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PREFACE TO THE FIRST BOOK OF SAMUEL,

OTHERWISE CALLED THE FIRST BOOK OF THE KINGS

THiIs and the three following books were formerly termed the first, second,
third, and fourth books of Kings, and the two books of Samuel made in
ancient times but one; the separation which has taken place seems to have
been done without reason or necessity. These books are, properly
speaking, a continuation of the book of Judges, as they give us an account
of the remaining judges of Israel, down to the election of Saul; and of all
the kings of Israel and Judah to the Babylonish captivity.

Of this book, called the first book of Samuel, the following are the
contents: The birth and education of Samuel; the high priesthood of Eli; the
Philistines attack the I sraglites, overthrow them with aterrible slaughter,
take the ark of the Lord, and set it up in the temple of their god Dagon;
they are visited with Divine judgments, and are obliged to send back the
ark with offerings and presents; Samuel, long acknowledged as a prophet
of the Lord, takes the government of the people. Under his wise and pious
administration, the affairs of Isragl become re-established, and the
Philistines are subdued. The sons of Samuel, who principally administered
the secular concerns of the kingdom, acting unworthily, the people desire
to have a king, who should be supreme, both in civil and military affairs.
Samuel, after expostulations, yields to their entreaties; and, under the
direction of God, Saul the son of Kish, whilst seeking the lost asses of his
father, ismet by the prophet, and anointed king over Isragl. This man, not
conducting himself in the government according to the direction of God, is
rejected, and David the son of Jesse anointed king in his place, though Saul
continues still in the government. This person soon becomes
advantageoudly known to Israel by his single combat with a gigantic
Philistine chief, called Goliath, whom he days; on which the Israelites
attack the Philistines, and give them atotal overthrow. Saul, envious of
David's popularity, seeks his destruction; he isin consequence obliged to
escape for hislife, and take refuge sometimes among the Moabites,
sometimes among the Philistines, and sometimes in the caves of the
mountains of Judah, everywhere pursued by Saul, and everywhere visibly
protected by the Lord. At last Saul, being pressed by the Philistines, and
finding that the Lord had forsaken him, had recourse to a witch that dwelt
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at En-dor, whom he consulted relative to the issue of the present war with
the Philistines; he loses the battle, and being sorely wounded, and his three
sons dain, he falls on his own sword, and expires on Mount Gilboa. The
Philistines find his body, and the bodies of his three sons, among the dain;
they cut off Saul’s head, and affix the bodies to the walls of Beth-shan. The
men of Jabesh-gilead, hearing this, go by night, and take the bodies from
the walls of Beth-shan, bring them to Jabesh, burn them there, bury the
bones, and mourn over their fallen king, fasting seven days. Thus concludes
the first book of Samuel.

Concerning the author of these books there have been various conjectures.
Because, in most of the Hebrew copies, they bear the name of Samuel, asa
running title, it has been generally supposed that he was the author. But his
name does not appear to have been anciently prefixed to these books, at
least in those copies used by the Greek interpreters, commonly called the
Septuagint, asthey smply term each Bacideiwv. The History or Book of
Kingdoms. The Chaldee has no inscription. The Syriac and Arabic cal
each The Book of Samuel the Prophet; and the Vulgate, The Book of
Samuel, smply. The Jews, in general, believe that Samuel is the author of
the first twenty-seven chapters of this book, which contain the history of
his own life and government, and what respects Saul and David during that
time. The remaining four chapters they suppose were added by the
prophets Gad and Nathan. This opinion is founded on what is said <**1
Chronicles 29:29: Now the acts of David the king, first and last, behold
they are written in the book of Samuel the seer, and in the book of Nathan
the prophet, and in the book of Gad the seer. Others suppose the books to
be more recent than the persons already named, but that they were
compiled out of their memoirs.

But who was the compiler? Some of the most learned among the Jews
suppose it to have been Jeremiah the prophet, and that the style bears a
near resemblance to his prophecies. That they were the work of a more
recent author than Samuel, & c., Grotius thinks evident from this
circumstance, that the names of the months are comparatively modern, and
were not known among the ancient Jews. Others have attributed them to
David; others, to Hezekiah; and others, to Ezrathe scribe, on hisreturn
from the Babylonish captivity.

Calmet’ s opinion is as probable as any, viz., “That these books were
written by the same hand, though composed out of the memoirs left by
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persons of that time; and that the compiler has generally used the same
terms he found in those memoirs, adding here and there something of his
own by way of illustration.” The equality of the style, the frequent
eulogiums on the character of Samuel, the connection of the materials,
particular quotations, and remarks on certain events, are, he thinks, proofs
sufficiently clear of what he assumes. These books contain remarks or
expressions which could only proceed from a contemporary author, and
others which are evidences of amuch later age.

