Galatians 5:20, and here, where the
bad sense is defined and emphasized by the epithet bitter. It is often joined
with e]riv, strife, as here with ejri>qeia, intriguing or faction. The
rendering envying, as A.V., more properly belongs to fqo>nov, which is
never used in a good sense. Emulation is the better general rendering, which
does not necessarily include envy, but may be full of the spirit of
self-devotion. Rev. renders jealousy.

Strife (ejriqei>an). A wrong rendering, founded on the mistaken derivation
from e]riv, strife. It is derived from e]riqov, a hired servant, and means,
primarily, labor for hire. Compare Tobit 2:11: My wife did take women’s
work to do (hjriqeu>eto). Thus it comes to be applied to those who serve
in official positions for their own selfish interest, and who, to that end,
promote party spirit and faction. So <450208>Romans 2:8: them that are
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contentious (ejx ejriqei>av), lit., of faction. Rev., factious. Also, <471220>2
Corinthians 12:20. Rev., here, rightly, faction.

15. Wisdom (sofi>a). See on sofo>v, ver. 13.

From above. Compare ch. 1:17.

Sensual (yucikh>). See on Jude 19.

Devilish (daimoniw>dhv). Or demoniacal, according to the proper
rendering of dai>mwn (see on <400401>Matthew 4:1). Only here in New
Testament. Devilish, “such,” says Bengel, “as even devils have.” Compare
ch. 2:19.

16. Confusion (ajkatastasi>a). See on restless, ver. 8.

Evil (fau~lon). An inadequate rendering, because it fails to bring out the
particular phase of evil which is dominant in the word: worthlessness,
good-for-nothingness. In classical Greek it has the meanings slight, trivial,
paltry, which run into bad. In the New Testament it appears in this latest
stage, and is set over against good. See <430320>John 3:20; 5:29; <560208>Titus 2:8.
Rev., vile, which, according to its etymology, Lat., vilis, follows the same
process of development from cheap, or paltry, to bad.

17. First. Emphasizing its inner quality, pure, as distinguished from its
outward expressions. The idea is not first numerically, but first essentially.
The other qualities are secondary as outgrowths of this primary quality.

Gentle (ejpieikh>v). See on <600218>1 Peter 2:18.

Easy to be intreated (eujpeiqh>v). Only here in New Testament.

Without partiality (ajdia>kritov). Only here in New Testament and very
rare in classical Greek. Rev., without variance or doubting. See on ch. 1:6.
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CHAPTER 4

1. Lusts (hJdonw~n). Lit., pleasures, as Rev. Properly, sensual pleasures.
The sinful pleasures are the outgrowths of the lusts, ver. 2.

That war (strateuome>nwn). The thought of wars and fightings is carried
into the figurative description of the sensuality which arrays its forces and
carries on its campaign in the members. The verb does not imply mere
fighting, but all that is included in military service. A remarkable parallel
occurs in Plato, “Phaedo,” 66: “For whence come wars and fightings and
factions? Whence but from the body and the lusts of the body? “Compare
<600211>1 Peter 2:11; <450723>Romans 7:23.

2. Ye lust. See on desire, <600112>1 Peter 1:12; <410419>Mark 4:19.

Desire to have (zhlou~te). Rev., covet, and are jealous, in margin. See on
ch. 3:14.

3. Ye ask (aijtei~te). See on hjrw>twn, besought, <401523>Matthew 15:23.

Amiss (kakw~v). Lit., evilly: with evil intent, as explained by the following
sentence.

Consume it upon (dapanhsh>te ejn). More correctly, as Rev., spend it in.
The sense is not lay out expense  upon  your pleasures, but spend in the
exercise  of; under the dominion of.

