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Translator’s Preface

The venerable and learned author of the following Commentary has produced a
work which, it is believed, will stand comparison with any other of the present
age for the comprehensive and masterly way in which he handles the many
difficult and interesting questions of Biblical Criticism and Interpretation that
have accumulated from the earliest times around the Exposition of the Book of
the Prophet Daniel. The Translator is glad of the opportunity of bringing this
work under the notice of English readers. The severely critical and exegetical
nature of the work precludes any attempt at elegance of style. The Translator’s
aim has simply been to introduce the English student to Dr. Keil’s own modes
of thought and forms of expression.

THE BOOK OF DANIEL

Introduction

I. The Person of the Prophet

The name '?&U'f or '7&3'[ (Eze. 14:14, 20; 28: 3), AavirjA, i.e., “God is my
Judge,” or, if the " is the Yod compaginis, “God is judging,” “God will judge,”
but not “Judge of God,” is in the Old Testament borne by a son of David by
Abigail (1Ch. 3: 1), a Levite in the time of Ezra (Ezr. 8: 2; Neh. 10: 7 [6]), and
by the prophet whose life and prophecies form the contents of this book.

Of Daniel’s life the following particulars are related: — From Dan. 1: 1-5 it
appears that, along with other youths of the “king’s seed,” and of the most
distinguished families of Israel, he was carried captive to Babylon, in the reign
of Jehoiakim, by Nebuchadnezzar, when he first came up against Jerusalem and
took it, and that there, under the Chaldee name of Belteshazzar, he spent three
years in acquiring a knowledge of Chaldee science and learning, that he might
be prepared for serving in the king’s palace. Whether Daniel was of the “seed
royal,” or only belonged to one of the most distinguished families of Israel, is
not decided, inasmuch as there is no certain information regarding his descent.
The statement of Josephus (4nt. 10:10, 1), that he was ek t0D Zedekiov yévoug,
is probably an opinion deduced from Dan. 1: 3, and it is not much better




established than the saying of Epiphanius (Adv. Haeres. 55.3) that his father
was called Zafadv, and that of the Pseudo-Epiphanius (de vita proph. Dan. 10)
that he was born at Upper Bethhoron, not far from Jerusalem. During the
period set apart for his education, Daniel and his like-minded friends, Hananiah,
Mishael, and Azariah, who had received the Chaldee names Shadrach,
Meshach, and Abed-nego, abstained, with the consent of their overseer, from
the meat and drink provided for them from the king’s table, lest they should
thereby be defiled through contact with idolatry, and partook only of pulse and
water. This stedfast adherence to the faith of their fathers was so blessed of
God, that they were not only in bodily appearance fairer than the other youths
who ate of the king’s meat, but they also made such progress in their education,
that at the end of their years of training, on an examination of their attainments
in the presence of the king, they far excelled all the Chaldean wise men
throughout the whole kingdom (vv. 6-20).

After this, in the second year of his reign, Nebuchadnezzar, being troubled in
spirit by a remarkable dream which he had dreamt, called to him all the
astrologers and Chaldeans of Babylon, that they might tell him the dream and
interpret it. They confessed their inability to fulfil his desire. The king’s dream
and its interpretation were then revealed by God to Daniel, in answer to prayer,
so that he could tell the matter to the king. On this account Nebuchadnezzar
gave glory to the God of the Jews as the God of gods and the Revealer of
hidden things, and raised Daniel to the rank of ruler over the whole province of
Babylon, and chief president over all the wise men of Babylon. At the request of
Daniel, he also appointed his three friends to be administrators over the
province, so that Daniel remained in the king’s palace (Dan. 2). He held this
office during the whole of Nebuchadnezzar’s reign, and interpreted, at a later
period, a dream of great significance relative to a calamity which was about to
fall upon the king (Dan. 4).

After Nebuchadnezzar’s death he appears to have been deprived of his elevated
rank, as the result of the change of government. But Belshazzar, having been
alarmed during a riotous feast by the finger of a man’s hand writing on the wall,
called to him the Chaldeans and astrologers. None of them was able to read and
to interpret the mysterious writing. The king’s mother thereupon directed that
Daniel should be called, and he read and interpreted the writing to the king. For
this he was promoted by the king to be the third ruler of the kingdom, i.e., to be
one of the three chief governors of the kingdom (Dan. 5). This office he
continued to hold under the Median king Darius. The other princes of the
empire and the royal satraps sought to deprive him of it, but God the Lord in a
wonderful manner saved him (Dan. 6) by His angel from the mouth of the lions;
and he remained in office under the government of the Persian Cyrus (Dan. 6:29