1. For instance, we read, “**1 Samuel 3:1, The word of the Lord was
precious in those days; there was no open vision; i.e., in the days of Eli,
the high priest: henceit is evident that the author lived in timesin which
prophecy was more common; which, in fact, it was after Samuel, under
David, and the succeeding kings of Israel and Judah.

2. Again, in the time of the author of this book, Beth-el was called
Beth-aven, “®**1 Samuel 13:5, which name was given to it in derision after
Jeroboam had placed there his golden calves.

3. Again, it issaid, ***1 Samuel 6:18, that the ark of the Lord was set
down in the field of Joshua the Beth-shemite, where it remained to the
time of this author; and yet, in ™1 Samuel 7:15, he speaks of Samuel as
being aready dead: And Samuel judged Israel all the days of hislife.

4. It is not natural to suppose that Samuel would have spoken of himself as
is done ***1 Samuel 2:26: And the child Samuel grew, and was in favour
both with the Lord and with men; but if he were dead when this book was
written, any author might have added this with the strictest propriety.

5. In ®®1 Samuel 27:6, it is said that Achish gave Ziklag to David,
Wherefore Ziklag pertaineth to the kings of Judah unto this day. Thisisa
proof that when this book was written the kingdoms of Judah and Israel
were separated; and that, although the tribe of Simeon belonged to the
kings of Isradl, yet Ziklag, which was in that tribe, remained in the hands
of the kings of Judah.

Here, therefore, are proofs that this book contains matters which must
have been written by a contemporary author; and others which could not
have been inserted but in times much posterior. These seeming
contradictions are reconciled by the hypothesis that the books were
compiled, by a comparatively recent author, out of materials of amuch
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earlier date, the author not changing many of the expressions which he
found in those ancient documents.

Severa other proofs might be here adduced to support this opinion; but as
the reader will find them noticed in the places where they occur, it is not
necessary to repeat them here. Those who wish to see the subject farther
discussed, may consult Calmet. We may rest satisfied with these three
things: 1. That the books of Samuel were constructed out of origina and
authentic documents. 2. That the compiler was not contemporary with the
facts he narrates. And, 3. That both the author and time in which he
compiled his history, though comparatively more recent than the facts
themselves, are nevertheless both uncertain.
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THE FIRST BOOK OF SAMUEL

-Y ear from the Creation, 2833.

-Y ear before the Incarnation, 1171.

-Y ear before the first Olympiad, 395.

-Y ear before the building of Rome, 418.
-Y ear of the Julian Period, 3543.

-Y ear of the Dionysian Period, 351.
-Cycle of the Sun, 15.

-Cycle of the Moon, 9.

CHAPTER 1

Some account of Elkanah and his two wives, Peninnah and Hannah, 1, 2. His
annual worship at Shiloh and the portions he gave at such times to his wives,
3-5. Hannah, being barren, is reproached by Peninnah, especially in their
going up to Shiloh; at which sheis sorely grieved, 6, 7. Elkanah comforts her,
8. Her prayer and vow in the temple, that if God would give her a son, she
would consecrate himto His service, 9-11. Eli, the high priest, indistinctly
hearing her pray, charges her with being drunk, 12-14. Her defence of her
conduct, 15, 16. Eli, undeceived, blesses her; on which she takes courage, 17,
18. Hannah and Elkanah return home; she conceives, bears a son, and calls
him Samuel, 19, 20. Elkanah and his family go again to Shiloh to worship; but
Hannah stays at home to nurse her child, purposing, as soon as he is weaned,
to go and offer himto the Lord, according to her vow, 21-23. When weaned,
she takes him to Shiloh, presents hear child to Eli to be consecrated to the
Lord, and offers three bullocks, an ephah of flour, and a bottle of wane, for his
consecration, 24-28.

NOTESON CHAP. 1

Verse 1. Ramathaim-zophim] Literaly, the two high places of the
watchman; these were, no doubt, two contiguous hills, on which
watchtowers were built, and in which watchmen kept continual guard for
the safety of the country and which afterwards gave name to the place.

Verse 2. He had two wives] The custom of those times permitted
polygamy; but wherever there was more than one wife, we find the peace
of the family gresatly disturbed by it.
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The name of the one was Hannah] hnj Channah, which signifies fixed
or settled, and the other hnnp Peninnah, which signifiesajewel or pearl.

Verse 3. Went up out of hiscity yearly to wor ship] Asthe ark was at
Shiloh, there was the temple of God, and thither all the males were bound
by the law to go once ayear, on each of the great national festivals. viz.,
the passover, pentecost, and feast of tabernacles.

