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LEVITICUS
The Book of Leviticus is the way of drawing near to God, viewed as
dwelling in the sanctuary, whether in respect of the means of doing so, or of
the state in which men could; and therewith, consequently, especially the
subject of the priesthood; that is, the means established of God for those
outside the sanctuary drawing near unto Him; and the discernment of the
defilements unbecoming those who were thus brought into relationship
with God; the function of discerning these being, in any case that rendered it
necessary, a part of the service of the priesthood. There are also in Leviticus
the several convocations of the people in the feasts of Jehovah, which
presented the special circumstances under which they drew near unto Him;
and, lastly, the fatal consequences of infringing the principles established by
God as the condition of these relationships with Him.

Here the communications of God are consequent upon His presence in His
tabernacle, which is the basis of all the relationships we are speaking of. It is
no longer the lawgiver giving regulations from above, to constitute a state of
things, but one in the midst * of the people, prescribing the conditions of
their relationship with Him.

[* This is the character in which God puts Himself thus into relationship.
Consequently most of the directions given suppose those to whom they apply
to stand already in the relation of a people recognized of Him as His people.
But the people being really without, and the tabernacle presenting the
position in which God was putting Himself in order to be approached, the
instructions which are given in cases supposing the people or the individuals
to be thus placed, furnish those who are without with the means of drawing
near to God, when they are in that position, though no previous relationship
have existed. It is very important to observe this: it is the basis of the
reasoning of the apostle, in <450301>Romans 3, for the admission of the Gentiles
and so of any sinner whomsoever. It is true, nevertheless, that most of the
directions apply to those who are already in proximity with the throne.
Besides, all, in spite of themselves, have to do with it, although they do not
approach it, and especially now that, as a testimony of grace, the blood is
on the mercy-seat, and the revelation and testimony of glory without a veil,
the result of grace and redemption, gone out. The conditions of relationship
with the throne that God establishes, where He condescends to be
approached by His creatures, are presented, which includes the details of
those He sustains with His people. The reader will remember, as regards our
drawing nigh to God, the position of the Christian is entirely changed from
that of the Jew. Then (<580901>Hebrews 9) the way into the holiest was not made
manifest, and no one, not even the priests, could go into the presence of God
within the veil; and the services were a remembrance of sins. Now, the work
of Christ being accomplished, the veil is rent. It is not a people in a certain
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relationship with God yet always remaining without, drawing near to the
altar, or, at best, some to the altar of incense. It is full grace going out to the
world; and then, redemption being accomplished, and believers righteous
before God, their having all perfect boldness to enter the holiest. Hence, our
subject is not the character of approach, but the figures of the means by
which we approach, in order to have communion with God. I need hardly
add, the Father’s love does not come in question. It was a throne of
judgment which was in the sanctuary, and who could approach that?]

But whatever be the nearness and the privileges of the priestly position, the
sacrifice of Christ is ever that which establishes the possibility and forms
the basis of it. Hence the book begins with the sacrifices which represented
His one perfect sacrifice. As presenting the work of Christ in its various
characters and diverse application to us, these typical sacrifices have an
interest that nothing can surpass. We will consider them with some little
detail.

The types which are presented to us in the scriptures are of different
characters; partly, of some great principle of God’s dealings, as Sarah and
Hagar of the two covenants; partly, they are of the Lord Jesus Himself, in
different characters, as sacrifice, priest, etc.; partly, of certain dealings of
God, or conduct of men, in other dispensations; partly, of some great future
acts of God’s government.

Though no strict rule can be given, we can say in general that Genesis
furnishes us with the chief examples of the first class; Leviticus, of the
second, though some remarkable ones are found in Exodus; Numbers, of
the third: those of the fourth class are more dispersed.

The employment of types in the word of God is a feature in this blessed
revelation not to be passed by. There is peculiar grace in it. That which is
most highly elevated in our relationship with God almost surpasses, in the
reality of it, our capacities and our ken, though we learn to know God
Himself in it and enjoy this by the Holy Ghost. In itself, indeed, it is needful
that it should surpass infinitely our capacities, because, if I may so speak, it
is adapted to those of God, in respect of whom the reality takes place, and
before whom it must be effectual, if profitable for us. All these profound
and infinite objects of our faith, infinite in their value before God or in the
demonstration of the principles on which He deals with us, become, by
means of types, palpable and near to us. The detail of all the mercies and
excellencies which are found in the reality or antitype are, in the type,
presented close to the eye, with the accuracy of Him who judges of them as
they are presented to His, but in a manner suited to ours, which meets our
capacity; but for the purpose of elevating us to the thoughts which occupy
Him Christ, according to the mind of God, in all His glory, is the picture
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presented. But we have all the lines and explanations of what is contained in
it, in that which we hold in our hand — of Him who composed the great
reality. Blessed be His name!

To apply this to the sacrifices in the beginning of Leviticus, the
establishment of the tabernacle embraces two points quite distinct, the
display of the plans of God in grace, * and the place of access to Him, and
also the means of meeting the necessity and sin which gave occasion for its
present exercise. All its structure was according to a pattern given in the
mount — a pattern of heavenly things including the intercourse between
heaven and earth, and shows forth the order which finds its
accomplishment in the better tabernacle not made with hands. But the
economy of the tabernacle was only actually set up after the sin of the
golden calf, when the jealousy of God against sin had already broken forth;
and His grace was ministered from the throne in the sanctuary by offerings
which met transgression, and transgression which in result barred the
entrance of the priests at all times into the sanctuary, but supplied in grace
all that met the need of a sinful people.

[* My impression is that the tabernacle is the expression of the millennial
state of things, save as to royalty, with which the temple is connected — the
throne of God, in the holiest. I do not see that the veil will then be rent for
those on earth, though all be founded on the sacrifice of Christ; but the high
priest will go at all tunes into the holy place, and then in his robes of glory
and beauty. The show-bread and the seven-branched candlestick represent
thus Israel in connection with Christ, as manifesting government, and light
in the world, but in the place of priesthood with God. For us the veil is rent,
and we enter with boldness into the holiest.]

Hence also it is that the first mention we have of the tabernacle is upon the
occasion of the sin of the golden calf, when Moses’s anger waxed hot
against the mad impiety which had rejected God, before they had received
the details and ordinances of the law of Moses, or even the ten words from
the mountain. Moses took the tent, and pitched it without the camp, far off
from the camp, and called it the tabernacle of the congregation, though that
really was not yet erected; and all that sought Jehovah went forth to the
tabernacle of the congregation without the camp. It was a place of meeting
for God and those among the people who sought Him. In the law there was
no question of seeking God. It was the communication of God’s will to a
people already assembled, in the midst of whom God manifested Himself,
according to certain demands of His holiness. But when evil had come in,
and the people as a body had apostatized and broken the covenant, then the
place of assembly, where God was to be sought, was set up. This was
before the tabernacle, as regulated according to the pattern shown in the
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mount, was set up; but it established the principle on which it was founded
in the most striking manner.

The order of the tabernacle as originally instituted was never carried out, as
the law in its original character never was brought in. Nadab and Abihu
offered strange fire the first day, and Aaron was forbidden the holiest save
on the great day of atonement in another way. The tabernacle itself was set
up according to the pattern, but the entrance to the inner sanctuary was
closed. What was done referred to the state of sin, and was provisional, but
a provision for sin, only not a finished work as we have it.

This meeting of Jehovah with the people, or the mediator, was twofold:
apostolic, or sacrificial; that is, for the purpose of communicating His will;
or of receiving the people in their worship, their failures, or their need, even
as Christ Himself is the Apostle and High Priest of our profession —
expressions which allude to the circumstances of which we treat. Jehovah’s
presence in the tabernacle, for the communication of His will (with which
we have to do only inasmuch as what occupies us is an example of it *), is
thus spoken of in Exodus 25, 29. In <022501>chapter 25, after describing the
structure of the ark and its appendages in the most holy place, it is said,
“And thou shalt put the mercy-seat above upon the ark; and in the ark thou
shalt put the testimony which I will give thee. And there I will meet with
thee Moses], and I will commune with thee from above the mercy-seat,
from between the two cherubim which are upon the ark of the testimony, of
all things which I will give thee in commandment with the children of
Israel.” This was for the mediator with Jehovah alone in secret. In
<022901>chapter 29 we read, “A continual burnt offering throughout your
generations at the door of the tabernacle of the congregation before Jehovah:
where I will meet you, to speak there unto thee. And there will I meet with
the children of Israel.” That is where, though through a mediator, as all was
now since the law was broken, Jehovah met the people, not Moses alone,
with whom He communicated from between the cherubim in the most holy
place.

[* For prophecy is a thing apart.]

On this ground Leviticus commences.

God speaks not from Sinai, but out of the tabernacle, where He is sought;
where, according to the pattern of His glory, but according also to the need
of those who seek His presence, He is in relationship with the people by
mediation and sacrifice. In Sinai, in terrible glory, He demanded, and
proposed terms of, obedience, and thereupon promised His favor. In this
the communication was direct, but the people could not bear it. Here He is
accessible to the sinner and to the saint, but by a provided mediation and
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priesthood. But then the center and ground of our access to God thus is
Christ’s obedience and offering. This therefore is first presented to us when
God speaks in the tabernacle.

The order of these sacrifices is first to be remarked. The order of their
application is uniformly opposed to the order of their institution. There are
four great classes of offerings:

1, The burnt-offering;

2, The meat-offering;

3, The peace-offering; and

4, The sin-offering.

I name them in the order of their institution, but, in their application, when
offered together, the sin-offerings always come first, for there it is
restoration to God; * and, in approaching God by sacrifice, man must
approach by the efficacy of that which takes away his sins, in that they have
been born by another. But in presenting the Lord Jesus Himself as the great
sacrifice, His being made sin is a consequence of His offering Himself in
perfectness to God, and though as made sin for us, still in His own
perfectness, and for the divine glory, we say, His Father’s glory; this is a
great but blessed mystery. He gives Himself up, coming to do His Father’s
will, and is made for us sin, Him who knew no sin, and undergoes death.

[* As to acceptance, the Christian has no more conscience of sins; but the
Israelite had never learnt this; and hence, as we have seen, his way of
approaching served, as to the means, to portray the sinner’s first coming to
God. The import of Christ’s sacrifice is often too little seen. Man must come
as a sinner, and about and owning his sins. He cannot come truly otherwise,
but when entered in peace into God’s presence, feeble as we may be, we
view it from God’s side, and daily see more of the reality and value of this
great fact which stands alone in the history of eternity, and on which all and
eternal blessing is immutably founded. Every point and power of good and
evil was there brought to an issue; the absolute enmity of man’s heart
against God revealed in grace; Satan’s complete power over men; man
(Christ) perfect in obedience and love to His Father in the very place
needed when He was made sin; God perfect in justice against sin (it became
Him), and perfect in love to the sinner. And this being accomplished, the
perfect ground was laid in justice, and in what was accomplished and
immutable, for the display of God’s love and God’s counsels, in what
morally could not change.]

Furthermore, our sins being put away, the source of communion is thus in
the excellency of Christ Himself, and in His offering, who offers Himself
to God, without spot; glorifying God by death inasmuch as sin was there
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before Him and death by sin; and He gives Himself wholly up to God’s
glory in respect of this state, * and then our presentation according to the
preciousness of this on high, though the actual bearing of our sins be of
absolute necessity to introduce us into this communion. In this is the
difference of the great day of atonement. Then the blood was put on the
mercy-seat in the holiest; but this, while giving access there on the ground
of perfect cleansing through an offering of infinite value, was in respect of
actual sins and defilement, not the pure sweet savor of the offering in itself
to God. Yet it supposed sin. The offering would not have had its own
character nor value if it had not. Hence, as presenting Christ, and our
approach to God when sin has been fully dealt with and holiness tested, the
burnt-offering, meat-offering, and peace-offering (in which latter our
communion with God is presented to us), come first, and then the
sin-offerings apart; needful, primarily needful to us, but not the expression
of the personal perfectness of Christ, but of His sin-bearing, though
perfectness were needed for that.