4. Ye adulterers (moicoi<) All the best texts omit.

Adulteresses (moicali>dev). The feminine term is the general designation
of all whom James here rebukes. The apostate members of the church are
figuratively regarded as unfaithful spouses; according to the common Old
Testament figure, in which God is the bridegroom or husband to whom
his people are wedded. See Jeremiah 3; Hosea 2, 3, 4; <235405>Isaiah 54:5; 62:4,
5. Also, <401239>Matthew 12:39; <471102>2 Corinthians 11:2; <661907>Revelation 19:7; 21:9.

Will be (boulhqh|~ ei+nai). More correctly, as Rev., would be. Lit., may
have been  minded to be.
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Is the enemy (kaqi>statai). Thereby constitutes himself. Rev., maketh
himself. See on ch. 3:6.

5. Do ye think (dokei~te). See on ch. 1:26.

The scripture (hJ grafh<). See on <411210>Mark 12:10. Properly, a passage of
scripture.

In vain (kenw~v). Only here in New Testament.

6. Resisteth. See on <600505>1 Peter 5:5.

Proud. See on <410722>Mark 7:22.

Humble. See on <400729>Matthew 7:29.

7. Submit yourselves (uJpota>ghte). Rev., be subject. The verb means to
place or arrange under; as resist (ver. 6) is to array against. God sets
himself in array against the proud; therefore, array yourselves under God,
that ye may withstand the devil.

8. Purify (aJgni>sate). One of the three instances in the New Testament in
which the word is not used of ceremonial purification. The others are <600122>1
Peter 1:22; <620303>1 John 3:3.

Double minded (di>yucoi). Compare ch. 1:8.

9. Be afflicted (talaipw>rhsate). Only here in New Testament. The
kindred noun talaipwri>a, misery, occurs ch. 5:1.

Mourn (penqh>sate). Used of grief that is manifested. So mostly in New
Testament, and very commonly joined, as here, with weep. So <411610>Mark
16:10; <420625>Luke 6:25, etc. In the next sentence occurs the kindred noun
pe>nqov mourning, into which laughter, also something manifest, is to be
changed.

Heaviness (kath>feian). Properly, a casting  down of  the eyes. Compare
<421813>Luke 18:13. Only here in New Testament.

12. There is one lawgiver (ei+v ejsti<n oJ nomoqe>thv). The A.V. fails to
note the emphatic position of one. Better, Rev., one only is the lawgiver.
Nomoqe>thv, lawgiver, only here in New Testament.
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But who art thou? (su< ge< ti>v ei+). According to the Greek order: but thou,
who art tho?

13. Go to now (a]ge nu~n). Go to is an obsolete phrase, though retained in
Rev. It is a formula for calling attention: come now.

Such a city (th>nde th<n po>lin). More accurately, as Rev., this city.

Continue there a year (toih>somen ejkei~ ejniauto<n). Lit., we will make a
year. See, for the same form of expression, <441533>Acts 15:33; 18:23; <471125>2
Corinthians 11:25. Better, as Rev., spend a year there. (Compare the A.V.,
<441823>Acts 18:23, rightly retained by Rev.) The word poih>somen implies
more than mere continuance; rather, a doing something with the year.

And. The frequent use of the copulative gives a lively tone to the passage,
expressive of the lightness and thoughtlessness of a careless spirit.

Buy and sell (ejmporeuso>meqa). Rev., more concisely, trade. Only here
and <610203>2 Peter 2:3.

14. Whereas ye know not (oi[tinev oujk ejpi>stasqe). The pronoun
marking a class, as being of  those who know not.

What shall be on the morrow (to< th~v au]rion). Lit., the thing of the
morrow . The texts vary. Westcott and Hort read, Ye know not what your
life  shalt be on the morrow, for ye are a vapor: thus throwing out the
question.

What is your life? (poi>a). Lit., of what  kind or nature.

It is even a vapor (ajtmi<v ga>r ejstin). But all the best texts read ejste, ye
are. So Rev., which, however, retains the question, what is your life?

Appeareth — vanisheth. Both participles, appearing, vanishing.

And then (e]peita kai<). The kai< placed after the adverb then is not
copulative, but expresses that the vapor vanishes even as it appeared.