[28])



During this second half of his life Daniel was honoured by God with revelations
regarding the development of the world-power in its different phases, the
warfare between it and the kingdom of God, and the final victory of the latter
over all hostile powers. These relations are contained in Dan. 7-12. The last of
them was communicated to him in the third year of Cyrus the king (Dan. 10: 1),
i.e., in the second year after Cyrus had issued his edict (Ezr. 1: 1ff.) permitting
the Jews to return to their own land and to rebuild the temple at Jerusalem.
Hence we learn that Daniel lived to see the beginning of the return of his people
from their exile. He did not, however, return to his native land with the
company that went up under Zerubbabel and Joshua, but remained in Babylon,
and there ended his days, probably not long after the last of these revelations
from God had been communicated to him, which concluded with the command
to seal up the book of his prophecies till the time of the end, and with the
charge, rich in its comfort, to go in peace to meet his death, and to await the
resurrection from the dead at the end of the days (Dan. 12: 4, 13). If Daniel was
a youth (77 5’ , 1: 4, 10) of from fifteen to eighteen years of age at the time of his

being carried captive into Chaldea, and died in the faith of the divine promise
soon after the last revelation made to him in the third year (Dan. 10: 1) of king
Cyrus, then he must have reached the advanced age of at least ninety years.

The statements of this book regarding his righteousness and piety, as also
regarding his wonderful endowment with wisdom to reveal hidden things,
receive a powerful confirmation from the language of his contemporary Ezekiel
(Eze. 14:14, 20), who mentions Daniel along with Noah and Job as a pattern of
righteousness of life pleasing to God, and (Eze. 28: 3) speaks of his wisdom as
above that of the princes of Tyre. If we consider that Ezekiel gave expression to
the former of these statements fourteen years, and to the other eighteen years,
after Daniel had been carried captive to Babylon, and also that the former
statement was made eleven, and the latter fifteen years, after his elevation to the
rank of president of the Chaldean wise men, then it will in no way appear
surprising to us to find that the fame of his righteousness and his wonderful
wisdom was so spread abroad among the Jewish exiles, that Ezekiel was able to
point to him as a bright example of these virtues. When now God gave him,
under Belshazzar, a new opportunity, by reading and interpreting the
mysterious handwriting on the wall, of showing his supernatural prophetic gifts,
on account of which he was raised by the king to one of the highest offices of
state in the kingdom; when, moreover, under the Median king Darius the
machinations of his enemies against his life were frustrated by his wonderful
deliverance from the jaws of the lions, and he not only remained to hoary old
age to hold that high office, but also received from God revelations regarding
the development of the world-power and of the kingdom of God, which in
precision excel all the predictions of the prophets, — then it could not fail but



that a life so rich in the wonders of divine power and grace should not only
attract the attention of his contemporaries, but also that after his death it should
become a subject of wide-spread fame, as appears from the apocryphal addition
to his book in the Alexandrine translation of it, and in the later Jewish Haggada,
and be enlarged upon by the church fathers, and even by Mohammedan authors.
Cf. Herbelot, Biblioth. Orient. s.v. Daniel, and Delitzsch, de Habacuci Proph.
vita atque aetate, Lps. 1842, p. 244t.

Regarding the end of Daniel’s life and his burial nothing certain is known. The
Jewish report of his return to his fatherland (cf. Carpzov, Introd. ii. p. 2391.)
has as little historical value as that which relates that he died in Babylon, and
was buried in the king’s sepulchre (Pseud.-Epiph.), or that his grave was in
Susa (Abulph. and Benjamin of Tudela).

In direct opposition to the wide-spread reports which bear testimony to the
veneration with which the prophet was regarded, stands the modern naturalistic
criticism, which, springing from antipathy to the miracles of the Bible, maintains
that the prophet never existed at all, but that his life and labours, as they are
recorded in this book, are the mere invention of a Jew of the time of the
Maccabees, who attributed his fiction to Daniel, deriving the name from some
unknown hero of mythic antiquity (Bleek, von Lengerke, Hitzig) or of the
Assyrian exile (Ewald).

I1. — Daniel's Place in the History of the Kingdom of God

Though Daniel lived during the Babylonian exile, yet it was not, as in the case
of Ezekiel, in the midst of his countrymen, who had been carried into captivity,
but at the court of the ruler of the world and in the service of the state. To
comprehend his work for the kingdom of God in this situation, we must first of
all endeavour to make clear the significance of the Babylonian exile, not only
for the people of Israel, but also for the heathen nations, with reference to the
working out of the divine counsel for the salvation of the human race.