[* It is to be remarked that we read of no positive sin-offerings before the
law. The clothing of Adam may suppose it, and <010407>Genesis 4:7 may be taken
to speak of it, but they are not professedly offered; burnt-offerings frequently.
These suppose sin and death, and no coming to God but by sacrifice and
death, and reconciliation through it. But the sacrifice is viewed in the
perfect self-offering of Christ, so that God should be perfectly glorified in
that which was infinitely precious in His sight, and all He was,
righteousness, love, majesty, truth, purpose, all glorified in Christ’s death so
that He could freely act in His grace. Sin is supposed in it, and perfectness
of self-sacrifice to God there where it was; but God glorified rather than
individuals’ sins born. Hence worship according to the sweet savor of it is
involved in it. A man far departed from God, as such I cannot come to God
at all but on this ground, and it will remain valid for eternity and secure all
things: the new heaven and earth are secured as the dwelling-place of
righteousness by it. But my actual sins being put away is another thing. In
one, the whole relationship of man, indeed of all things with God, is in
question; in the other, my personal sins. Hence all acceptable sacrifice was
of the former kind: sacrifices for sins when the relationship of a people with
God was established, where every act referred to His actual presence.]

It is evident, from what I have said, that it is Christ we are to consider in the
sacrifices which are about to engage our attention: the various forms of
value and efficacy which attach to that one all-perfect sacrifice. It is true, we
may consider the Christian in a subordinate point of view as presented to us
here, for he should present his body a living sacrifice. He, by the fruits of
charity, should present sacrifices of sweet savor, acceptable to our God by
Jesus Christ; but our object now is to consider Christ in them.

I have said that there are four great classes presented to us —
burnt-offerings, meat-offerings, peace-offerings, and offerings for sin.
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These may be seen thus classed in chapter 10 of the Epistle to the Hebrews.
But then there is a very essential distinction which divides these four into
two separate classes — the sin-offerings, and all the others. The
sin-offerings, as such, were not characterized as offerings made by fire, of a
sweet savor unto Jehovah (although the fat was in most of them burnt on
the altar, and in this respect the sweet savor was there, and so it is once said,
chapter <030431>4:31; for indeed the perfection of Christ was there though bearing
our sins), the others were distinctly so characterized. Positive sins were seen
in the sin-offerings: they were charged with sins. He that touched those of
them which fully bore this character, as being for the whole people *
(<031601>Leviticus 16, <041901>Numbers 19), was defiled. But in the case of the
burnt-offering, though not brought for positive sins, sin is supposed; there
blood was shed, and it was for propitiation, but burnt on the altar, and all
was a sweet savor to God. It was Christ’s whole sacrifice of Himself to
God, and perfect as an offering in every respect, though sin, as such, was
the occasion of it. By this sacrifice, in result, sin will be put away out of
God’s sight for ever — what joy! see <430129>John 1:29 and <580926>Hebrews 9:26.
But then we brought to the consciousness of our state of sin say, He was
made sin for us, that we might be made the righteousness of God in Him.
This is a consequence, but the basis is that, besides bearing our sins, He
glorified God perfectly there where He was made sin. It was as in the place
of sin that His obedience was perfect and God perfectly glorified in all He is
(<431301>John 13 and 17). Indeed there is but one word for sin and sin-offering in
the original. They were burnt, but not on the altar; the fat, save in one case,
of which we may speak hereafter, was (chap. 4). The other offerings were
offerings made by fire of a sweet savor unto Jehovah — they present
Christ’s perfect offering of Himself to God, not the imposition of sins on
the substitute by the Holy One, the Judge.

[* In these cases the burning was outside the camp. It was the same as to the
scape-goat, which immediately connected itself with the rest of the work.]

These two points in the sacrifice of Christ are very distinct and very
precious. God has made Him to be sin for us, Him who knew no sin: but
also is it true, that through the eternal Spirit He offered Himself without
spot to God. Let us consider this latter, as first in the order presented in
Leviticus, and naturally so.

The first sort of sacrifice, the most complete and characteristic of those
characterized by being offerings made by fire of a sweet savor, was the
burnt-offering. The offerer was to bring his offering, * in order to his
acceptance with God, to the door of the tabernacle of the congregation, and
to kill it before Jehovah.
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[* The burnt-offerings as such were brought voluntarily; still, it seems clear
that this is not the sense of the Hebrew word “ratzon” here, but for his
acceptance, to be in divine favor. It remains, just the same doctrinally true
that Christ, through the eternal Spirit, offered Himself without spot to God.]

First, of the place, the whole scene of the tabernacle ritual consisted of three
parts: first, the holiest of all, the innermost part of the boarded space
covered with tents, separated from the rest by a veil which hung before it,
and within which was the ark of the covenant and the cherubim
overshadowing the mercy-seat, and NOTHING ELSE. This was the throne of
God, the type also of Christ, in whom God is revealed, the true ark of the
covenant with the mercy-seat over it.

The veil, the apostle tells us, signified that the way into the holiest was not
yet made manifest while the old economy subsisted. * Immediately outside
the veil — its efficacy, however entering within, and whence, indeed, on
certain occasions, incense was taken in a censer and offered within — stood
the golden altar of incense. In the same, or outer chamber of the tabernacle,
called the holy, as distinguished from the most holy place, or holy of holies,
stood, on either side, the shewbread and the candlestick — types, the former
of Christ incarnate, the true bread in union with and head of the twelve
tribes, on the one hand; and the latter, of the perfection ** (still, I have no
doubt, in connection with Israel in the latter day) of the Spirit, as giving
light, on the other. The church owns Christ thus, and the Holy Ghost dwells
in it, but what characterizes it, as such, is the knowledge of a heavenly and
glorified Christ, and the Holy Ghost, as in divine communications, present
in unity in it. These figures, on the other hand, give us Christ in His earthly
relation, and the Holy Ghost in His various displays of power, when God’s
earthly system is established. Compare <380401>Zechariah 4, and <661101>Revelation
11 where there is the testimony to, but not the actual perfection of, the
candlestick; God’s testimony on the earth. The Epistle to the Hebrews
affords us all needed light as to how far and with what changes, these
figures can be applied now. But that epistle never speaks of the proper
relationships and privileges of the church and Christians. These are viewed
as pilgrims on earth, an earthly people. There is no union with Christ. He is
in heaven and we in need on earth; no mention of the Father’s name, but
only so much the more precious as to our access to God, and needed
supplies of grace for our path down here. It is properly Christian; we are
partakers of the heavenly calling; but it may reach out and give what is
available for the remnant, slain after the church is gone. Into the holy place
the body of the priests, and not merely the high priest, entered continually,
but they only. We know who, and who alone, can now thus enter, even
those who are made kings and priests, the true saints of God: only, we can
add, that the veil that hid the holiest and barred the entrance is rent from top
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to bottom, not to be renewed again between us and God. We have boldness
to enter into the holiest. The veil has been rent in His flesh. He is not merely
bread from heaven or incarnate, but put to death, denoted by flesh and
blood, and the door fully opened for us to enter in spirit where Christ is.
Our ordinary privilege and title is in the holy place — type of the created
heaven, as the most holy is of the heaven of heavens, as it is called. In a
certain sense, as to spiritual approach and intercourse, the veil being rent,
there is no separation between the two, though in the light which no man
can approach unto God dwells inaccessible. In the heavenly places we now
are as priests, though only in spirit.

[* This is a signal instance that the order set up in the wilderness was not
the image, but only a shadow of good things to come; for the veil unrent
forbad entrance, the rent veil gives us, through the cross, full boldness to go
in. So that in relationship to God there was contrast.)]

[** The number seven is the number of perfection, and twelve also, as may
be seen in many passages of scripture: the former, of absolute completeness
in good or evil; the latter, of completeness in human administration.]

In approaching to this was the outside court, the court of the tabernacle of
the congregation. * In entering this part, the first thing met with was the
altar of burnt-offering, and between that and the tabernacle the laver, where
the priests washed ** when they entered into the tabernacle, or were
occupied at the altar, to perform their service. It is evident that we approach
solely by the sacrifice of Christ, and that we must be washed with water by
the word before we can serve in the sanctuary. We have need also, as
priests, of having our feet, at least, washed by our Advocate on high for our
continual service there. (See <431301>John 13) +

[* The door of the tabernacle of the congregation is not simply the veil of
the holy place, but the court where they entered from without. The altar of
burnt-offering was at the door of the tabernacle of the congregation.]

[** It does not appear that the washing of the priests for their consecration
was at the laver; that was according to what was within when they had got
there. But it is always the word, which is figured by the water.]

[+ In the first edition, I had added here the “renewing of the Holy Ghost,”
referring to <560301>Titus 3. But though the Holy Ghost surely renews the heart
continually, yet I doubt the justice of the application of this passage here.
The renewing seems more absolute there, anakainoseos. I might have simply
left it out, perhaps, but that I would call the attention of the reader to the
fact that “regeneration” is not the same word as being “born again.” It is
paliggenesia, not anagenneesis. It is only found again, to denote the
millennium, in <401901>Matthew 19. It is in its import, the “washing of water,” or
being “born of water,” not the reception of life by the Spirit. Water is a
change of condition of what exists, not in itself receiving of life, which is
being “born of the Spirit.” it is the anakainosis.]
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Christ also thus approached, but it was in the perfect offering of Himself,
not by the offering of another. Nothing can be more touching, or more
worthy of profound attention, than the manner in which Jesus thus
voluntarily presents Himself, that God may be fully, completely, glorified
in Him. Silent in His sufferings, we see that His silence was the result of a
profound and perfect determination to give Himself up, in obedience, to this
glory — a service, blessed be His name, perfectly accomplished, so that the
Father rests in His love towards us.

This devotedness to the Father’s glory could, and indeed did, show itself in
two ways: it might be in service, and of every faculty of a living man here,
in absolute devotedness to God, tested by fire even unto death; or in the
giving up of life itself, giving up Himself — His life unto death, for the
divine glory, sin being there. Of this latter the burnt-offering speaks; of the
former, I judge, the meat-offering: while both are the same in principle as
entire devotedness of human existence to God — one of the living acting
man, the other the giving up of life unto death.

So in the burnt-offering; he who offered, offered the victim up wholly to
God at the door of the tabernacle of the congregation. Thus Christ presented
Himself for the accomplishment of the purpose and glory of God where sin
was. In the type the victim and the offerer were necessarily distinct, but
Christ was both, and the hands of the offerer were laud on the head of the
victim in sign of identity.

Let us cite some of the passages which thus present Christ to us. First, in
general, whether for life or for death, thus to glorify God; but exactly as
taking the place of these sacrifices, the Spirit thus speaks of the Lord, in
<581001>Hebrews 10, citing <194001>Psalm 40: “Then said I, Lo I come, in the volume
of the book it is written of me, I delight to do thy will, O God; yea, thy law
is within my heart.” Christ, then, giving Himself up entirely to the will of
God is what replaces these sacrifices, the antitype of the shadows of good
things to come. But of His life itself He thus speaks (<431018>John 10:18): “I lay
it down of myself, no one taketh it from me. I have power to lay it down,
and I have power to take it again: this commandment have I received of my
Father.” It was obedience, but obedience in the sacrifice of Himself; and so,
speaking of His death, He says, “The prince of this world Satan] cometh,
and hath nothing in me; but that the world may know that I love the Father,
and as the Father hath given me commandment, so I do.” So we read in
<420901>Luke 9: “And it came to pass when the time was come that he should be
received up, he steadfastly set his face to go to Jerusalem.” “Through the
eternal Spirit he offered himself without spot to God” (<580914>Hebrews 9:14).
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How perfect and full of grace is this way of the Lord! as constant and
devoted to draw near when God should be thus glorified, and submit to the
consequences of His devotedness — consequences imposed by the
circumstances in which we are placed — as man was to depart from God
for his pleasure. He humbles Himself to death that the majesty and the love
of God, His truth and righteousness, may have their full accomplishment
through the exercise of His self-devoting love. Thus man, in His person,
and through His work, is reconciled to God; takes the true and due
relationship to Him; God being perfectly glorified in Him as to, and
(wondrous to say) in the place of, sin, and that according to all the value of
what Christ has done to glorify God. It was in the place of sin, as made it
for us, for there it was God had to be glorified, and there all He is came out
as nowhere else, and there perfectly, in love, light, righteousness, truth,
majesty, as by man’s sin He had been dishonored; only that now it was
infinite in value, God Himself, not merely human defacing of God’s glory.
I do not here say men, but man. And the blessed result was, not merely
forgiveness, but introduction into the glory of God.

The sacrifice was to be without blemish; the application of this to Christ is
too obvious to need comment. He was the Lamb “without blemish and
without spot.” The offerer * was to kill the bullock before Jehovah. This
completed the likeness to Christ, for, though evidently He could not kill
Himself, He laid down His life: no one took it from Him. He did it before
Jehovah. This, in the ritual of the offering, was the offerer’s part, the
individual’s, and so Christ’s as man. Man saw, in Christ’s death, man’s
judgment — the power of Caiaphas, or the power of the world. But as
offered, He offered Himself before Jehovah.

[* That is, it was not yet the priest’s part. It may be translated, “one was to
kill him.” It was completing the offering, not presenting its blood in a
priestly way.]