15. For that ye ought to say (ajnti< tou~ le>gein uJma~v). Ver. 14 was
parenthetical, so that at this point the thought is taken up from ver. 13: Ye
who say we will go, etc. — for that ye ought  to say. The rendering in
margin of Rev. is simpler: instead of your saying.
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16. Ye rejoice (kauca~sqe). Rev., glory. See on ch. 2:13.

Boastings (ajlazonei>aiv). Only here and <620216>1 John 2:16. The kindred
word ajlazw>n a boaster, is derived from a]lh, a wandering or roaming;
hence, primarily, a vagabond, a quack, a mountebank. From the empty
boasts of such concerning the cures and wonders they could perform, the
word passed into the sense of boaster. One may boast truthfully; but
ajlazonei>a, is false and swaggering boasting. Rev. renders vauntings, and
rightly, since vaunt is from the Latin vanus, empty, and therefore expresses
idle or vain boasting.
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CHAPTER 5

1. Go to. See on ch. 4:13.

Weep and howl (klau>sate ojlolu>zontev). Lit., weep, howling. The latter
is a descriptive word, ol-ol-uz-o. Only here in New Testament, and
denoting a more demonstrative and passionate expression of grief than
weeping.

Miseries (talaipwri>aiv). Only here and <450316>Romans 3:16. See on be
afflicted, ch. 4:9.

That shall come upon (ejpercome>naiv). Present participle. More
correctly, as Rev., that are coming.

2. Are corrupted (se>shpen). Only here in New Testament.

Are moth-eaten (shto>brwta ge>gonen). Lit., have become moth-eaten.
Only here in New Testament, but compare skwlhko>brwtov, eaten of
worms , <441223>Acts 12:23; and see <400619>Matthew 6:19, 20.

3. Is cankered (kati>wtai). Only here in New Testament, from ijo>v, rust,
as in the following sentence. Also poison, as ch. 3:8. The preposition
kata> indicates thoroughness, completely rusted.

Flesh (ta<v sa>rkav). The noun is plural: the fleshy  parts of the body. So
Sept. (<120936>2 Kings 9:36): “the flesh (ta<v sa>rkav) of Jezebel. So
<661918>Revelation 19:18.

4. Reaped down (ajmhsa>ntwn). Only here in New Testament. The primary
meaning is to reap corn; also in classical Greek of mowing down in battle.
The secondary, which some mistake for the primary sense, is to gather, as
for harvest. Rev., mowed.

Fields (cw>rav). The more general word, place, for ajgro>v, the ordinary
word for a field; though the usage is warranted by classical Greek, and
occurs <421216>Luke 12:16; <430435>John 4:35, the only two instances besides this in
the New Testament. It implies a larger tract than ajgro>v, as is evident in all
the New Testament passages cited. In two cases it refers to a rich man’s
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estates; and in <430435>John 4:35, the Lord directs the attention of the disciples
to a broad area or series of fields.

Crieth (kra>zei). An inarticulate cry. Compare <010410>Genesis 4:10.

Lord of Sabaoth. Lord of hosts. The only instance in which the phrase is
used by a New Testament writer. <450929>Romans 9:29, is quoted from <230109>Isaiah
1:9.

5. Ye have lived in pleasure (ejtrufh>sate). Only here in New Testament.
See on <610213>2 Peter 2:13, on the kindred noun trufh>, riot or revel. Rev., ye
have lived delicately.

Been wanton (ejspatalh>sate). Only here and <540506>1 Timothy 5:6.
‘Etrufh>sate denotes dainty living: this word, luxurious or prodigal
living. Rev., taken your pleasure, is colorless, and is no improvement on
the A.V.

As in a day of slaughter (wJv ejn hJme>ra| sfagh~v). All the best texts reject
wJv, as. The meaning of the passage is disputed. Some find the key to it in
the words last days (ver. 3). The phrase day of slaughter is used for a day
of judgment, <241203>Jeremiah 12:3; 25:34 (Sept.). According to this, the
meaning is, the day of judgment, at the supposed near coming of Christ.
Others explain that these men are like beasts, which, on the very day of
their slaughter, gorge themselves in unconscious security.