Let us first fix our attention on the significance of the exile for Israel, the people
of God under the Old Covenant. The destruction of the kingdom of Judah and
the deportation of the Jews into Babylonish captivity, not only put an end to the
independence of the covenant people, but also to the continuance of that
constitution of the kingdom of God which was founded at Sinai; and that not
only temporarily, but for ever, for in its integrity it was never restored. God the
Lord had indeed, in the foundation of the Old Covenant, through the institution
of circumcision as a sign of the covenant for the chosen people, given to the
patriarch Abraham the promise that He would establish His covenant with him
and his seed as an everlasting covenant, that He would be a God to them, and
would give them the land of Canaan as a perpetual possession (Gen. 17:18, 19).



Accordingly, at the establishment of this covenant with the people of Israel by
Moses, the fundamental arrangements of the covenant constitution were
designated as everlasting institutions (DITN HPT'[ or Pﬁ); as, for example, the
arrangements connected with the feast of the passover (Exo. 12:14, 17, 24), the
day of atonement (Lev. 16:29, 31, 34), and the other feasts (Lev. 23:14, 21, 31,
41), the most important of the arrangements concerning the offering of sacrifice
(Lev. 3:17; 7:34, 36; 10:15; Num. 15:15; 18: 8, 11, 19), and concerning the
duties and rights of the priests (Exo. 27:21; 28:43; 29:28; 30:21), etc. God
fulfilled His promise. He not only delivered the tribes of Israel from their
bondage in Egypt by the wonders of His almighty power, and put them in
possession of the land of Canaan, but He also protected them there against their
enemies, and gave to them afterwards in David a king who ruled over them
according to His will, overcame all their enemies, and made Israel powerful and
prosperous. Moreover He gave to this king, His servant David, who, after he
had vanquished all his enemies round about, wished to build a house for the
Lord that His name might dwell there, the Great Promise: “When thy days be
fulfilled, and thou shalt sleep with thy fathers, I will set up thy seed after thee,
which shall proceed out of thy bowels, and I will establish his kingdom. He shall
build an house for my name, and I will establish the throne of his kingdom for
ever. | will be his Father, and he shall be my son. If he commit iniquity, I will
chasten him with the rod of men, and with the stripes of the children of men:
but my mercy shall not depart away from him.... And thine house and thy
kingdom shall be established for ever before thee: thy throne shall be established
for ever” (2Sa. 7:12-16). Wherefore after David’s death, when his son Solomon
built the temple, the word of the Lord came to him, saying, “If thou wilt walk in
my statutes,...then will I perform my word unto thee which I spake unto David
thy father, and I will dwell among the children of Israel, and will not forsake my
people Israel” (1Ki. 6:12, 13). After the completion of the building of the
temple the glory of the Lord filled the house, and God appeared to Solomon the
second time, renewing the assurance, “If thou wilt walk before me as David thy
father walked,...then I will establish the throne of thy kingdom upon Israel for
ever, as [ promised to David thy father” (1Ki. 9: 2-5). The Lord was faithful to
this His word to the people of Israel, and to the seed of David. When Solomon
in his old age, through the influence of his foreign wives, was induced to
sanction the worship of idols, God visited the king’s house with chastisement,
by the revolt of the ten tribes, which took place after Solomon’s death; but He
gave to his son Rehoboam the kingdom of Judah and Benjamin, with the
metropolis Jerusalem and the temple, and He preserved this kingdom,
notwithstanding the constantly repeated declension of the king and the people
into idolatry, even after the Assyrians had destroyed the kingdom of the ten
tribes, whom they carried into captivity. But at length Judah also, through the
wickedness of Manasseh, filled up the measure of its iniquity, and brought upon




itself the judgment of the dissolution of the kingdom, and the carrying away of
the inhabitants into captivity into Babylon.