And now comes Jehovah’s and the priest’s part. The offering was to be
made the subject of the fire of the altar of God; it was cut in pieces and
washed, given up, according to the purification of the sanctuary, to the trial
of the judgment of God; for fire, as a symbol, signifies always the trial of
the judgment of God. As to the washing with water, it made the sacrifice
typically what Christ was essentially — pure. But it has this importance,
that the sanctification of it and ours is on the same principle and on the same
standard. He is in this sense our sanctification. We are sanctified unto
obedience. He came to do the will of His Father, and so, perfect from the
beginning, learns obedience by the things which He suffered; perfectly
obedient always, but His obedience put ever more thoroughly to the test, so
that His obedience was continually deeper and more complete, though
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always perfect. He learned obedience, what it was to obey, and that by
growing sufferings and the sense of what was around Him, and finally by
the cross. * It was new to Him as a divine Person — to us as rebels to God
— and He learned it in all its extent.

[* Much deep instruction is connected with this, but its development belongs
to the New Testament. See <451201>Romans 12 and 6, and 1 Peter.]

Furthermore, this washing of water, in our case, is by the word, and Christ
testifies of Himself that man should live by every word that proceedeth out
of the mouth of God. This difference evidently and necessarily exists, that
as Christ had life in Himself, and was the life (see <430104>John 1:4; <620101>1 John
1:1, 2,) we, on the other hand, receive this life from Him; and while ever
obedient to the written word Himself, the words which flowed from His
lips were the expression of His life — the direction of ours.

We may pursue the use of this water of cleansing yet farther. It is the power
of the Spirit also, exercised as by the word and will of God; * so even the
commencement of this life in us. “Of his own will begat he us by the word
of truth, that we might be a kind of firstfruits of his creatures” (<590118>James
1:18). And so in <600123>1 Peter 1:23, we are born of the incorruptible seed of the
word. But then this finds us walking in sins and living in them, or, in
another aspect, dead in them. These are really the same thing, for being alive
in sins is being spiritually dead towards God; only the latter sets out with
our whole state discovered; the former deals with our responsibility. In
Ephesians we are viewed as dead in sins; in Romans alive in them; in
Colossians chiefly the latter, but the former is touched on. The cleansing
must be, therefore, by the death and resurrection of Christ; death to sin and
life to God in Him. Hence, on His death, was shed forth out of His side
water and blood, cleansing as well as expiating power. Death then is the
only cleanser of sin as well as its expiation. “He that is dead is freed **
from sin,” and water thus became the sign of death, for this alone cleansed.
This truth of real sanctification was necessarily hidden under the law, save
in figures: for the law applied itself to man, alive, and claimed his
obedience. Christ’s death revealed it. In us — that is, in our flesh — good
does not dwell. Hence, in the symbolical use of water in baptism, we are
told that as many of us as are baptized unto Christ, are baptized unto His
death. But it is evident that we cannot stop at death in itself. In us it would
be the herald and witness of condemnation, but, having life in Christ, death
in Him is death to the life of sin and guilt. It is the communication of the life
of Christ which enables us thus to treat the old man as dead, and ourselves
as having been dead in trespasses and sins. The body is dead because of sin,
and the Spirit is life because of righteousness, if Christ be in you. So we are
told as to the truth of our natural state (it is not here what faith holds the old
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man to be if Christ be in us): “You, being dead in your sins, and the
uncircumcision of your flesh, hath he quickened together with him.” When
we were dead in sin, He hath quickened us together with Him; and, as
baptized unto His death, it is added, “that like as Christ was raised up from
the dead by the glory of the Father, even so we also should walk in newness
of life.” It is only in the power of a new life that we can hold ourselves to be
dead to sin. And, indeed, it is only by known redemption we can say so. It
is when we have apprehended the power of Christ’s death and resurrection,
and know that we are in Him through the Holy Ghost, that we can say, I am
crucified with Him; I am not in the flesh. We know then, that this cleansing,
which was apprehended as a mere moral effect in Judaism, is, by the
communication of the life of Christ to us, that by which we are sanctified,
according to the power of His death and resurrection, and sin as a law in our
members is judged. The first Adam, as a living soul, corrupted himself; the
last, as a quickening Spirit, imparts to us a new life.

[* Water thus used as a figure signifies the word in the present power of the
Holy Ghost.]

[** Literally, “justified.” You cannot accuse a dead man of sin. And note, it
is not “sins” here, but “sin.”]

But, if it is the communication of the life of Christ which, through
redemption, is the starting-point of this judgment of sin, it is evident that
that life in Him was essentially and actually pure; in us, the flesh lusts
against the Spirit. He, even according to the flesh, was born of God. But He
was to undergo a baptism, not merely to fulfill all righteousness as living —
though perfectly pure — in a baptism of water, but a trial of all that was in
Him by the baptism of fire. “I have,” says He, “a baptism to be baptized
with, and how am I straitened till it be accomplished!”

Here, then, Christ, completely offered up to God for the full expression of
His glory, undergoes the full trial of judgment. The fire tries what He is. He
is salted with fire. The perfect holiness of God, in the power of His
judgment, tries to the uttermost all that is in Him. The bloody sweat, and
affecting supplication in the garden, the deep sorrow of the cross, in the
touching consciousness of righteousness, “Why hast thou forsaken me?”
— as to any lightening of the trial, an unheeded cry — all mark the full trial
of the Son of God. Deep answered unto deep, all Jehovah’s waves and
billows passed over Him. But as He had offered Himself perfectly to the
thorough trial, this consuming fire and trying of His inmost thoughts did,
could, produce nought but a sweet savor to God. It is remarkable that the
word used for burning the burnt-offering is not the same as that of the
sin-offering, but the same as that of burning incense.
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In this offering, then, we have Christ’s perfect offering up of Himself, and
then tried in His inmost parts by fiery trial of God’s judgment. The
consuming of His life was a sacrifice of a sweet savor, all infinitely
agreeable to God — not a thought, not a will, but was put to the test — His
life consumed in it; but all, without apparent answer to sustain, given up to
God; all was purely a sweet savor to Him. But there was more than this.
The greater part of what has been said would apply to the meat-offering.
But the burnt-offering was to make atonement, an expression not used in
chapter 2. There the personal intrinsic perfectness of Christ was tested, and
the manner of His incarnation, what He was as man down here unfolded,
but death was the first element of the burnt-offering, and death was by sin.
There where man was (otherwise for him it could not be); where sin was;
where Satan’s power as death was; where God’s irreversible judgment was,
Christ had to glorify God, and it was a glory not otherwise to be displayed:
love, righteousness, majesty, in the place of sin and death. Christ, who
knew no sin, made sin for us, in perfect obedience and love to His Father
goes down to death; and God is glorified there, Satan’s power of death
destroyed, God glorified in man according to all He is, sin being come in, in
obedience and love. He was in the place of sin, and God glorified, as no
creation, no sinlessness, could. All was a sweet savor in that place, and
according to what God was as to it in righteousness and love.

When Noah offered his burnt-offering, it is said, “And Jehovah smelled a
sweet savor, and Jehovah said in his heart, I will no more curse the ground
for man’s sake, for the imaginations of man’s heart are only evil
continually.” It had repented Him that He had made man, and grieved Him
at His heart; but now, on this sweet savor, Jehovah says in His heart, “I will
no more curse.” Such is the perfect and infinite acceptableness of Christ’s
offering up of Himself to God. It is not in the sacrifice we are considering
that He has the imposition of sins on Him (that was the sin-offering), but
the perfectness, purity, and self-devotedness of the victim, but in being
made sin, and that ascending in sweet savor to God. In this acceptability —
in the sweet savor of this sacrifice — we are presented to God. All the
delight which God finds in the odor of this sacrifice — blessed thought! —
we are accepted in. Is God perfectly glorified in this, in all that He is? He is
glorified then in receiving us. He receives us as the fruit and testimony of
that in which He has been perfectly glorified, and that as revealed in
redemption, in which all that He is is wrought out in revelation. Does He
delight in what Christ is, in this His most perfect act? He so delights in us.
Does this rise up before Him, a memorial for ever, in His presence, of
delight? We, also, in the efficacy of it, are presented to Him; in one sense
we are that memorial. It is not merely that the sins have been effaced by the
expiatory act; but the perfect acceptability of Him who accomplished it and
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glorified God perfectly in it, the sweet savor of His sinless sacrifice, is our
good odor of delight before God, and is ours; its acceptance, even Christ’s,
is ours.

And we are to remark that, though distinct from laying our sins upon Him,
yet death implied sin, and the sacrifice of Christ, as burnt-offering, had the
character which resulted from sin being in question before God, namely,
death. It made the trial and suffering so much the more terrible; His
obedience was tested before God in the place of sin, and He was obedient
unto death, not in the sense of bearing sins and putting them away, though
in the same act, but in the perfection of His offering of Himself to God, and
obedience tested by God; tested by being dealt with as sin, and therein, only,
and a perfect sweet savor. Hence it was atonement; and, in one sense, of a
deeper kind than the bearing of sins, that is, as the test of obedience and
glorifying God in it. If we have found peace in forgiveness we cannot too
much study the burnt-offering. It is that one act in the history of eternity in
which the basis of all that in which God has glorified Himself morally, that
is, revealed Himself as He is, and of all that in which our happiness is
founded (and its sphere)for blessed be God they go together — is laid; and
laid in such a way that Christ could say, Therefore doth My Father love Me;
and that in total, self-sacrifice made sin before God (oh, wondrous
thought!) and for us. It became Him. Where is God’s righteousness against
sin known? where His holiness? where His infinite love? where His moral
majesty? where what became Him? where His truth? where man’s sin?
where His perfectness? and, absolutely, where Satan’s power, but its nullity
too? All in the cross, and essentially in the burnt-offering. It is not as
bearing sins, but as absolutely offered to God and in atonement — blood
shedding about sin.

There is another point to remark in this sacrifice distinguishing it. It was
wholly for and to God; for us no doubt, but still wholly to God. Of other
sacrifices (not of the two first, for sin — but of these hereafter) in some
form or other men partook, of this not; it was wholly for God and on the
altar. It was thus the grand absolute essential sacrifice; as to its effect,
connected with us, as blood-shedding was (<580926>Hebrews 9:26 and <430129>John
1:29, the Lamb of God) present in it (compare <490502>Ephesians 5:2). Hence,
though having the stamp of sin being there in blood-shedding and
propitiation, it was absolutely and wholly sweet savor, wholly to God.

I now turn to the meat-offering. This presents to us the humanity of Christ;
His grace and perfectness as a living man, but still as offered to God and
fully tested. It was of fine flour without leaven, mingled with oil and
frankincense. The oil was used in two ways; it was mingled with the flour,
and the cake was anointed with it. The presenting (Christ’s presenting



110

Himself as an offering to God) even unto death, and His actually
undergoing death, and shedding blood, * must have come first; for, without
the perfectness of this will even unto death, and that shedding of blood by
which God was perfectly glorified where sin was, nothing could have been
accepted; yet Christ’s perfectness as a man down here had to be proved, and
that by the test of death and the fire of God. But the atoning work being
wrought, and His obedience perfect from the beginning (He came to do His
Father’s will), all the life was perfect and acceptable as man, a sweet savor
under the trial of God — His nature as man. ** Abel was accepted by
blood; Cain, who came in the way of nature, offering the fruit of his toil and
labor, was rejected. All that we can offer of our natural hearts is “the
sacrifice of fools,” and is founded on what is failure in the spring of any
good, on the sin of hardness of heart, which does not recognize our
condition — our sin and estrangement from our God. What could be a
greater evidence of hardness of heart than, under the effects and
consequences of sin, driven from Eden, to come and offer offerings, and
these offerings the fruit of the judicial toil of the curse consequent on sin, as
if nothing at all had happened? It was the perfection of blind hardness of
heart.

[* And this for a double reason: He came to meet our case, and we were in
sin, and the basis of all must be blood-shedding in virtue of what God is, and
His obedience all through must have this perfect character — unto death.
Hence, too, there was no eating it. Sin being there, it was according to what
God is, and wholly to God. Sin was before Him and He glorified as to it.]

[** Thus the holocaust gives what the sinful man’s state according to God’s
glory needed; the meat-offering, the sinless perfect man in the power of the
Spirit of God in obedience; for His life was obedience in love.]