7. Be patient (makroqumh>sate). From makro>v, long, and qumo>v, soul or
spirit but with the sense of strong passion, stronger even than ojrgh>,
anger, as is maintained by Schmidt (“Synonymik”), who describes qumo>v

as a tumultuous welling of the whole spirit; a mighty emotion which seizes
and moves the whole inner man. Hence the restraint implied
in,akroqumi>a is most correctly expressed by long-suffering, which is its
usual rendering in the New Testament. It is a patient holding out under
trial; a long-protracted restraint of the soul from yielding to passion,
especially the passion of anger. In the New Testament the word and its
cognates are sometimes rendered by patient or patience, which conceals the
distinction from uJpomonh>, uniformly rendered patience, and signifying
persistent  endurance, whether in action or suffering. As Trench observes,
“uJpomonh> is perseverantia and patientia both in one.” Thus Bishop
Ellicott: “The brave patience with which the Christian contends against
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the various hindrances, persecutions, and temptations that befall him in his
conflict with the inward and outward world.”’Upomonh> contains an
element of manliness Thus Plato joins it with the adverb ajndrikw~v, in a
manly way, and contrasts it with ajna>ndrwv, unmanly, cowardly.
roqumi>a is exercised toward persons; uJpomonh>, toward things. The
former is ascribed to God as an attribute (<421807>Luke 18:7; <600320>1 Peter 3:20;
<610309>2 Peter 3:9, 15), the latter never; for the God of patience (<451505>Romans
15:5) is the God who imparts patience to his children. “There can be no
resistance to God nor burden upon him, the Almighty, from things.
Therefore uJpomonh> cannot find place in him” (Trench). Rev. retains A.V.,
be patient. The thought links itself naturally with that in the preceding
verse: the righteous doth not resist.

Therefore. Since things are so. Referring to the condition of things
described in the previous passage.

Brethren. In contrast with the rich just addressed.

Waiteth (ejkde>cetai). With expectation. Compare <401330>Matthew 13:30;
<410427>Mark 4:27.

The early and latter rain (uJeto<n prw>imoa kai< o]yimon). Both adjectives
only here in New Testament. ‘Ueto<n, rain, is rejected by all the best texts.
The early rain fell in October, November, and December, and extended into
January and February. These rains do not come suddenly, but by degrees,
so that the farmer can sow his wheat or barley. The rains are mostly from
the west or southwest (<421254>Luke 12:54), continuing two or three days at a
time, and falling mostly in the night. Then the wind shifts to the north or
east, and fine weather ensues (<202523>Proverbs 25:23). The latter rains, which
are much lighter, fall in March and April. Rain in harvest was regarded as a
miracle (<091216>1 Samuel 12:16-18). See Introduction, on James’ local allusions.

9. Grudge not (mh< stena>zete). Better, as Rev., murmur not . The verb
means to sigh or groan.

Standeth before the doors. In the act of entering.

10. Example (uJpo>deigma). See on <610206>2 Peter 2:6.
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Of suffering affliction (kakopaqei>av). Only here in New Testament. The
word does not mean the endurance of affliction, but affliction  itself.
Hence, Rev., rightly, suffering.

The prophets. Compare <400512>Matthew 5:12.

11. Endure (uJpome>nontav). Present participle. But the later texts read
uJpomei>nantav, the aorist participle, which endured; referring to the
prophets in the past ages. So Rev. On endured and patience, see on ver. 7.

The end of the Lord (to< te>lov kuri>ou). A peculiar expression. The
happy conclusion to which God brought Job’s trials.