In his last address and warning to the people against their continued apostasy
from the Lord their God, Moses had, among other severe chastisements that
would fall upon them, threatened this as the last of the punishments with which
God would visit them. This threatening was repeated by all the prophets; but at
the same time, following the example of Moses, they further announced that the
Lord would again receive into His favour His people driven into exile, if,
humbled under their sufferings, they would turn again unto Him; that He would
gather them together from the heathen lands, and bring them back to their own
land, and renew them by His Spirit, and would then erect anew in all its glory
the kingdom of David under the Messiah. Thus Micah not only prophesied the
destruction of Jerusalem and of the temple, and the leading away into captivity
of the daughters of Zion (Mic. 3:12; 4:10), but also the return from Babylon
and the restoration of the former dominion of the daughters of Jerusalem, their
victory over all their enemies under the sceptre of the Ruler who would go forth
from Bethlehem, and the exaltation of the mountain of the house of the Lord
above all mountains and hills in the last days (Mic. 5: 1ff., 4: 1ff.). Isaiah also
announced (Isa. 40-66) the deliverance of Israel out of Babylon, the building up
of the ruins of Jerusalem and Judah, and the final glory of Zion through the
creation of new heavens and a new earth. Jeremiah, in like manner, at the
beginning of the Chaldean catastrophe, not only proclaimed to the people who
had become ripe for the judgment, the carrying away into Babylon by
Nebuchadnezzar, and the continuance of the exile for the space of seventy
years, but he also prophesied the destruction of Babylon after the end of the
seventy years, and the return of the people of Judah and Israel who might
survive to the land of their fathers, the rebuilding of the desolated city, and the
manifestation of God’s grace toward them, by His entering into a new covenant
with them, and writing His law upon their hearts and forgiving their sins

(Jer. 25:29-31).

Hence it evidently appears that the abolition of the Israelitish theocracy,
through the destruction of the kingdom of Judah and the carrying away of the
people into exile by the Chaldeans, in consequence of their continued
unfaithfulness and the transgression of the laws of the covenant on the part of
Israel, was foreseen in the gracious counsels of God; and that the perpetual
duration of the covenant of grace, as such, was not dissolved, but only the then
existing condition of the kingdom of God was changed, in order to winnow that
perverse people, who, notwithstanding all the chastisements that had hitherto
fallen upon them, had not in earnest turned away from their idolatry, by that the
severest of all the judgments that had been threatened them; to exterminate by
the sword, by famine, by the plague, and by other calamities, the incorrigible



mass of the people; and to prepare the better portion of them, the remnant who
might repent, as a holy seed to whom God might fulfil His covenant promises.

Accordingly the exile forms a great turning-point in the development of the
kingdom of God which He had founded in Israel. With that event the form of
the theocracy established at Sinai comes to an end, and then begins the period
of the transition to a new form, which was to be established by Christ, and has
been actually established by Him. The form according to which the people of
God constituted an earthly kingdom, taking its place beside the other kingdoms
of the nations, was not again restored after the termination of the seventy years
of the desolations of Jerusalem and Judah, which had been prophesied by
Jeremiah, because the Old Testament theocracy had served its end. God the
Lord had, during its continuance, showed daily not only that He was Israel’s
God, a merciful and gracious God, who was faithful to His covenant towards
those who feared Him and walked in His commandments and laws, and who
could make His people great and glorious, and had power to protect them
against all their enemies; but also that He was a mighty and a jealous God, who
visits the blasphemers of His holy name according to their iniquity, and is able
to fulfil His threatenings no less than His promises. It was necessary that the
people of Israel should know by experience that a transgressing of the covenant
and a turning away from the service of God does not lead to safety, but hastens
onward to ruin; that deliverance from sin, and salvation life and happiness, can
be found only with the Lord who is rich in grace and in faithfulness, and can
only be reached by a humble walking according to His commandments.

The restoration of the Jewish state after the exile was not a re-establishment of
the Old Testament kingdom of God. When Cyrus granted liberty to the Jews to
return to their own land, and commanded them to rebuild the temple of Jehovah
in Jerusalem, only a very small band of captives returned; the greater part
remained scattered among the heathen. Even those who went home from
Babylon to Canaan were not set free from subjection to the heathen world-
power, but remained, in the land which the Lord had given to their fathers,
servants to it. Though now again the ruined walls of Jerusalem and the cities of
Judah were restored, and the temple also was rebuilt, and the offering up of
sacrifice renewed, yet the glory of the Lord did not again enter into the new
temple, which was also without the ark of the covenant and the mercy-seat, so
as to hallow it as the place of His gracious presence among His people. The
temple worship among the Jews after the captivity was without its soul, the real
presence of the Lord in the sanctuary; the high priest could no longer go before
God’s throne of grace in the holy of holies to sprinkle the atoning blood of the
sacrifice toward the ark of the covenant, and to accomplish the reconciliation of
the congregation with their God, and could no longer find out, by means of the
Urim and Thummim, the will of the Lord. When Nehemiah had finished the



restoration of the walls of Jerusalem, prophecy ceased, the revelations of the
Old Covenant came to a final end, and the period of expectation (during which
no prophecy as given) of the promised Deliverer, of the seed of David, began.
When this Deliverer appeared in Jesus Christ, and the Jews did not recognise
Him as their Saviour, but rejected Him and put Him to death, they were at
length, on the destruction of Jerusalem and the temple by the Romans, scattered
throughout the whole world, and to this day they live in a state of banishment
from the presence of the Lord, till they return to Christ, and through faith in
Him again enter into the kingdom of God and be blessed.