But, on the other hand, as Adam’s first act, when in blessing, was to seek
his own will (and hence by disobedience he was, with his posterity such as
he, in this world of misery, alienated from God in state and will), Christ
was in this world of misery, devoting Himself in love, devoting Himself to
do His Father’s will. He came here emptying Himself. He came here by an
act of devotedness to His Father, at all cost to Himself, that God might be
glorified. He was in the world, the obedient man, whose will was to do His
Father’s will, the first grand act and source of all human obedience, and of
divine glory by it. This will of obedience and devotedness to His Father’s
glory, stamped a sweet savor on all that He did: all He did partook of this
fragrance.

It is impossible to read John’s, * or indeed any of the Gospels, where what
He was, His Person, specially shines forth, without meeting, at every
moment, this blessed fragrance of loving obedience and self-renouncement.
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It is not a history — it is Himself, whom one cannot avoid seeing, and also
the wickedness of man, which violently forced its way through the
coverture and holy hiding-place which love had wrought around Him, and
forced into view Him who was clothed with humility — the divine Person
that passed in meekness through the world that rejected Him: but it was
only to give all its force and blessedness to the self-abasement, which never
faltered, even when forced to confess His divinity. It was “I am,” but in the
lowliness and loneliness, of the most perfect and self-abased obedience; no
secret desire to hold His place in His humiliation, and by His humiliation:
His Father’s glory was the perfect desire of His heart. It was, indeed, “I
am” that was there, but in the perfectness of human obedience. This reveals
itself everywhere. “It is written,” was His reply to the enemy, “Man shall
not live by bread alone, but by every word that proceedeth out of the mouth
of God.” “It is written” was His constant reply. “Suffer it thus far,” says
He to John the Baptist, “thus it becometh us to fulfill all righteousness.”
“That give,” says He to Peter, though the children be free, “for me and for
thee.” This historically. In John, where, as we have said, His Person shines
more forth, it is more directly expressed by His mouth: “This
commandment have I received of my Father,” “and I know that his
commandment is life eternal.” “As the Father hath given me
commandment, so I do.” “The Son can do nothing of himself, but what he
seeth the Father do.” “I have kept,” says He, “my Father’s
commandments, and abide in his love.” “If a man walk in the day, he
stumbleth not.”

[* In John, the divine displayed in man, specially comes out. Hence Gospel
attracts the heart, while it offends infidelity.]

Many of these citations are on occasions where the careful eye sees through
the blessed humiliation of the Lord, the divine nature — God — the Son,
only more bright and blessed, because thus hidden; as the sun, on which
man’s eyes cannot gaze, proves the power of its rays in giving full light
through the clouds which hide and soften its power. If God humbles
Himself, He still is God; it is always He who does it. “He could not be
hid.” This absolute obedience gave perfect grace and savor to all He did. He
appeared ever as one sent. He sought the glory of the Father that sent Him.
He saved whoever came to Him, because He came not to do His own will,
but the will of Him that sent Him: and as they would not come without the
Father’s drawing, their coming was His warrant for saving them, for He
was to do implicitly the Father’s will. But what a spirit of obedience is here!
He saves whom? whomsoever the Father gives Him — the servant of His
will. Does He promise glory? “It is not mine to give, but to those for whom
it is prepared of my Father.” He must reward according to the Father’s will.
He is nothing, but to do all, to accomplish all, His Father pleased. But who
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could have done this, save He who could, and He who at the same time
would, in such obedience, undertake to do whatever the Father would have
done? The infiniteness of the work, and capacity for it, identify themselves
with the perfectness of obedience, which had no will but to do that of
another. Yet was He a simple, humble, lowly man, but God’s Son, in
whom the Father was well pleased.

Let us now see the fitting of this humanity in grace for this work. This
meat-offering of God, taken from the fruit of the earth, was of the finest
wheat; that which was pure, separate, and lovely in human nature was in
Jesus under all its sorrows, but in all its excellence, and excellent in its
sorrows. There was no unevenness in Jesus, no predominant quality to
produce the effect of giving Him a distinctive character. He was, though
despised and rejected of men, the perfection of human nature. The
sensibilities, firmness, decision (though this attached itself also to the
principle of obedience), elevation, and calm meekness which belong to
human nature, all found their perfect place in Him. In a Paul I find energy
and zeal; in a Peter ardent affection; in a John tender sensibilities and
abstraction of thought united to a desire to vindicate what he loved, which
scarce knew limit. But the quality we have observed in Peter predominates,
and characterizes him. In a Paul, blessed servant though he was, he does not
repent, though he had repented. He had no rest in his spirit when he found
not Titus, his brother. He goes off to Macedonia, though a door was opened
in Troas. He wist not that it was the high priest. He is compelled to glory of
himself. In him, in whom God was mighty towards the circumcision, we
find the fear of man break through the faithfulness of his zeal. John, who
would have vindicated Jesus in his zeal, knew not what manner of spirit he
was of, and would have forbidden the glory of God, if a man walked not
with them. Such were Paul, and Peter, and John.

But in Jesus, even as man, there was none of this unevenness. There was
nothing salient in His character, because all was in perfect subjection to God
in His humanity, and had its place, and did exactly its service, and then
disappeared. God was glorified in it, and all was in harmony. When
meekness became Him, He was meek; when indignation, who could stand
before His overwhelming and withering rebuke? Tender to the chief of
sinners in the time of grace; unmoved by the heartless superiority of a cold
Pharisee (curious to judge who He was); when the time of judgment is
come, no tears of those who wept for Him moved Him to other words
than, “Weep for yourselves and your children,” — words of deep
compassion, but of deep subjection to the due judgment of God. The dry
tree prepared itself to be burned. On the cross, when His service was
finished, tender to His mother, and entrusting her, in human care, to one
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who, so to speak, had been His friend, and leant on His bosom; no ear to
recognize her word or claim when His service occupied Him for God;
putting both blessedly in their place when He would show that before His
public mission He was still the Son of the Father, and though such, in
human blessedness, subject to the mother that bare Him, and Joseph His
father as under the law; a calmness which disconcerted His adversaries;
and, in the moral power which dismayed them by times, a meekness which
drew out the hearts of all not steeled by willful opposition. What keenness
of edge to separate between the evil and the good!

True, the power of the Spirit did this afterwards in calling men out together
in open confession, but the character and Person of Jesus did it morally.
There was a vast work done (I speak not of expiation) by Him, who, as to
outward result, labored in vain. Wherever there was an ear to hear, the voice
of God spoke, by what Jesus was as a man, to the heart and conscience of
His sheep. He came in by the door, and the porter opened, and the sheep
heard His voice. The perfect humanity of Jesus, expressed in all His ways,
and penetrating by the will of God, judged all that it found in man and in
every heart. But this blessed subject has carried us beyond our direct object.

In a word, then, His humanity was perfect, all subject to God, all in
immediate answer to His will, and the expression of it, and so necessarily in
harmony. The hand that struck the chord found all in tune: all answered to
the mind of Him whose thoughts of grace and holiness, of goodness, yet of
judgment of evil, whose fullness of blessing in goodness were sounds of
sweetness to every weary ear, and found in Christ their only expression.
Every element, every faculty in His humanity, responded to the impulse
which the divine will gave to it, and then ceased in a tranquillity in which
self had no place. Such was Christ in human nature. While firm where need
demanded, meekness was what essentially characterized Him as to contrast
with others, because He was in the presence of God, His God, and all that
in the midst of evil, — His voice was not heard in the street, — for joy can
break forth in louder strains when all shall echo, “Praise his name, his
glory.”

But this faultlessness of the human nature of our Lord attaches itself to
deeper and more important sources, which are presented to us in this type
negatively and positively. If every faculty thus obeyed and were the
instrument of the divine impulse in its place, it is evident that the will must
be right — that the spirit and principle of obedience must be its spring; for it
is the action of an independent will which is the principle of sin. Christ, as a
divine Person, had the title of an independent will. “The Son quickens
whom he will;” but He came to do His Father’s will. His will was
obedience, sinless therefore, and perfect. Leaven, in the word, is the symbol
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of corruption” — the leaven of malice and wickedness.” In the cake,
therefore, which was to be offered as a sweet savor to God, there was no
leaven: where leaven was, it could not be offered as a sweet savor to God.
This is thrown into relief by the converse: there were cakes made with
leaven, and it was forbidden to offer them as sweet savor, an offering made
by fire. This occurred in two cases, one of which, the most important and
significative, and sufficing to establish the principle, is noticed in this
chapter.

When the firstfruits were offered, two cakes were offered baked with
leaven, but not for an offering for a sweet savor. Burnt-offerings and
meat-offerings were also offered, and for a sweet savor; but the offering of
the firstfruits — not (see verse 12 of this chapter, and Leviticus 23). And
what were these firstfruits? The church, sanctified by the Holy Ghost. For
this feast and offering of the firstfruits was the acknowledged and known
type of the day of Pentecost — in fact was the day of Pentecost. We are,
says the Apostle James, a kind of firstfruits of His creatures. It will be seen
(<032301>Leviticus 23) that, the day of Christ’s resurrection, the first of the fruits
was offered, ears of corn unbroken, unbruised. Clearly there was no leaven
there. He rose, too, without seeing corruption. With this no sin-offering was
offered, but with the leavened cakes (which represented the assembly
sanctified by the Holy Ghost to God, but still living in corrupted human
nature) a sin-offering was offered; for the sacrifice of Christ for us,
answered for and puts away in God’s sight the leaven of our corrupted
nature, overcome (but not ceasing to exist) by the operation of the Holy
Ghost; by reason of which nature, in itself corrupt, we could not, in the trial
of God’s judgment, be a sweet savor, an offering made by fire; but, by
means of Christ’s sacrifice, which met and answered the evil, could be
offered to God, as is said in Romans, a living sacrifice. Hence it is said, not
merely that Christ has answered for our sins, but that “what the law could
not do, in that it was weak through the flesh, God, sending his own Son in
the likeness of sinful flesh, and for sin, condemned sin in the flesh.” God
has condemned sin in the flesh, but it was in Christ as for, that is as a
sacrifice for, sin, making atonement, undergoing the judgment due to it,
being made sin for us because of it, but dying in doing so, so that we
reckon ourselves dead. The condemnation of the sin is passed in His death,
but death to it is therein come to us.

It is important for a troubled but tender and faithful conscience to remember
that Christ has died, not merely for our sins, * but for our sin; for surely
this troubles a faithful conscience much more than many sins past.

[* Judgment in the last day is according to works, but by the state of sin we
were wholly alienated from God and lost.]
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As the cakes then, which represent the church, were baked with leaven, and
could not be offered for a sweet savor, so the cake, which represented
Christ, was without leaven, a sweet savor, and offering made by fire unto
Jehovah. The trial of the Lord’s judgment found a perfect will, and the
absence of all evil, or spirit of independence. It was “thy will be done”
which characterized the human nature of the Lord, filled with and animated
by the fullness of the Godhead, but the man Jesus, the offering of God.

There is another example of the converse of this which I may notice in
passing — the peace-offerings. There Christ had His part, man also. Hence
in this were found cakes made with leaven along with the others which
were without it. That offering, which represented the communion of the
assembly connected with the sacrifice of Christ, necessarily brought in man,
and the leaven was there — ordained symbol of that leaven which is ever
found in us. The assembly is called to holiness; the life of Christ in us is
holiness to the Lord; but it remains ever true that in us, that is, in our flesh,
dwells no good thing.

This leads us to another great principle presented to us in this type: namely,
the cake was to be mingled with oil. That which is born of the flesh is flesh;
and in ourselves, born simply of the flesh, we are naturally nothing but
corrupted and fallen flesh” — of the will of the flesh.” Though we are born
of the Spirit of God, this does not uncreate the old nature. It may attenuate
to any conceivable degree its active force, and control altogether its
operations; * but the nature remains unchanged. The nature of Paul was as
disposed to be puffed up when he had been in the third heaven, as when he
had the letter of the chief priest in his robe to destroy the name of Christ if
he could. I do not say the disposition had the same power, but the
disposition was as bad or worse, for it was in the presence of greater good.

[* We never have any excuse for any sin of act or thought, because Christ’s
grace is sufficient for us, and God is faithful not to suffer us to be tempted
above that which we are able to bear. It may be that at a given moment we
may not have power, but then there has been neglect.]

But the will of the flesh had no part whatever in the birth of Christ. His
human nature flowed as simply from the divine will as the presence of the
divine upon earth. Mary, bowing in single-eyed and exquisite obedience,
displays with touching beauty the submission and bowing of her heart and
understanding to the revelation of God. “Behold the handmaid of the Lord
Jehovah], be it unto me according to thy word.” He knew no sin; His
human nature itself was conceived of the Holy Ghost. That holy thing
which was born of the virgin was to be called the Son of God. He was truly
and thoroughly man, born of Mary, but He was man born of God. So I see
this title, Son of God, applied to the three several estates of Christ: Son of
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God, Creator, in Colossians, in Hebrews, and in other passages which
allude to it; Son of God, as born in the world; and declared Son of God with
power as risen again from the dead.