Very pitiful and of tender mercy (polusplagcno>v kai< oijkti>rmwn). The
former adjective only here in New Testament; the latter here and <420636>Luke
6:36. Rev., full of pity and merciful. Polusplagcno>v, is from polu>v

much, and spla>gcna the nobler entrails, used like our heart, as the seat of
the emotions. Hence the term bowels in the A.V. (<500108>Philippians 1:8;
<510312>Colossians 3:12, etc.). Compare eu]splagcnoi, tender-hearted,
<490432>Ephesians 4:32. The distinction between this and oijkti>rmwn, merciful,
seems to be that the former denotes the general quality of compassion,
while the latter emphasizes the sympathy called out by special cases,
being the feeling which is moved to pain at another’s suffering.

12. Any other oath. See the common formulas of swearing, <400535>Matthew
5:35, 36.

13. Is afflicted (kakopaqei~). See on the kindred word kakopa>qeia,
suffering, ver. 10. Only here and <550203>2 Timothy 2:3, 9; 4:5.

Let him sing psalms (yalle>tw). The word means, primarily, to pluck or
twitch. Hence of the sharp twang on a bowstring or harp-string, and so to
play upon a stringed instrument. Our word psalm, derived from this, is,
properly, a tune played upon a stringed instrument. The verb, however, is
used in the New Testament of singing praise generally. See <461415>1
Corinthians 14:15; <451509>Romans 15:9.

15. The sick (to<n ka>mnonta). Rev. gives, better, the participial force, him
that is sick. The word originally means to work. Hence, “him that is
laboring  under disease.”
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And if he have committed sins (ka}n aJmarti>av h|+ pepoihkw>v). The Greek
gives a shade of meaning which can hardly be transferred neatly into
English, representing not merely the fact that the man has sinned, but his
condition as a sinner. Literally the words read, if he be having committed
sins; i.e., in a state of having committed, and under the moral or physical
consequences of transgression.

They shall be forgiven (ajfeqh>setai). Better, Rev., “it shall be forgiven,”
supplying the commission as a subject. The verb means to send forth or
discharge, and is the standard New Testament word for forgiving.
Forgiveness (a]fesiv) is a putting or sending away of sins, with a
consequent discharge of the sinner; thus differing from pa>resiv

(<450325>Romans 3:25), which a passing by of sin, a pretermission as
distinguished from a remission. See, farther, on <450325>Romans 3:25.

16. Confess (ejxomologei~sqe). The preposition ejx, forth out, implies full,
frank, open confession, and so in every case of its use in the New
Testament. See on <400306>Matthew 3:6.

Faults (paraptw>mata). See on <400614>Matthew 6:14.

The effectual, fervent prayer of a righteous man availeth much (polu<

ijscu>ei de>hsiv dikai>ou ejnergoume>nh). Lit., much availeth (ijscu>ei, is
strong), the prayer of a righteous man working or operating. The
rendering of the A.V., besides being unwarranted by the text, is almost a
truism. An effectual  prayer is a prayer that avails. The Rev. is at once
more correct and more natural: The supplication  of a righteous man
availeth  much in its working.

17. A man (a]nqrwpov). The generic word; human like ourselves, this
thought being emphasized by the succeeding epithet of like passions. See
the same expression, <441415>Acts 14:15.

Of like passions (oJmoiopaqh<v). Only here and <441415>Acts 14:15. There is
some danger of a misunderstanding of this rendering, from the limited and
generally bad sense in which the word passions is popularly used. The
meaning is rather of like nature and constitution. Rev. puts nature in
margin, which would be better in the text.
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He prayed fervently (proseuch|~ proshu>xato). Lit., he prayed with
prayer. See a similar mode of expression, <010217>Genesis 2:17 (Sept.), ye shall
surely die (qana>tw| ajpoqanei~sqe); lit., ye shall die with death. Compare
<422215>Luke 22:15; <430329>John 3:29; <440417>Acts 4:17. The addition of the cognate
noun gives intenseness to the verb.