The space of 500 years, from the end of the Babylonish captivity to the
appearance of Christ, can be considered as the last period of the Old Covenant
only in so far as in point of time it precedes the foundation of the New
Covenant; but it was in reality, for that portion of the Jewish people who had
returned to Judea, no deliverance from subjection to the power of the heathen,
no re-introduction into the kingdom of God, but only a period of transition
from the Old to the New Covenant, during which Israel were prepared for the
reception of the Deliverer coming out of Zion. This this respect this period may
be compared with the forty, or more accurately, the thirty-eight years of the
wanderings of Israel in the Arabian desert. As God did not withdraw all the
tokens of His gracious covenant from the race that was doomed to die in the
wilderness, but guided them by His pillar of cloud and fire, and gave them
manna to eat, so He gave grace to those who had returned from Babylon to
Jerusalem to build again the temple and to restore the sacrificial service,
whereby they prepared themselves for the appearance of Him who should build
the true temple, and make an everlasting atonement by the offering up of His
life as a sacrifice for the sins of the world.

If the prophets before the captivity, therefore, connect the deliverance of Israel
from Babylon and their return to Canaan immediately with the setting up of the
kingdom of God in its glory, without giving any indication that between the end
of the Babylonish exile and the appearance of the Messiah a long period would
intervene, this uniting together of the two events is not to be explained only
from the perspective and apotelesmatic character of the prophecy, but has its
foundation in the very nature of the thing itself. The prophetic perspective, by
virtue of which the inward eye of the seer beholds only the elevated summits of
historical events as they unfold themselves, and not the valleys of the common
incidents of history which lie between these heights, is indeed peculiar to
prophecy in general, and accounts for the circumstance that the prophecies as a
rule give no fixed dates, and apotelesmatically bind together the points of
history which open the way to the end, with the end itself. But this formal
peculiarity of prophetic contemplation we must not extend to the prejudice of
the actual truth of the prophecies. The fact of the uniting together of the future



glory of the kingdom of God under the Messiah with the deliverance of Israel
from exile, has perfect historical veracity. The banishment of the covenant
people from the land of the Lord and their subjection to the heathen, was not
only the last of those judgments which God had threatened against His
degenerate people, but it also continues till the perverse rebels are exterminated,
and the penitents are turned with sincere hearts to God the Lord and are saved
through Christ. Consequently the exile was for Israel the last space for
repentance which God in His faithfulness to His covenant granted to them.
Whoever is not brought by this severe chastisement to repentance and
reformation, but continues opposed to the gracious will of God, on him falls the
judgment of death; and only they who turn themselves to the Lord, their God
and Saviour, will be saved, gathered from among the heathen, brought in within
the bonds of the covenant of grace through Christ, and become partakers of the
promised riches of grace in His kingdom

But with the Babylonish exile of Israel there also arises for the heathen nations a
turning-point of marked importance for their future history. So long as Israel
formed within the borders of their own separated land a peculiar people, under
immediate divine guidance, the heathen nations dwelling around came into
manifold hostile conflicts with them, while God used them as a rod of
correction for His rebellious people. Though they were often at war among
themselves, yet, in general separated from each other, each nation developed
itself according to its own proclivities. Besides, from ancient times the greater
kingdoms on the Nile and the Euphrates had for centuries striven to raise their
power, enlarging themselves into world-powers; while the Phoenicians on the
Mediterranean sea-coast gave themselves to commerce, and sought to enrich
themselves with the treasures of the earth. In this development the smaller as
well as the larger nations gradually acquired strength. God had permitted each
of them to follow its own way, and had conferred on them much good, that
they might seek the Lord, if haply they might feel after Him and find Him; but
the principle of sin dwelling within them had poisoned their natural
development, so that they went farther and farther away from the living God
and from everlasting good, sunk deeper and deeper into idolatry and immorality
of every kind, and went down with rapid steps toward destruction. Then God
began to winnow the nations of the world by His great judgments. The
Chaldeans raised themselves, under energetic leaders, to be a world-power,
which not only overthrew the Assyrian kingdom and subjugated all the lesser
nations of Hither Asia, but also broke the power of the Phoenicians and
Egyptians, and brought under its dominion all the civilised peoples of the East.
With the monarchy founded by Nebuchadnezzar it raised itself in the rank of
world-powers, which within not long intervals followed each other in quick
succession, until the Roman world- monarchy arose, by which all the civilised