The cake * was made mingled with oil, just as the human nature of Christ
had its being and character, its taste, from the Holy Ghost, of which oil is
ever and the known symbol. But purity is not power, and it is in another
form that spiritual power, acting in the human nature of Jesus, is expressed.

[* This was in various forms, but all bringing out the two principles noticed.
First, the great general truth: fine flour, oil poured on it, and frankincense;
baked in the oven, cakes mingled, or wafers anointed, with oil — of course
unleavened; if in a pan, flour unleavened mingled with oil; if in the
frying-pan, fine flour with oil. Thus in all forms in which Christ could be
looked at as Man, there was absence of sin; His human nature formed in the
power and character of, and anointed also with, the Holy Ghost. For we may
consider His human nature, as such in itself: oil is poured on it. I may see it
tried to the uttermost: it is still purity, and the grace and expression of the
Holy Ghost, in its inward nature, in it. I may see it displayed before men,
and it is in Holy Ghost power. We may see both together in essential, in
inward, reality of character, in public walk, in every part (as presented to
God) of that nature which was perfect and formed by Holy Ghost power:
absence of all evil, and the Holy Ghost’s power is manifested in it. So, when
broken into pieces, every part of it was anointed with oil, to show that if
Christ’s life were, so to speak, taken to pieces, every detail and element of
it was in the perfectness of, and characterized by, the Holy Ghost.]

The cakes were to be anointed with oil; and it is written how God anointed
Jesus of Nazareth with the Holy Ghost and with power, who went about
doing good and healing all that were oppressed of the devil. It was not that
anything was wanting in Jesus. In the first place, as God, He could have
done all things, but He had humbled Himself, and was come to obey.
Hence, only when called and anointed, He presents Himself in public,
although His interview with the doctors in the temple showed His relation
with the Father from the beginning.

There is a certain analogy in our case. It is a different thing to be born of
God, and sealed and anointed with the Holy Ghost. The day of Pentecost,
Cornelius, the believers of Samaria on whom the apostle laid their hands —
all prove this, as also many passages on the subject. We are all “the sons of
God by faith in Christ Jesus.” But “because ye are sons, God hath sent
forth the Spirit of his Son into your hearts.” “In whom also, after that ye
believed, ye were sealed with that Holy Spirit of promise, which is the
earnest of our inheritance, until the redemption of the purchased
possession.” “This spake he,” says John, “of the Spirit, which they that
believe on him should receive.” The Holy Ghost may have produced, by a
new nature, holy desires, and the love of Jesus, without the consciousness
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of deliverance and power — the joy of His presence in the knowledge of the
finished work of Christ. As to the Lord Jesus, we know that this second act,
of anointing, was accomplished in connection with the perfectness of His
Person, as it could, because He was righteous in Himself, when, after His
baptism by John (in which He who knew no sin placed Himself with His
people, then the remnant of Israel, in the first movement of grace in their
hearts, shown in going to John, to be with them in all the path of that grace
from beginning to end, its trials and its sorrows), He, sinless, was anointed
by the Holy Ghost, descending in a bodily shape like a dove, and was led of
the Spirit into the conflict for us, and returned conqueror in its power, in the
power of the Spirit, into Galilee. I say conqueror in its power; for if Jesus
had repulsed Satan simply by divine power as such, firstly, there evidently
could have been no conflict; and secondly, no example or encouragement
for us. But the Lord repulsed him by a principle which is our duty every
day — obedience, intelligent obedience; employing the word of God, and
repulsing Satan with indignation the moment he openly shows himself
such. * If Christ entered into His course with the testimony and joy of a
Son, He entered into a course of conflict and obedience (He might bind the
strong man, but He had the strong man to bind).

[* The two first temptations (<400401>Matthew 4) were the wiles of the enemy. In
the last he is openly Satan.]

So we. Joy, deliverance, love, abounding peace, the Spirit of sonship, the
Father known as accepting us: such is the entrance to the Christian course,
but the course we enter on is conflict and obedience: leave the latter, and we
fail in the former. Satan’s effort was to separate these in Jesus. If Thou be
the Son, use Thy power — make stones into bread — act by Thine own
will. The answer of Jesus is, in sense, I am in the place of obedience — of
servitude; I have no command. It is written, Man shall live by every word
that proceeds out of the mouth of God. I rest in My state of dependence.

It was power, then, but power used in the state and in the accomplishment
of obedience. The only act of disobedience which Adam could commit he
did commit; but He, who could have done all things as to power, only used
His power to display more perfect service, more perfect subjection. How
blessed is the picture of the Lord’s ways! and that, in the midst of the
sorrows, and enduring the consequences of the disobedience, of man, of the
nature He had taken in everything save sin. “For it became him, for whom
are all things, and by whom are all things, seeing the state we are in,] in
bringing many sons unto glory, to make the captain of their salvation
perfect through sufferings.”



118

Jesus, then, was in the power of the Spirit in conflict. Jesus was in the
power of the Spirit in obedience. Jesus was in the power of the Spirit in
casting out devils, and bearing all our infirmities. Jesus was also in the
power of the Spirit in offering Himself without spot to God; but this
belonged rather to the burnt-offering. In what He did do, and in what He did
not do, He acted by the energy of the Spirit of God. Hence it is that He
presents an example to us, followed with mingled energies, but by a power
by which we may do greater things, if it be His will, than He — not be
more perfect, but do greater things; and morally, as the apostle tells us, all
things. On earth He was absolutely perfect in obedience, but by that itself
He did not, and, in the moral sense, could not, do many things, which He
can do, and manifest now, by His apostles and servants. For, exalted at the
right hand of God, He was to manifest, even as man, power, not obedience;
“Greater things than these shall ye do, because I go to my Father.”

This puts us in the place of obedience, for by the power of the Spirit we are
servants to Christ — diversities of ministrations, but the same Lord. Hence
greater works were done by the apostles, but mingled in their personal walk
with all sorts of imperfections. With whom did Jesus contend, even if He
was in the right? before whom manifest the fear of man? when did He
repent of an act which He had done, even if afterwards there was no reason
for repentance? No! there was a greater exercise of power in apostolic
service, as Jesus had promised; but in vessels whose weakness showed all
the praise to be of Another, and whose obedience was carried on in conflict
with another will in themselves. This was the great distinction. Jesus had
never need of a thorn in the flesh, lest He should be exalted above measure.
Blessed Master! Thou didst speak that Thou knewest, and testifiedst that
Thou hadst seen; but to do so Thou hadst emptied, humbled Thyself, made
Thyself of no reputation, and taken the form of a servant, in order to our
being exalted by it.

The height, the consciousness of the height, from which He came down, the
perfectness of the will in which He obeyed where He was, made no
exaltation needed to Him. Yet He looked on the joy that was set before
Him, and was not ashamed, for He was humbled even to this, to rejoice in
having respect to the recompense of reward. And He has been highly
exalted. “Because of the savor of thy good ointments, thy name is as
ointment poured forth.” For there was yet besides, in the meat-offering, the
frankincense — the savor of all Christ’s graces.

How much of our graces is presented to the acceptance of man, and
consequently the flesh often mistaken for grace, or mixed with it, being
judged of according to the judgment of man! But in Jesus all His graces
were presented to God. True, man could, or ought to have discerned them
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as the odor of the frankincense, diffusing itself around, where all was burnt
to God; but it was all burnt as a sweet savor to God. And this is perfection.

How few so present their charity to God, and bring God into their charity,
exercising it for and towards Him, though in behalf of man, so that they
persevere nothing the less in its exercise, though the more they love, the less
they be loved! it is for God’s sake. So far as this is the case, it is indeed a
sweet odor to God; but this is difficult: we must be much before God. This
was perfectly the case with Christ; the more faithful He was, the more
despised and opposed; the more meek, the less esteemed. But all this altered
nothing, because He did all to God alone: with the multitude, with His
disciples, or before His unjust judges, nothing altered the perfectness of His
ways, because in all the circumstances all was done to God. The incense of
His service and His heart, of His affections, went ever and always up, and
referred themselves to God; and surely abundant frankincense, and sweet its
odor, in the life of Jesus. The Lord smelled a sweet savor, and blessing
flowed forth, and not the curse, for us. This was added to the meat-offering,
for in truth it was in effect produced in His life by the Spirit, but always this
frankincense ascended; so of His intercession, for it was the expression of
His gracious love. His prayers, as the holy expression of dependence,
infinitely precious and attractive to God, were all sweet odor, as
frankincense, before Him. “The house was filled with the odor of the
ointment.” And just as sin is taking self instead of God, this was taking
God instead of self, and this is perfection. And it is power too, because then
circumstances have no power over self And this is perfection in going
through the world. Jesus was always Himself in all circumstances; yet for
that very reason we feel them all according to God — not self. We may
add, too, as Satan led to one and so slavery to him, so the other is in the
power and leading of the Holy Ghost.

There was yet another thing forbidden, as well as leaven, in the sacrifice —
namely, honey, that which was most sweet to the natural taste, as the
affections of those we love after the flesh, happy associations, and the like.
It is not that these were evil. “Hast thou found honey?” says the wise man,
“eat so much as is sufficient, lest thou be filled therewith, and vomit it.”
When Jonathan took a little he had found in the wood, in the day of service
and the energy of faith for Israel, his eyes were lightened. But it cannot enter
into a sacrifice. He who could say, “Mother, behold thy son,” and “Son,
behold thy mother,” even in the terrible moment of the cross, when His
service was finished, could also say, “Woman, what have I to do with
thee?” * when He was in the simplest accomplishment of His service. He
was a stranger to His own mother’s sons, as Levi, in the blessing of Moses,
the man of God — Levi, who was offered as an offering to God of the
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people (<040811>Numbers 8:11), “who said unto his father and his mother, I have
not seen him; neither did he acknowledge his brethren, nor knew his own
children: for they have observed thy word, and kept thy covenant.”

[* In the first case in which this happens, after saying it, He goes down
immediately with His disciples, and His mother <430212>John 2:12), and brethren.
He could be in the midst of all that influences man naturally, yet separate
from it because He was inwardly perfect. All the gospels, and personally
<431926>John 19:26, show these natural relations formed of God fully owned.]

Yet another thing remains to be observed. In the burnt-offering all was
burnt to God, for Christ offered Himself wholly up to God. But the human
nature of Christ is the food of the priests of God; Aaron and his sons were
to eat what was not burned in the fire, of the meat-offering. Christ was the
true bread, come down from heaven, to give life unto the world, that we
(through faith, priests and kings) may eat thereof and not die. It was holy,
for Aaron and his sons alone to eat; for who indeed ever fed on Christ but
those who, sanctified by the Holy Ghost, live the life of faith, and feed on
the food of faith? And is not Christ the food of our souls, as sanctified to
God, yea, sanctifying us also ever to God? Do not our souls recognize in
the meek and humble holy One — in Him who shines as the light of
human perfectness and divine grace amongst sinful men — what feeds,
nourishes, and sanctifies? Cannot our souls feel what it is to be offered to
God, in tracing, by the sympathy of the Spirit of Jesus in us, the life of
Jesus toward God, and before men in the world? An example to us, He
presents the impress of a man living to God, and draws us after Him, and
that by the attraction of what He was — Himself the force which carries on
in the way He trod, while our delight and joy are in it. Are not our affections
occupied and assimilated in dwelling with delight on what Jesus was here
below? We admire, are humbled, and become conformed to Him through
grace. Head and source of this life in us, the display of its perfection in Him
draws forth and develops its energies and lowliness in us. For who could be
proud in fellowship with the humble Jesus? Humble, He would teach us to
take the lowest place, but that He had taken it Himself, the privilege of His
perfect grace. Blessed Master, may we at least be near to and hidden in
Thee!

This is true, but there is a difference to be made here. In the peace-offerings
there was also an eating of the Hesh of the sacrifice besides what the priests
had. Those who ate were Israelites and clean, and they ate together as a
convivial feast. There was a common enjoyment, fellowship, founded on
the offering of the blood and of the fat to God, that is of Christ as offered to
God in death for us — the sin-offerings are assimilated in this last
(<030410>Leviticus 4:10, 26, 31, 35), and the partaking of those who partook of
the feast was carefully connected with this. This was common and just joy,
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thanksgiving for blessings, or voluntarily as rejoicing in the Lord’s
blessing, it was “Shalom,” and was fellowship in it, the fruit of redemption
and grace. The case of the meat-offering was that of one, himself
consecrated to God, entering into and feeding on the perfectness of Christ
Himself as offering Himself to God. The priests alone ate of it as such.