Hide — sins. A familiar Hebrew phrase. See <193201>Psalm 32:1; <198502>85:2;
<201012>Proverbs 10:12.
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LIST OF GREEK WORDS USED BY JAMES ONLY

a]ge, go to, <590413>4:13; <590501>5:1

ajdia>kritov, without doubting, <590317>3:17

ajkata>statov, unstable, <590118>1:18; <590308>3:8

aJluko>v, salt, <590312>3:12

ajma>w, reap down, <590504>5:4

ajne>leov, unmerciful, <590213>2:13

ajnemi>zw, to drive with the wind, <590106>1:6

ajpei>rastov, that cannot be tempted, or unversed, <590113>1:13

aJplw~v, liberally, simply, <590105>1:5

ajpokue>w, bring forth, beget, <590115>1:15, 18

ajposki>asma, shadow, <590117>1:17

aujce>w, to boast, <590305>3:5

ajfustere>w , to keep back by fraud, <590504>5:4

boh>, cry, <590504>5:4

bru>w, to send forth, <590311>3:11

ge>lwv, laughter, <590409>4:9

di>yucov, double-minded, <590108>1:8; <590408>4:8

ei]kw, to be like, <590106>1:6, 23

e]mfutov, implanted, <590121>1:21

ejna>liov, in the sea, <590307>3:7

ejxe>lkw, to draw away, <590114>1:14

ejpilhsmonh>, forgetfulness, <590125>1:25

ejpisth>mwn, knowing, <590313>3:13

ejpith>deiov, needful, <590216>2:16

oJ eujqu>nwn, steersman, <590304>3:4

eujpeiqh>v, easy to be intreated, <590317>3:17

eujpre>peia, grace, <590111>1:11
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ejfh>merov, daily, <590215>2:15

qanathfo>rov, deadly, <590308>3:8

qrh~skov, religious, <590126>1:26

ijo>v, poison, rust, <590308>3:8; <590503>5:3

kakopa>qeia, suffering, <590510>5:10

kath>feia, heaviness, <590409>4:9

kateo>w, to canker, <590503>5:3

katoiki>zw, to cause to dwell, <590405>4:5

kenw~v, in vain, <590405>4:5

marai>nw, to fade, <590111>1:11

meta>gw, to turn about, <590303>3:3, 4.

nomoqe>thv, lawgiver, <590412>4:12

ojlolu>zw, to howl, <590501>5:1

o]yimov, latter, <590507>5:7

parallagh>, variation, <590117>1:17

pikro>v, bitter, <590311>3:11, 14

poi>hsiv, doing, <590125>1:25

polu>splagcnov, full of pity, <590511>5:11

proswpolhmpte>w, to have respect to persons, <590209>2:9

prw>i`mov, early, <590507>5:7

rJipi>zw, toss, <590106>1:6

rJupari>a, filthiness, <590121>1:21

sh>pw, to corrupt, <590502>5:2

shto>brwtov, moth-eaten, <590502>5:2

talaipwre>w, to be afflicted, <590409>4:9

tacu>v, swift, <590119>1:19

troph>, turning, <590117>1:17

troco>v, wheel, <590306>3:6

prufa>w, to live daintily, <590505>5:5
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u[lh, wood, forest, <590305>3:5

fili>a, friendship, <590404>4:4

flogi>zw, to set on fire, <590306>3:6

fri>ssw, to shudder, <590216>2:19

calinagwge>w, to bridle, <590126>1:26; <590302>3:2

cph>, ought, <590310>3:10

crusodaktu>liov, adorned with gold rings, <590202>2:2



1288

FOOTNOTES

VOLUME 1

fta1 A full discussion of the classical usage would require an essay. The
critical student is referred to the article bou>lesqai in Schmidt’s
Synonymik der Griechischen Sprache, vol. 3, p. 602. See, also, the art,
qe>lw, in Grimm’s Clavis Nov. Test. His classification of meanings,
however, needs careful revision.