nations of antiquity were subdued, and under which the ancient world came to a
close, at the appearance of Christ. These world- kingdoms, which destroyed
one another, each giving place, after a short existence, to its successor, which in
its turn also was overthrown by another that followed, led the nations, on the
one side, to the knowledge of the helplessness and the vanity of their idols, and
taught them the fleeting nature and the nothingness of all earthly greatness and
glory, and, on the other side, placed limits to the egoistical establishment of the
difference nations in their separate interests, and the deification of their
peculiarities in education, culture, art, and science, and thereby prepared the
way, by means of the spreading abroad of the language and customs of the
physically or intellectually dominant people among all the different nationalities
united under one empire, for the removal of the particularistic isolation of the
tribes separated from them by language and customs, and for the re-uniting
together into one universal family of the scattered tribes of the human race.
Thus they opened the way for the revelation of the divine plan of salvation to all
peoples, whilst they shook the faith of the heathen in their gods, destroyed the
frail supports of heathen religion, and awakened the longing for the Saviour
from sin, death, and destruction.

But God, the Lord of heaven and earth, revealed to the heathen His eternal
Godhead and His invisible essence, not only by His almighty government in the
disposal of the affairs of their history, but He also, in every great event in the
historical development of humanity, announced His will through that people
whom He had chosen as the depositaries of His salvation. Already the
patriarchs had, by their lives and by their fear of God, taught the Canaanites the
name of the Lord so distinctly, that they were known amongst them as “princes
of God” (Gen. 23: 6), and in their God they acknowledged the most high God,
the Creator of heaven and earth (Gen. 14:19, 22). Thus, when Moses was sent
to Pharaoh to announce to him the will of God regarding the departure of the
people of Israel, and when Pharaoh refused to listen to the will of God, his land
and his people were so struck by the wonders of the divine omnipotence, that
not only the Egyptians learned to fear the God of Israel, but the fear and dread
of Him also fell on the princes of Edom and Moab, and on all the inhabitants of
Canaan (Exo. 15:14ft)). Afterwards, when Israel came to the borders of
Canaan, and the king of Moab, in conjunction with the princes of Midian,
brought the famed soothsayer Balaam out of Mesopotamia that he might
destroy the people of God with his curse, Balaam was constrained to predict,
according to the will of God, to the king and his counsellors the victorious
power of Israel over all their enemies, and the subjection of all the heathen
nations (Num. 22-24). In the age succeeding, God the Lord showed Himself to
the nations, as often as they assailed Israel contrary to His will, as an almighty
God who can destroy all His enemies; and even the Israelitish prisoners of war



were the means of making known to the heathen the great name of the God of
Israel, as the history of the cure of Naaman the Syrian by means of Elisha shows
(2Ki. 5). This knowledge of the living, all-powerful God could not but be yet
more spread abroad among the heathen by the leading away captive of the
tribes of Israel and of Judah into Assyria and Chaldea.

But fully to prepare, by the exile, the people of Israel as well as the heathen
world for the appearance of the Saviour of all nations and for the reception of
the gospel, the Lord raised up prophets, who not only preached His law and His
justice among the covenant people scattered among the heathen, and made
more widely known the counsel of His grace, but also bore witness by word and
deed, in the presence of the heathen rulers of the world, of the omnipotence and
glory of God, the Lord of heaven and earth. This mission was discharged by
Ezekiel and Daniel. God placed the prophet Ezekiel among his exiled fellow-
countrymen as a watchman over the house of Israel, that he might warn the
godless, proclaim to them continually the judgment which would fall upon them
and destroy their vain hopes of a speedy liberation from bondage and a return to
their fatherland; but to the God-fearing, who were bowed down under the
burden of their sorrows and were led to doubt the covenant faithfulness of God,
he was commissioned to testify the certain fulfilment of the predictions of the
earlier prophets as to the restoration and bringing to its completion of the
kingdom of God. A different situation was appointed by God to Daniel. His
duty was to proclaim before the throne of the rulers of this world the glory of
the God of Israel as the God of heaven and earth, in opposition to false gods; to
announce to those invested with worldly might and dominion the subjugation of
all the kingdoms of this world by the everlasting kingdom of God; and to his
own people the continuance of their afflictions under the oppression of the
world-power, as well as the fulfilment of the gracious counsels of God through
the blotting out of all sin, the establishment of an everlasting righteousness, the
fulfilling of all the prophecies, and the setting up of a true holy of holies.