How vast too the grace which has introduced us into this intimateness of
communion, has made us priests in the power of quickening grace, to
partake of that in which God our Father delights; that which is offered to
Him as a sweet savor, an offering made by fire to Jehovah; that with which
the table of God is supplied! This is sealed by covenant as a perpetual, an
eternal, portion. Hence the salt of the covenant of our God was not wanting
in the sacrifice, in any sacrifice; the stability, the durability, the preservative
energy of that which was divine, not always perhaps to us sweet and
agreeable, was there — the seal, on the part of God, that it was no passing
savor, no momentary delight, but eternal. For all that is of man passes; all
that is of God is eternal; the life, the charity, the nature, and the grace
continues. This holy separating power, which keeps us apart from
corruption, is of God, partaking of the stability of the divine nature, and
binding unto Him, not by what we are in will, but by the security of divine
grace. It is active, pure, sanctifying to us, but it is of grace, and the energy of
the divine will, and the obligation of the divine promise binds us indeed to
Him, but binds by His energy and fidelity, not ours — energy which is
mingled with and founded on the sacrifice of Christ, in which the covenant
of God is sealed and assured infallibly, or Christ is not honored. It is the
covenant of God. Leaven and honey, our sin and natural affections, cannot
find a place in the sacrifice of God, but the energy of His grace (not sparing
the evil, but securing the good) is there to seal our infallible enjoyment of its
effects and fruits. Salt did not form the offering, but it was never to be
wanting in any — could not be in what was of God; it was indeed in every
offering.

We must remember in this offering, as in the former, that the essential
characteristic, common indeed to all, was its being offered to God. This
could not be said of Adam: in his innocence he enjoyed much from God; he
returned, or should have returned, thankfulness for it; but it was enjoyment
and thankfulness. He was not himself an offering to God. But this was the
essence of Christ’s life — it was offered to God; and hence separated from
all around it, essentially separated. * He was holy, therefore, and not merely
innocent: for innocence is the absence of — ignorance of — evil, not
separation from it. God (who knows good and evil, but is infinitely above
and separated from the evil, as it is opposite to Him) is holy. Christ was
holy, and not merely innocent, being consecrated in all His will to God, and



122

separate from the evil, and living in the energy of the Spirit of God. Also, as
offered, the essence of the offering was the fine flour, oil, and frankincense,
representing human nature, the Holy Ghost, and the perfume of grace.
Negatively there was to be no leaven or honey: so, as to the manner, there
was the mingling with oil and the anointing with oil; also, for every
sacrifice, the salt of the covenant of God: here noticed, because in what
concerned the grace of His human nature, what concerned man (a man
offering Himself to God — not as dying, but as living, though tested even
to death), it might have been supposed to be wanting, that it was as man’s
act just as good. But its being offered on the altar to God, burned as a sweet
savor, and the three things first named, formed the substance and essence of
the meat-offering.

[* This was what was properly signified by salt. So every sacrifice is
seasoned with salt. Let your speech be always with grace, seasoned with
salt. It is what gives a divine taste, a witness of God to everything.]

The peace-offering now presents itself to our notice. It is the offering which
typifies to us the communion of saints, according to the efficacy of the
sacrifice, with God, with the priest who has offered it in our behalf, with
one another, and with the whole body of the saints as priests to God. It
comes after those which presented to us the Lord Jesus Himself in His
devoting Himself to death, and His devotedness and grace in His life, but
even unto death, and the testing of fire, that we may understand that all
communion is based on the acceptability and sweet odor of this sacrifice;
not only because the sacrifice was needed, but because therein God had all
His delight.

I have already remarked that, when a sinner, that is a guilty person,
approached, the sin-offering came first; for the sin must be born and put
away that he might approach as qualified to do so. But, being cleansed and
clean, he approaches; and so here, according to the sweet savor of the
offering of God, the perfect acceptability of Christ, who knew no sin, but
consecrated Himself in a world of sin to God, that God might be perfectly
glorified — and His life also, that all that God was in judgment might be
also glorified — glorified by man in His Person; and hence infinite favor
flow forth on them that were received and that came by Him. “Therefore
doth my Father love me, because I lay down my life that I might take it
again.” He does not say here, because I have laid it down for the sheep; that
was rather the sin-offering. He speaks of the positive excellence and value
of His act; for in this Man wrought all perfectness. In this all the majesty
and truth, the righteousness against sin, and love of God were infinitely
glorified in man, though much more than a man, and, where poor estranged
man had got by sin, in Him who was made sin for us. “Now is the Son of
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man glorified, and God is glorified in him.” “By man came death, by man
came also the resurrection from the dead.” The evil which Satan had
wrought was infinitely more than remedied, in the scene where the ruin was
brought in; yea, by the means through which the ruin was effected. If God
was dishonored in and by man, He is a debtor in a certain sense to man in
Jesus for the full display of His best and most blessed glory: though even
this be all His gift to us, yet Christ making Himself man has wrought it out.
But all that Christ was and did was infinitely acceptable to God; and in this
we have our communion — not in the sin-offering. * Hence the
peace-offerings follow here at once, though, as I have remarked, the
sin-offering came first of all where the case of application arose.

[* Though the perfect offering for sin is the basis of all; we should not
without it have the thing to have communion in, and this point was carefully
guarded in the type of the peace-offering — it could not be acceptably eaten
but in connection with what was offered to God (see chap. 7). Only it is
communion in the joy of the common salvation, not special priestly delight
in what Christ was for God.]

The first act in the case of the peace-offering was the presenting and killing
it at the door of the tabernacle of the congregation and sprinkling the blood,
which formed the basis of every animal offering, the offerer being identified
with the victim by laying his hands on his head. *

[* The exceptions to this rule are sin-offerings of the day of atonement, and
the red heifer, which confirm the great principle, or fortify a peculiar portion
of it. The sprinkling of the blood was always the priest’s work.]

Next, all the fat, especially of the inwards, was taken and burnt on the altar
of burnt-offering to the Lord. Fat and blood were alike forbidden to be
eaten. The blood was the life, and necessarily belonged essentially to God;
life was from Him in an especial manner; but fat also was never to be eaten
but burnt, and so offered to God. The use of this symbol, fat, is sufficiently
familiar in the word. “Their heart is fat as grease.” “Jeshurun waxed fat and
kicked.” “They are enclosed in their own fat, with their mouth they speak
proudly.” It is the energy and force of the inward will, the inwards of a
man’s heart. Hence, where Christ expresses His entire mortification, He
declares “They could tell all His bones; and, in <19A201>Psalm 102, “By reason
of the voice of my groaning my bones cleave to my skin.”

But here, in Jesus, all that in nature was of energy and force, all His inward
parts, were a burnt-offering to God, entirely sacrificed and offered to Him
for such a sweet savor. This was God’s food of the offering, “the food of
the offering made by fire unto Jehovah.” In this Jehovah Himself found
His delight; His soul reposed in it, for surely it was very good — good in
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the midst of evil — good in the energy of offering to Him — good in
perfect obedience.

If the eye of God passed, as the dove of Noah, over this earth, swept by the
deluge of sin, nowhere, till Jesus was seen in it, could His eye have rested
in complacency and peace; there on Him it could. Heaven, as to the
expression of its satisfaction, whatever its counsels, was closed till Jesus
(the second and perfect Man, the Holy One, He who offered Himself to
God, coming to do His will) was on earth. The moment He presented
Himself in public service, heaven opened, the Holy Ghost descended to
dwell in this His one resting-place here, and the Father’s voice, impossible
now to be withheld, declares from heaven, “This is my beloved Son, in
whom I am well pleased.” Was this object (too great, too excellent, for the
silence of heaven and the Father’s love) to lose its excellence and its savor
in the midst of a world of sin? Far otherwise. It was there its excellency was
proved.

If He learned obedience by the things which He suffered, the movement of
every spring of His heart was consecrated to God. He walked in
communion, honoring His Father in all — in His life and in His death.
Jehovah found continual delight in Him; and above all, in Him in His death:
the food of the offering was there. Such was the great principle, but the
communion of our souls with this is further given to us. The fat being burnt
as a burnt-offering, the consecration to God is pursued to its full point of
acceptance and grace.

If we turn to the law of the offerings, we shall find that the rest was eaten.
The breast was for Aaron and his sons, type of the whole church; the right
shoulder for the priest that sprinkled the blood, more especially type of
Christ, as the offering priest; the rest of the animal was eaten by him who
presented it, and those invited by him. Thus there was identity and
communion with the glory and good pleasure — with the delight — of Him
to whom it was offered, with the priesthood and the altar, which were the
instruments and means of the offering, with all God’s priests, and among
those immediately taking part.

The same practice existed among the heathen; hence the reasoning of the
apostle as to eating things offered to idols. So, alluding to the sacrament of
the Lord’s supper, the purport of which is strongly associated with this
type, “Behold Israel after the flesh: are not they which eat of the sacrifices
partakers of the altar?” And this was so much the case, that in the desert,
when it was practicable (and the analogous order needful to maintain the
principle was established in the land), no one could eat of the flesh of any
animal unless he first brought it to the tabernacle as an offering. * We



125

indeed should eat in the name of the Lord Jesus, offering our sacrifices of
thanksgivings, the calves of our lips, and so consecrate all we partake of,
and ourselves in it, in communion with the Giver, and Him who secures us
in it; but here it was a proper sacrifice.

[* Life belonged to God. He only could give it. Hence, when allowed to be
taken in Noah’s time, the blood was reserved. There was, of course, no
eating connected with death before the fall (unless the warning not to bring
it in), nor allowedly before Noah. Hence, as life belonged to God, death had
come in by sin, and there could be no eating of what involved death, no
nourishment by it, unless the life (the blood) was offered to God. This being
done, man could have his living nourishment through it. It was indeed his
salvation through faith.]

Thus then the offering of Christ, as a burnt-offering, is God’s delight: His
soul delights and takes pleasure in it; it is of sweet savor with Him. Before
the Lord, at His table so to speak, the worshippers, also coming by this
perfect sacrifice, feed on it also, have perfect communion with God in the
same delight in the perfect sacrifice of Jesus, in Jesus Himself thus offered,
thus offering * Himself — have the same subject of delight as God, a
common blessed joy in the excellency of the work of redemption of Jesus.
As parents have a common joy in their offspring, enhanced by their
communion in it, so, as filled with the Spirit, and themselves redeemed by
Him, the worshippers have one mind with the Father in their delight in the
excellency of an offered Christ. And is the Priest, who has ministered all
this, the only one excluded from the joy of it? No; He has His share also.
He who has offered it has part in the joy of redemption. Further, the whole
church of God must be embraced in it.

[* Offering has a double character distinguished in Greek by prosphero and
anaphero, in Hebrew by Hikrib and Hiktir. Christ offered Himself without
spot through the eternal Spirit to God; but, having done so, God laid the
iniquity on Him, made Him to be sin for us, and He was offered up on the
cross as an actual sacrifice.]

Jesus then, as priest, finds a delight in the joy of communion between God
and the people, the worshippers, wrought and brought about by His means
— yea, of which He is the object. For what is the joy of a Redeemer but the
joy and communion, the happiness, of His redeemed? Such then is all true
worship of the saints. It is joying in God through the means of the
redemption and offering of Jesus; yea, one mind with God; joying with
Him in the perfect excellency of this pure and self-devoted victim, * who
has redeemed and reconciled them, and given them this communion, with
the assurance that this their joy is the joy of Jesus Himself, who has
wrought it and given it to them. In heaven He shall gird Himself, and make
them sit down to meat, and come forth and serve them.
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[* This expression, in a measure, brings in the meat-offering.]

This joy of worship necessarily associates itself also with the whole body of
the redeemed, viewed as in the heavenly places. Aaron and his sons were to
have their part also. Aaron and his sons were ever the type of the church,
not as Christ’s body (that was wholly hidden in the Old Testament) but
viewed as the whole body of its members, having title to enter into the
heavenly places, and offer incense — made priests to God. For these were
the patterns of things in the heavens, and those who compose the church are
the body of heavenly priests to God. Hence worship to God, true worship,
cannot separate itself from the whole body of true believers. I cannot really
come with my sacrifice unto the tabernacle of God, without finding
necessarily there the priests of the tabernacle. Without the one Priest all is
vain; for what without Jesus? But I cannot find Him without His whole
body of manifested people. The interest of His heart takes them all in. God
withal has His priests, and I cannot approach Him but in the way which He
has ordained, and in association with, and in recognition of, those whom He
has placed around His house, the whole body of those that are sanctified in
Christ. He who walks not in this spirit is in conflict with the ordinance of
God, and has no true peace-offering according to God’s institution.