fta2 See Homer, “Iliad,” ix. 501; Sophocles “Oedipus Tyrannus,” 621.
fta3 Floor, a[lwna, properly a circular space. Used also of the disk of the

sun or moon, or of a halo, which is a transcript of the Greek word.
fta4 The tense is the aorist, denoting completed action at an indefinite past

time, and so, strictly, forgave; but where any effect of the action
expressed by the aorist remains, we are justified in rendering it by a
perfect; and so Rev.

fta5 It is uncertain whether this means four hundred and ninety times, or
seventy-seven times. Those who maintain the latter, claim that the
expression is derived from the Septuagint, <010424>Genesis 4:24.
Authorities, however, do not agree on the rendering of the Hebrew in
that passage. Meyer says it cannot possibly mean anything else than
seventy-seven, while Bunsen renders seven times seventy, and Grotius
septuagies et id ipsum septies, “seventy times and that seven times
over.” The point, however, is unimportant, for, as Dr. Morison
observes, “So far as the spirit of our Savior’s answer is concerned,
both enumerations are right.”

fta6 Hebraistically, of gracious visitation. Comp. <420716>Luke 7:16; <580206>Hebrews
2:6.

fta7 In post-classical Greek, sometimes of reading aloud with comments.
This may explain the parenthesis in <402415>Matthew 24:15.

fta8 Further examination has convinced me that this distinction is
unfounded. See Prof. Ezra Abbot’s “Critical Essays.”
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fta9 The Rev. is not open to the charge of Mr. Yonge (Expositor, 2nd
Series, v., 3fta18 of “construing through a brick wall.” The rendering is
quite “intelligible;” quite as much so as Mr. Y.’s “cleanse the within
by alms.”

fta10 Not afantov aujtoi~v, became invisible to them, which would imply
that his body remained, but invisibly; but ajp’ aujtw~n, away from
them, implying a real removal (Beza, cited by Alford and Meyer).

fta11 Reasonings, doubtings, scruples, are more or less distinctly implied in
every occurrence of the word in the New Testament. In <504114>Philippians
2:14, disputings (Rev.) is, as Meyer observes, unsuitable to the
reference of murmurings to God, and means rather scrupulous
considering or hesitations, indicating uncertainty in the consciousness
of duty. So in <540208>1 Timothy 2:8, the A.V. doubting is better.
<451401>Romans 14:1, is decisions of doubts (Rev., margin) or scruples. So
Meyer, Godet, Lange, Beet, Shedd, Hodge, Tholuck, Alford, De
Wette.

fta12 Tischendorf (8th ed.), Westcott and Hort, and Rev. text read
ajrxa>menoi, referring to the disciples. The old reading, ajrxa>menon, is
explained as the impersonal accusative neuter, referring to
khrucqh~nai.

fta13 The construction is plainly the genitive absolute, ejrcome>nou Pe>trou,
Peter passing by.

fta14 Where, however, the best texts read the simple verb ajporei~sqai,
were perplexed, for diaporei~sqai, “were greatly perplexed.”

fta15 The A.V. apparently assumes that ejn, in, stands for eijv, into, which is
inadmissible. The preposition may be explained as combining the ideas
of entrance into and subsequent rest; and this seems to be the
explanation adopted by the Rev. Alford’s rendering, at their taking
possession of the Gentiles, is condemned by the fact that kata>scesiv

does not mean taking possession, but holding possession, which is
clearly the meaning in ver. 5, the only other New Testament passage
where it occurs. Meyer, in his anxiety to preserve the strict force of
ejn, renders during the possession of the Gentiles, or while the Gentiles
were in the state of possession, which, though grammatically
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defensible, I cannot help thinking forced and unnatural. On the whole,
it seems best to hold by the rendering of the Rev.

fta16 See <440803>Acts 8:3; 9:2; 22:3, 4; 26:9, 10.
fta17 It must be confessed that this statement, as thus amended, is obscure,

and that the rendering would be greatly simplified by retaining the
omitted words, as is done by several high authorities, as Meyer,
Alford, Hackett, Gloag, De Wette, though against strong MS evidence.
They explain the omission in these MSS. by the fact that no mention
of fasting is made in ver. 3.