III. — The Contents and Arrangement of the Book of Daniel

The book begins (Dan. 1) with the account of Daniel’s being carried away to
Babylon, his appointment and education for the service of the court of the
Chaldean king by a three years’ course of instruction in the literature and
wisdom of the Chaldeans, and his entrance on service in the king’s palace. This
narrative, by its closing (v. 21) statement that Daniel continued in this office till
the first year of king Cyrus, and still more by making manifest his firm fidelity to
the law of the true God and his higher enlightenment in the meaning of dreams
and visions granted to him on account of this fidelity, as well as by the special
mention of his three like-minded friends, is to be regarded as a historico-
biographical introduction to the book, showing how Daniel, under the divine



guidance, was prepared, along with his friends, for that calling in which, as
prophet at the court of the rulers of the world, he might bear testimony to the
omnipotence and the infallible wisdom of the God of Israel. This testimony is
given in the following book. Ch. 2 contains a remarkable dream of
Nebuchadnezzar, which none of the Chaldean wise men could tell to the king or
interpret. But God made it known to Daniel in answer to prayer, so that he
could declare and explain to the king the visions he saw in his dream,
representing the four great world-powers, and their destruction by the
everlasting kingdom of God. Ch. 3 describe the wonderful deliverance of
Daniel’s three friends from the burning fiery furnace into which they were
thrown, because they would not bow down to the golden image which
Nebuchadnezzar had set up. Ch. 4 (in Heb. text 3:31-4:34) contains an edict
promulgated by Nebuchadnezzar to all the peoples and nations of his kingdom,
in which he made known to them a remarkable dream which had been
interpreted to him by Daniel, and its fulfilment to him in his temporary
derangement, — a beast’s heart having been given unto him as a punishment for
his haughty self-deification, — and his recovery from that state in consequence
of his humbling himself under the hand of the almighty God. Ch. 4 makes
mention of a wonderful handwriting which appeared on the wall during a
riotous feast, and which king Belshazzar saw, and the interpretation of it by
Daniel. Ch. 6 narrates Daniel’s miraculous deliverance from the den of lions
into which the Median king Darius had thrown him, because he had, despite of
the king’s command to the contrary, continued to pray to his God.

The remaining chapters contain visions and divine revelations regarding the
development of the world-powers and of the kingdom of God vouchsafed to
Daniel. The seventh sets forth a vision, in which, under the image of four
ravenous beasts rising up out of the troubled sea, are represented the four
world-powers following one another. The judgment which would fall upon
them is also revealed. The eighth contains a vision of the Medo-Persian and
Greek world-powers under the image of a ram and a he-goat respectively, and
of the enemy and desolater of the sanctuary and of the people of God arising
out of the last named kingdom; the ninth, the revelation of the seventy weeks
appointed for the development and the completion of the kingdom of God,
which Daniel received in answer to earnest prayer for the pardon of his people
and the restoration of Jerusalem; and, finally, Dan. 10-12 contain a vision,
granted in the third year of the reign of Cyrus, with further disclosures
regarding the Persian and the Grecian world-powers, and the wars of the
kingdoms of the north and the south, springing out of the latter of these
powers, for the supreme authority and the dominion over the Holy Land; the
oppression that would fall on the saints of the Most High at the time of the end;
the destruction of the last enemy under the stroke of divine judgment; and the



completion of the kingdom of God, by the rising again from the dead of some
to everlasting life, and of some to shame and everlasting contempt.

The book has commonly been divided into two parts, consisting of six chapters
each (e.g., by Ros., Maur., Havern., Hitz., Ziindel, etc.). The first six are
regarded as historical, and the remaining six as prophetical; or the first part is
called the “book of history,” the second, the “book of visions.” But this division
corresponds neither with the contents nor with the formal design of the book. If
we consider the first chapter and its relation to the whole already stated, we
cannot discern a substantial reason for regarding Nebuchadnezzar’s dream of
the image representing the monarchies (Dan. 2), which with its interpretation
was revealed to Daniel in a night vision (Dan. 2:19), as an historical narration,
and Daniel’s dream-vision of the four world-powers symbolized by ravenous
beasts, which an angel interpreted to him, as a prophetic vision, since the
contents of both chapters are essentially alike. The circumstance that in Dan. 2
it is particularly related how the Chaldean wise men, who were summoned by
Nebuchadnezzar, could neither relate nor interpret the dream, and on that
account were threatened with death, and were partly visited with punishment,
does not entitle us to refuse to the dream and its contents, which were revealed
to Daniel in a night vision, the character of a prophecy. In addition to this,