But there were other circumstances we must remark. First, none but those
that were clean could partake among the guests. We know that moral
cleansing has taken the place of the ceremonial. “Ye are clean through the
word which I have spoken unto you.” God has put no difference between
us and them, having purified their hearts by faith. Israelites then partook of
the peace-offerings; and if an Israelite was unclean, through anything that
defiled according to the law of God, he could not eat while his defilement
continued.

Christians then, whose hearts are purified by faith, having received the word
with joy, alone can worship really before God, having part in the
communion of saints; and if the heart is defiled, that communion is
interrupted. No person apparently defiled has title to share in the worship
and communion of the church of God. It was a different thing, remark, to
be not an Israelite, and not clean. He who was not an Israelite had never any
part in the peace-offerings; he could not come nigh the tabernacle.
Uncleanness did not prove he was no Israelite (on the contrary, this
discipline was exercised on Israelites only); but the uncleanness
incapacitated him from partaking, with those that were clean, in the
privileges of this communion; for these peace-offerings, though enjoyed by
the worshippers, belonged to the Lord (chap. <030720>7:20, 21). The unclean had
no title there. True worshippers must worship the Father in spirit and in
truth, for the Father seeketh such to worship Him. If worship and
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communion be by the Spirit, it is evident that those only who have the Spirit
of Christ, and also have not grieved the Spirit (and thus rendered the
communion, which is by the Spirit, impossible by the defilements of sin)
can participate.

Yet there was another part of this type which seemed to contradict this, but
which indeed throws additional light on it. With the offerings which
accompanied this sacrifice, it was ordered (chap. <030713>7:13) that leavened
cakes should be offered. For though that which is unclean is to be excluded
(that which can be recognized as unclean), there is always a mixture of evil
in us, and so far in our worship itself. The leaven is there (man cannot be
without it); it may be a very small part of the matter, not come in to the
mind, as it will be when the Spirit is not grieved, but it is there where man
is. Unleavened bread was there also, for Christ is there, and the Spirit of
Christ in us who are leavened, for man is there.

There was another very important direction in this worship. * In the case of
a vow, it might be eaten the second day after the burning of the fat —
Jehovah’s food of the offering; in the case of thanksgiving-offering, it was
to be eaten the same day This identified the purity of the service of the
worshippers with the offering of the fat to God. So is it impossible to
separate true spiritual worship and communion from the perfect offering of
Christ to God. The moment our worship separates itself from this, from its
efficacy and the consciousness of that infinite acceptability of the offering of
Christ to God — not the putting away of sins, without that we could not
approach at all, but its intrinsic excellency as a burnt-offering, all burnt to
God as a sweet savor ** it becomes carnal, and either a form, or the delight
of the flesh. If the peace-offering was eaten separately from this offering of
the fat, it was a mere carnal festivity, or a form of worship, which had no
real communion with the delight and good pleasure of God, and was worse
than unacceptable — it was really iniquity.

[* It may be well to remark that the peace-offering supposes fellowship in
worship, though many principles are individually applicable.]

[** We may add of Jesus with the Father, and that in connection even with
His laying down His life, but this is not our direct subject here (see <431017>John
10:17). But there, note, it is not done as for sinners, but for God.]

When the Holy Spirit leads us into real spiritual worship, it leads us into
communion with God, into the presence of God; and then, necessarily, all
the infinite acceptability to Him of the offering of Christ is present to our
spirit. We are associated with it: it forms an integral and necessary part of
our communion and worship. We cannot be in the presence of God in
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communion without finding it there. It is indeed the ground of our
acceptance, as of our communion.

Apart from this then our worship falls back into the flesh; our prayers (or
praying well) form what is sometimes called a gift of prayer, than which
nothing often is more sorrowful (a fluent rehearsal of known truths and
principles, instead of communion and the expression of praise and
thanksgiving in the joy of communion, and even of our wants and desires
in the unction of the Spirit); our singing, pleasure of the ear, taste in music,
and expressions in which we sympathize — all a form in the flesh, and not
communion in the Spirit. All this is evil; the Spirit of God owns it not; it is
not in spirit and in truth; it is really iniquity.

There was a difference in the value of the various kinds of this offering: in
the case of a vow it might be eaten the second day; in the case of
thanksgiving only the first. This typified a different degree of spiritual
energy. When our worship is the fruit of unfeigned and single-eyed
devotedness, it can sustain itself longer, through our being filled with the
Spirit, in the reality of communion, and our worship be acceptable — the
savor of that sacrifice being thus longer maintained before God, who has
fellowship with the joy of His people. For the energy of the Spirit maintains
His joy in His people in communion acceptable to God. When, on the other
hand, it is the natural consequence of blessing already conferred, it is surely
acceptable as due to God, but there is not the same energy of communion.
The thanks are rendered thus in communion with the Lord, but the
communion passes away with the thanksgiving really offered.

Note we also, that we may begin in the Spirit and pass into the flesh in
worship. Thus, for example, if I continue to sing beyond the real operation
of the Spirit, which happens too often, my singing, which at the beginning
was real melody in the heart to the Lord, will terminate in pleasant ideas and
music, and so end in the flesh. The spiritual mind, the spiritual worshipper,
will discover this at once when it happens. When it does happen, it always
weakens the soul, and soon accustoms to formal worship and spiritual
weakness; and then evil, through the power of the adversary, soon makes
its appearance among the worshippers. The Lord keep us nigh to Himself to
judge all things in His presence, for out of it we can judge nothing!

It is good to bear strongly in mind this expression, “which pertain to
Jehovah” (chap. 7:20); the worship, what passes in our hearts in it, is not
ours — it is God’s. God has put it there for our joy, that we may participate
in the offering of Christ, His joy in Christ; but the moment we make it ours,
we desecrate it. Hence what remained was burnt in the fire; hence what was
unclean must have nothing to do with it; hence the necessity of associating it



129

with the fat burnt to Jehovah, that it may be really Christ in us, and so true
communion, the giving forth of Christ, on whom our souls feed, towards
God.

Let us remember that all our worship pertains to God, that it is the
expression of the excellency of Christ in us, and so our joy, as by one
Spirit, with God. He in the Father, we in Him, and He in us, is the
marvelous chain of union which exists in grace as well as in glory: our
worship is the outgoings and joy of heart founded on this, towards God, by
Christ. So, as Himself ministering in this, the Lord says, “I will declare thy
name unto my brethren, in the midst of the church will I sing praise unto
thee.” He surely is in joy and knows redemption is accomplished. May we
be in tune with our heavenly Guide! He shall well conduct our praises, and
agreeably to the Father. His ear shall be attentive when He hears this voice
lead us. What perfect and deep experience of what is acceptable before God
must He have, who, in redemption, has presented all according to God’s
mind! His mind is the expression of all that is agreeable to the Father, and
He leads us, taught by Himself, though imperfect and feeble in it, in the
same acceptableness. We have the mind of Christ.

The “calves of our lips” is the expression of the same Spirit in which we
offer our bodies a living sacrifice, holy and acceptable unto God, proving
what is His good and perfect and acceptable will: such our worship, such
our service, for our service should be in a certain sense our worship.

There is added to the directions of this sacrifice a commandment to eat
neither fat nor blood. This evidently finds its place here, inasmuch as the
peace-offerings were the sacrifices where the worshippers ate a great part.
But from what we have said, the signification is evident; the life and inward
energies of the heart belonged wholly to God. Life belonged to God and
was to be consecrated to God; to Him alone it belonged or could belong.
Life spent or taken by another was high treason against the title of God. So
as to fat — that which characterized no ordinary functions, as the
movements of a limb, or the like, but the energy of the nature itself
expressing itself — belonged exclusively to God. Christ alone rendered it to
God, because He alone offered to God what was due; and hence the burning
of the fat in these and other offerings represented His offering Himself a
sweet savor to God. But it was not less true that all belonged to God and
belongs to God: man could not appropriate it to his use. Use might be made
of it in the case of a beast dying or torn; but whenever man of his will took
the life of a beast, he must recognize the title of God, and submit his will,
and own the will of God as alone having claim.
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We come now to the sacrifices which were not sacrifices of sweet savor —
the sin and trespass-offerings, alike in the great principle, though differing
in character and detail: this difference we will notice. But first a very
important principle must be noticed. The sacrifices of which we have
spoken, the sacrifices of sweet savor, presented the identity of the offerer
and the victim: this identity was signified by the laying on of the hands of
the worshippers. But in those sacrifices the worshipper came as an offerer,
whether Christ or one led by the Spirit of Christ, and so identified with Him
in presenting himself to God — came of his own voluntary will, and was
identified as a worshipper with the acceptability and acceptance of his
victim.

In the case of the sin-offering, there was the same principle of identity with
the victim by laying on of hands; but he who came, came not as a
worshipper, but as a sinner; not as clean for communion with the Lord, but
as having guilt upon him; and instead of his being identified with the
acceptability of the victim, though that became subsequently true, the victim
became identified with his guilt and unacceptableness, bore his sins and was
treated accordingly. This was completely the case where the sin-offering
was purely such. I have added, “though that became subsequently true,”
because in many of the sin-offerings a certain part identified them with the
acceptableness of Christ, which, in Him who united in His Person the virtue
of all the sacrifices, could never be lost sight of. The distinction between the
identity of the victim with the sin of the guilty, and the identity of the
worshipper with the acceptance of the victim, marks the difference of these
sacrifices and of the double aspect of the work of Christ very clearly.

I now come to the details. There were four ordinary classes of sin and
trespass-offerings, besides two very important special offerings, of which
we may speak hereafter: sins where natural conscience was violated; that
which became evil by the ordinance of the Lord, as uncleannesses which
made the worshipper inadmissible, and other things (this had a mixed
character of sin and trespass, and is called by both names); wrongs done to
the Lord in His holy things; and wrongs done to the neighbor by breaches
of confidence and the like. The first class is in <030401>Leviticus 4; the second,
attached to it, down to <030513>verse 13 of chapter 5; the third, from verse 14 to
the end; the fourth, in the first seven verses of <030601>chapter 6.

The two other remarkable examples of sin-offering were the day of
expiation, and the red heifer, which demand an examination apart. The
circumstances of the offering were simple. In the case of the high priest and
the body of the people sinning, it is evident that all communion was
interrupted. It was not merely the restoration of the individual to
communion which was needed, but the restoration of communion between
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God and the whole people; not the forming a relation (the day of atonement
effected that), but the re-establishment of interrupted communion. Hence
the blood was sprinkled before the veil seven times for the perfect
restoration of this communion, and the blood also put on the horns of the
altar of incense.

When the sin was individual, the communion of the people in general was
not interrupted, but the individual had lost his enjoyment of the blessing.
The blood was sprinkled therefore, not where the priest approached — at
the altar of incense; but where the individual did — at the altar of
burnt-offering. The efficacy of the sin-offering of Christ is needed, but has
been once for all accomplished, for every fault; but the communion of the
worshipping body of the church, though lamed and hindered, is not cut off
by the individual sin; but when this is known, restoration is needed and the
offering demanded. * That the Lord may punish the whole congregation, if
the sin lie undetected, we know; for He did so in Achan. That is, the power
belonging to a state in which God is ungrieved, is enfeebled and lost, and
where conscience is awake and the heart interested in the blessing of God’s
people, this leads to search out the cause. But this is connected with the
government of God; the imputation of sin as guilt is another matter, but sin
in itself has always its own character with God. “Israel,” said He, “hath
sinned;” but Achan only suffers when the evil is known and purged, and
blessing returns, though with much greater difficulty. The truth is, that He
who knows how to unite general government with particular judgment,
even where there is general faithfulness, puts in evidence individual evil, or
permits it not (a yet higher and happier case); and, on the other hand, can
employ the sin of the individual as a means of chastening the whole.

[* Only we must always remember that in Christ it has been done once for
all. We have only a shadow of good things to come, and in certain points, as
in this, contrast — a contrast fully developed in<581001> Hebrews 10. In Hebrews,
however, it is not restoration after failure, but perfecting for ever, in the
conscience, which takes the place of repeated sacrifice. The restoration of
communion on failure is found in <620201>1 John 2:1, 2, founded on the righteous
One being before God for us, and the propitiation made.]