fta18 The Rev. Samuel Cox’s application of the word to Christians, as
making Christianity the daily business of their lives, is forced (Biblical
Expositions, p. 341).

fta19 This force of the verb is illustrated by Xenophon (Anabasis, 1., 5, 9).
“For one who directed his attention to it (i.e., the numerous evidences
of power furnished by a great empire) might see (sunidei~n , in a
comprehensive glance) that the king was powerful.” So Plato (Laws,
904), speaking of God, says, “When he saw that our actions had life,”
etc., going on to enumerate various details, “He, seeing all this (tau~ta

pa>nta sunidw>n).” Compare, also, <441406>Acts 14:6.
fta20 See the Homeric Hymn to Hermes, and Horace, Odes, B. i., Ode x.;

Iliad, v., 390; xxiv., 24.
fta21 As, for instance, in the beautiful story of Baucis and Philemon, as

related by Ovid (Metamorphoses, viii., 626-724).
fta22 Caria, the province adjoining Lydia on the south; Maeonia, the ancient

name of Lydia.
fta23 For fuller descriptions, see Lewin, Life and Epistles of St. Paul;

Davies, St. Paul in Greece; Smith, Dictionary of Greek and Roman
Geography, Art., Athens.

fta24 For descriptions of the temple, see Conybeare and Howson; and
Lewin, Life and Epistles of St. Paul; Farrar, Life and Work of St. Paul;
and Wood Ephesus.

fta25 See Bp. Lighfoot’s “Essays on Supernatural Religion,” p. 297, and
Euripides “Iphingenia in tauris,” 87.
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fta26 See Bishop Lightfoot’s Commentary on Philippians, p. 93; and the
Essay on the Christian Ministry, in the same volume, p. 179 sq.; also,
Conybeare and Howson, vol. i., ch. xiii.

fta27 “Bernhardy very aptly remarks that the entrance of the word
deisidaimoni>a marks a critical point in the history of the life of the
Greek people. It marks the wavering between skepticism and
despondency. It leaves the conception of the object of religious
reverence wavering between God and demon, and thus fearing becomes
the dominant notion. Hence the word carries more reproach than
credit” (Zeschwitz, Profangracitat und Biblischer Sprachgeist).

fta28 Thus, though the priest is iJerau>v, the holy place is to< a[gion, and the
most holy place, ta< a[gia tw~n aJgi>wn: iJero>n is never used in the
Septuagint for the temple, except in I Chronicles 29:4; <264519>Ezekiel
45:19; and in both cases the temple is referred to in its outward aspect.
In <262706>Ezekiel 27:6; 28:18, ta< iJera> is used of the heathen sanctuaries of
Tyre. In the New Testament iJero>v never implies moral excellence.
Excepting in the neuter form, to< iJero>n, the temple, it occurs but twice
(<460913>1 Corinthians 9:13; <550315>2 Timothy 3:15), and is never used of a
person. Semno>v is reverend; aJgno>v, pure, in the sense of chastity,
freedom from a mixture of evil; and is applied once to God himself
(<620303>1 John 3:3). %Osiov is holy by sanction. Trench remarks the sharp
distinction maintained by the Septuagint translators between it and
a[giov; the two words being used to render two different Hebrew
words, and never interchanged. The Greek student will find an
interesting discussion of this subject in Zeschwitz, Profangracitat und
Biblischer Sprachgeist.

fta29 As in <431032>John 10:32: “For which of these works are you for stoning me
(liqa>zete)?” <431306>John 13:6: “Dost thou mean to wash (ni>pteiv) my
feet?” <420159>Luke 1:59: “They were for calling (ejka>loun) him
Zacharias.” <400314>Matthew 3:14: “John tried to prevent (diekw>luen).”

fta30 So the best texts, instead of pollw|, much.
fta31 See Scott’s “Castle Dangerous,” ch. 1.
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