Dan. 7, inasmuch as it is written in the Chaldee language and that Daniel speaks
in it in the third person (Dan. 7: 1, 2), naturally connects itself with the chapters
preceding (Dan. 2-6), and separates itself from those which follow, in which
Daniel speaks in the first person and uses the Hebrew language. On these
grounds, we must, with Aub., Klief., and Kran., regard Dan. 2, which is written
in Chaldee, as belonging to the first part of the book, viz., Dan. 2-7, and

Dan. 8-12, which are written in Hebrew, as constituting the second part; and
the propriety of this division we must seek to vindicate by an examination of the
contents of both of the parts.

Kranichfeld (das Buch Daniel erkldrt) thus explains the distinction between the
two parts: — The first presents the successive development of the whole
heathen world power, and its relation to Israel, till the time of the Messianic
kingdom (Dan. 2 and 7), but lingers particularly in the period lying at the
beginning of this development, i.e., in the heathen kingdoms standing nearest
the exiles, namely, the Chaldean kingdom and that of the Medes which subdued
it (Dan. 6). The second part (Dan. 8-12), on the contrary, passing from the
Chaldean kingdom, lingers on the development of the heathen world-power
towards the time of its end, in the Javanic form of power, and on the Median
and Persian kingdom only in so far as it immediately precedes the unfolding of
the power of Javan. But, setting aside this explanation of the world-kingdoms,
with which we do not agree, the contents of Dan. 9 are altogether overlooked
in this view of the relations between the two parts, inasmuch as this chapter



does not treat of the development of the heathen world-power, but of the
kingdom of God and of the time of its consummation determined by God. If we
inspect more narrowly the contents of the first part, we find an interruption of
the chronological order pervading the book, inasmuch as events (Dan. 6)
belonging to the time of the Median king Darius are recorded before the visions
(Dan. 7 and 8) in the first and third year of the Chaldean king Belshazzar. The
placing of these events before that vision can have no other ground than to
allow historical incidents of a like kind to be recorded together, and then the
visions granted to Daniel, without any interruption. Hence has arisen the
appearance of the book’s being divided into two parts, an historical and a
prophetical.

In order to discover a right division, we must first endeavour to make clear the
meaning of the historical incidents recorded in Dan. 3-6, that we may determine
their relations to the visions in Dan. 2 and 7. The two intervening chapters 4
and 5 are like the second chapter in this, that they speak of revelations which
the possessors of the world-power received, and that, too, revelations of the
judgment which they drew upon themselves by their boastful pride and violence
against the sanctuaries of the living God. To Nebuchadnezzar, the founder of
the world-power, when he boasted (Dan. 4) of the building of great Babylon as
a royal residence by his great might, it was revealed in a dream that he should
be cast down from his height and debased among the beasts of the field, till he
should learn that the Most High rules over the kingdom of men. To king
Belshazzar (Dan. 5), in the midst of his riotous banquet, at which he desecrated
the vessels of the holy temple at Jerusalem, was revealed, by means of a
handwriting on the wall, his death and the destruction of his kingdom. To both
of these kings Daniel had to explain the divine revelation, which soon after was
fulfilled. The other two chapters (3 and 6) make known the attempts of the
rulers of the world to compel the servants of the Lord to offer supplication to
them and to their images, and the wonderful deliverance from death which the
Lord vouchsafed to the faithful confessors of His name. These four events have,
besides their historical value, a prophetical import: they show how the world-
rulers, when they misuse their power for self-idolatry and in opposition to the
Lord and His servants, will be humbled and cast down by God, while, on the
contrary the true confessors of His name will be wonderfully protected and
upheld. For the sake of presenting this prophetic meaning, Daniel has recorded
these events and incidents in his prophetical book; and, on chronological and
essential grounds, has introduced Dan. 2 and 7 between the visions, so as to
define more clearly the position of the world-power in relation to the kingdom
of God. Thus the whole of the first part (Dan. 2-7) treats of the world-power
and its development in relation to the kingdom of God, and we can say with
Kliefoth,"



that “chapter second gives a survey of the whole historical evolution of the
world-power, which survey Dan. 7, at the close of this part, further extends,
while the intermediate chapters 3-6 show in concrete outlines the nature and
kind of the world-power