Indeed it appears to me very clear, in the case alluded to, that, though the
occasion of the chastening is evident in the sin of Achan, Israel had shown a
confidence in human strength which was chastised and shown vain in the
result, as divine strength was shown all-sufficient in Jericho. However that
is, it is evident from the detail of these sin-offerings that God can let nothing
pass; He can forgive all and cleanse from all, but let nothing pass. The sin
hidden to a man’s self is not hidden to God; and why is it hidden to
himself, but that negligence, the fruit of sin, has stupified his spiritual
intelligence and attention?
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God judges sins according to the responsibility of those who are judged.
But in the sovereign work of grace God judges of sin in those who
approach Him, not according to what becomes man, but what becomes
Himself. He dwelt in the midst of Israel, and Israel must be judged
according to what becomes God’s presence: our privileges are the measure
of our responsibility. Men admit to their society what becomes themselves,
and do not admit the base and corrupt, allowing their evil, because it is
suited to their estate so to act. And is God alone to profane His presence by
acting otherwise? Is all the evil which man’s corruption leads him into to
find its sanction only in the presence of God? No; God must (in order to
make us happy by His presence) judge evil, all evil, according to His
presence, so as to exclude it from it. Has the moral stupidity, which is the
effect of sin, made us ignorant of it in ourselves? Is God to become blind
because sin has made us so — to dishonor Himself and make others
miserable, and all holy joy impossible everywhere, even in His presence; to
let pass the evil? Impossible. No; all is judged, and judged in the believer
according to the place grace has brought him into.

God is ignorant of nothing, and evil, however hidden to us, is evil to Him.
“All things are naked and open before the eyes of him with whom we have
to do.” He may have compassion, enlighten by His Spirit, provide a way of
approach so that the greatest sinner may come, restore the soul that has
wandered, take account of the degree of spiritual light, where light is
honestly sought; but that does not change His judgment of evil. “The priest
shall make an atonement for him concerning his sin wherein he erred and
wist it not, and it shall be forgiven him. It is a trespass-offering; he hath
certainly trespassed against Jehovah.”

I have now to remark certain differences in these sin-offerings full of
interest to us in the detail.

The bodies of those in which the whole people, or the high priest (which
came to the same thing, for the communion of the whole body was
interrupted), were concerned, were burnt without the camp; not those for
individuals, nor those which were for a sweet savor, a sacrifice made by
fire, though the whole were burnt. But those for the high priest, or the
whole people were: they had been made sin, and were carried out of the
camp as such. The sacrifice itself was without blemish, and the fat was
burnt on the altar; but, the offender having confessed his sins on its head, it
was viewed as bearing these sins, and made sin of God, was taken without
the camp; as Jesus (as the epistle to the Hebrews applies it) suffered without
the gate, that He might sanctify the people with His own blood. This was
always the case when the blood was brought into the sanctuary for sin.
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One of the sacrifices, of which I do not enter into the details here, was
abstractly and altogether viewed in this light of sin, and was slain and burnt,
fat and blood (part of the blood having been first sprinkled at the door of the
tabernacle), and every part of it, without the camp. This was the red heifer.

In the three other sacrifices, which concerned the whole people, the bodies
were burnt indeed without the camp, but the connection with the perfect
acceptance of Christ in His work, as offering Himself, was preserved, in the
burning of the fat on the altar of burnt-offering, and thus gave us the full
sense of how He had been made sin indeed, but that it was He who knew
no sin, and whose offering in His most inmost thoughts and nature was in
the trial of God’s judgment perfectly agreeable. But though the fat was
burnt on the altar to maintain this association and the unity of the sacrifice of
Christ, yet, maintaining the general character and purpose of the diversity, it
is not habitually called * a sweet savor to Jehovah.

[* There is one case only where it is, <030431>Leviticus 4:31.]

There was a difference, however, between one of the three last-mentioned
sacrifices, the sacrifice of the great day of atonement, and the two others
mentioned in the beginning of Leviticus 4. In the sacrifice of the great day
of expiation the blood was carried within the veil; for this was the
foundation of all other sacrifices, of all relationship between God and Israel,
and enabled God to dwell among them so as to receive the others. Its
efficacy lasted throughout the year — for us, for ever — as the apostle
reasons in the Hebrews; and on it was based all the intercourse between
God and the people. Hence the blood of it was sprinkled on the mercy-seat,
to be for ever before the eyes of Him, whose throne of grace, as of
righteousness, that mercy-seat was thus to be. And God, by virtue of it,
dwelt among the people, careless and rebellious as they were.

Such also is the efficacy of the blood of Jesus. It is for ever on the
mercy-seat, efficacious as the ground of the relationship between us and
God. The other sin-offerings referred to were to restore the communion of
those who were in this relationship. Hence, in <030401>Leviticus 4:1-21, the blood
was sprinkled on the altar of incense, which was the symbol of the exercise
of this communion; the residue poured out, as habitually in the sacrifices, at
the altar of burnt-offering — the place of accepted sacrifice; the body, as we
have seen, was burnt. In the case of the offerings for the sin and trespass of
an individual the communion of the body was not directly in question or
interrupted, but the individual was deprived of the enjoyment of it. Hence
the altar of incense was not defiled or incapacitated, as it were, in its use; on
the contrary it was continually used. The blood of these sacrifices, therefore,
was put on the horns of the altar of burnt-offering, which was always the
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place of individual approach. Here, by Christ and the efficacy of the
sacrifice of Christ once offered, every individual soul approaches; and,
being thus accepted, enjoys all the blessing and the privileges of which the
church at large is continually in possession. But for us the veil is rent, and
as to conscience of guilt we are perfected for ever. If our walk be defiled,
water by the word restores the communion of our souls, and that with the
Father and with His Son.

To speak of resprinkling of blood consequently upsets the real position of
the Christian, and throws him back on his own imperfect state as to
acceptance and righteousness. There may be a repeated remedy, but one
who is on that ground drops the question of holiness, and makes
continuous righteousness in Christ uncertain. “Blessed is the man to whom
the Lord imputeth not iniquity,” is unknown in such cases; as is also that
the worshipper once purged should have no more conscience of sins. Were
it so, as the apostle urges, Christ must have suffered often. Without
shedding of blood is no remission.

But there was another circumstance in these sin-offerings for the individual.
The priest who offered the blood ate the victim. Thus there was the most
perfect identity between the priest, and the victim which represented the sin
of the offerer. As Christ is both, the eating by the priest shows how He did
thus make it His own. Only, in Christ, what was thus typified was first
effected when victim, and the priesthood, as exercised for us now in
heaven, comes after. Still this eating shows the heart of Christ taking it up
as He does for us when we fail, not merely its being laid vicariously on
Him, though then His heart took up our cause. But He cared for the sheep.

The priest had not committed the sin; on the contrary, he had made
atonement for it by the blood which he had sprinkled, but he identified
himself completely with it. Thus Christ, giving us the most complete
consolation — Himself spotless, and who has made the atonement, yet
identified Himself with all our faults and sins, as the worshipper in the
peace-offering was identified with the acceptance of the sacrifice. Only that
now, the one offering having been made once for all, if sin is in question, it
is in advocacy on high that He now takes it up, and in connection with
communion, not with imputation. There is nothing more to do with
sacrifice or blood sprinkling. His service is founded on it.

The fat was burnt on the altar, where the priest was identified with the sin
which was on the offerer of the victim, but transferred to it. It was lost, so
to speak, and gone in the sacrifice. He who drew nigh came with confession
and humiliation, but, as regarded guilt and judgment, it was taken up by the
priest through the victim; and, atonement having been made, reached not the
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judgment-seat of God, so as further to affect the relation between God and
the offender. Yet here it was perpetual repetition. Communion was restored
in the acceptance of the sacrifice, as the sin which hindered the communion
was entirely taken away, or served only to renew (in a heart humbled into
the dust, and annihilated before the goodness of God) the communion
founded on goodness become infinitely more precious, and established on
the renewed sense of the riches and security of that mediation there typically
exhibited, but which Christ has accomplished once for all, eternally for us,
as sacrifice, and makes good as to the blessings flowing from it continually
on high; not to change the mind of God to us, but to secure our present
communion and enjoyment, in spite of our miseries and faults, in the
presence, the glory, and the love of Him who changes not. *

[* There are points in the New Testament it may be well to notice here. The
Hebrews views the Christian as walking down here in weakness and trial,
but as perfected for ever by the work of Christ, no more conscience of sins,
and the priesthood is exercised not to restore communion, but to find mercy
and grace to help. 1 John speaks of communion with the Father and Son.
This is interrupted by any sin, and Christ is our Advocate with the Father to
restore it. The Hebrews is occupied with access to God within the veil, the
conscience being perfect, and we enter with boldness, hence failure and
restoration are not in question. The Father is not spoken of. In John, as I have
said, it is communion and the actual state of the soul is in question. And it is
so true that it is the standing in Hebrews, that if one falls away, restoration
is impossible. In the tabernacle there was no going within the veil. No such
standing was revealed, and priesthood and communion as far as enjoyed
were mingled together, the Father unknown.]

Some interesting circumstances remain to be observed. It is remarkable that
nothing was so stamped with the character of holiness, of entire, real
separation to God, as the sin-offering. In the other cases, perfect acceptance,
a sweet savor, and in some cases our leavened cakes, are found therewith in
the use of them; but all passed in the natural delight, so to speak, which God
took in what was perfect and infinitely excellent, though it supposed sin and
judgment to be there; but here the most remarkable and exact sanctions of
its holiness were enjoined (<030626>Leviticus 6:26-28). There was nothing in the
whole work of Jesus which so marked His entire and perfect separation to
God His positive holiness, as His bearing sin. He who knew no sin alone
could be made sin, and the act itself was the most utter separation to God
conceivable, yea, an act which no thought of ours can fathom, to bear all,
and to His glory. It was a total consecration of Himself, at all cost, to God’s
glory; as God, indeed, could accept nothing else. And the victim must have
been as perfect as the self-offering was.

As a sacrifice then for sins, and as made sin, Christ is specially holy; as
indeed, now in the power of this sacrifice, a Priest present before God,
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making intercession, He is “holy, harmless, separate from sinners, made
higher than the heavens.” Yet, so truly was it a bearing of sins, and viewed
as made sin, that he who carried the goat before his letting loose, and he that
gathered the ashes of the red heifer, and sprinkled the water of separation,
were unclean until even, and must wash to come into the camp. Thus are
these two great truths in the sin-offering of Christ distinctly presented to us
in these sacrifices. For, indeed, how can we conceive a greater separation to
God, in Christ, than His offering Himself as a victim for sin? And, on the
other hand, had He not really born our sins in all their evil, He could not
have put them away really in the judgment.

Blessed for ever be His name who has done it, and may we ever learn more
His perfectness in doing it!

We have, then, in these sacrifices, Christ in His devotedness unto death;
Christ in the perfection of His life of consecration to God; Christ, the basis
of the communion of the people with God, who feeds, as it were, at the
same table with them; and finally, Christ made sin for those who stood in
need of it, and bearing their sins in His own body on the tree. We shall find
that in the law of the offerings the question is chiefly as to what was to be
eaten in these sacrifices, and by whom, and under what conditions.

The burnt-offering and the meat-offering for a priest were to be entirely
burnt. It is Christ Himself, offered wholly to God, who offers Himself. As
to the burnt-offering, the fire burnt all night upon the altar and consumed the
victim, the sweet-smelling savor of which ascended thus to God, even
during the darkness, where man was far from Him, buried in sleep. This
too is true, I doubt not, as to Israel now. God has the sweet savor of the
sacrifice of Christ towards Him, while the nation forgets Him. However
this may be, the only effect for us of the judgment of the holy majesty of
God — the fire of the Lord, now that Christ has offered Himself, is to cause
the sweet smell of this precious sacrifice to ascend towards God.

Of the other sacrifices, the meat-offering and the sin-offering, the priest ate.
The first pictures the saint in his priestly character feeding on the perfectness
of Christ; the last, Christ, and even those who are His, as priests, in devoted
love and in sympathy with others, identifying themselves with their sin and
with the work of Christ for that sin. To Him alone it was, of course, to bear
that sin; but founded on His work our hearts can take it up in a priestly way
before God. They are connected in grace with it according to the efficacy of
the sacrifice of Christ; they enjoy the grace of Christ therein. Christ entered
into it directly for us, we in grace into what He did. This is, however, a
solemn thing. It is only as priests that we can participate in it, and in the
consciousness of what it means. The people ate of the peace-offerings,
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which, though they were holy, did not require that nearness to God. It was
the joy of the communion of believers, based on the redemption and the
acceptance of Christ. Therefore the directions for these of offerings follow
those given for the sacrifices for sin and trespass, although the
peace-offering comes before the sin-offering in the order of the sacrifices,
because, in the former, it required to be a priest to partake of them. There
are things which we do as priests; there are others which we do as simple
believers.
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