The Lord of hosts] twabx hwhy Yehovah tsebaoth, Jehovah of armies.

As all the heavenly bodies were called the hosts of heaven, pymvh abx
tseba hashshamayim, Jehovah being called Lord of this host showed that
he was their Maker and Governor; and consequently He, not they, was the
proper object of religious worship. The sun, moon, planets, and stars, were
the highest objects of religious worship to the heathensin general. The
Jewish religion, teaching the knowledge of a Being who wasthe Lord of all
these, showed at once its superiority to all that heathenism could boast.
Thisisthefirst place where Lord of hosts is mentioned in the Bible; and
thisis so much in the style of the prophets Isaiah, Jeremiah, &c., that it
gives some weight to the supposition that this book was written by a
person who lived in or after the times of these prophets. See the preface.

Verse 4. He gave-portions| The sacrifices which were made were
probably peace-offerings, of which the blood was poured out at the foot of
the altar; the fat was burnt on the fire; the breast and right shoulder were
the portion of the priest, and the rest belonged to him who made the
offering; on it he and his family feasted, each receiving his portion; and to
these feasts God commands them to invite the Levite, the poor, the widow,
and the orphan, ®**Deuteronomy 16:11.

Verse 5. Unto Hannah he gave a worthy portion] The Hebrew hereis
very obscure, pypa tja hnm “ty yitten manah achath appayim; he
gave her one portion of two faces; which the Syriac renders, he gave her
one DOUBLE PART; and the Chaldee, he gave her one CHOSEN part; the
Arabic is nearly the same; the Vulgate Annseautem dedit unam partem
tristis, but to Anna he being sorrowful gave one part. As the shew-bread
that was presented to the Lord was called piynp i j I lechem panim, the
bread of faces, because it was placed before the face or appearances of
the Lord; probably thiswas called piypa hnm manah appayim, because it
was the portion that belonged to, or was placed before, the person who
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had offered the sacrifice. On this ground it might be said that Elkanah gave
Hannah his own portion or a part of that which was placed before himself.
Whatever it was, it was intended as a proof of his especia love to her; for,
it is added, he loved Hannah.

Verse 6. And her adversary] That is, Peninnah.

Provoked her sore] Was constantly striving to irritate and vex her, to
make her fret-to make her discontented with her lot, because the Lord had
denied her children.

Verse 7. And as hedid so year by year] Asthe whole family went up to
Shiloh to the annual festivals, Peninnah had both sons and daughters to
accompany her, ®*1 Samuel 1:4, but Hannah had none; and Peninnah
took this opportunity particularly to twit Hannah with her barrenness, by
making an ostentatious exhibition of her children.

Therefore she wept] She was greatly distressed, because it was a great
reproach to awoman among the Jews to be barren; because, say some,
every one hoped that the Messiah should spring from her line.

Verse 8. Amosnot | better to theethan ten sons?] TEN, acertain for an
uncertain number. Is not my especia affection to thee better than all the
comfort thou couldst gain, even from a numerous family?

Verse9. Eli-sat upon a seat] askh I[ a hakkisse, upon the throne, i.e.,
of judgment; for he was then judge of Isragl.

By a post of thetemple of the Lord.] | think thisisthefirst place where
hwhy Bkyh heychal Yehovah, “temple of Jehovah,” is mentioned. This
gives room for a strong suspicion that the books of Samuel were not
compiled till the first temple was built, or after the days of Solomon. After
this the word temple is frequent in the books of Kings, Chronicles, and in
the prophets. Perhaps those Psalms in which this word occurs were, like
many othersin the Psalms, not of David’'s composition; some of them were
evidently made long after histime.

Verse 11. | will give him unto the Lord] Samuel, as a descendant of the
house of Levi, was the Lord’ s property from twenty-five years of age till
fifty; but the vow here implies that he should be consecrated to the Lord
from hisinfancy to his death, and that he should not only act as a Levite,
but as a Nazarite, on whose head no razor should pass.
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Verse 13. Spakein her heart; only her lips moved] She prayed; her
whole heart was engaged: and though she spake not with an audible voice,
yet her lips formed themselves according to the pronunciation of the words
which her heart uttered.

Verse 15. | have drunk neither wine nor strong drink] Neither wine nor
inebriating drink has been poured out unto me; but | have poured out my
soul unto the Lord. Thereisagresat deal of delicacy and point in this
vindication.

Verse 16. Count not thine handmaid for a daughter of Belial] ynp
Etma ta “tt la I[ylb tb al titten eth amathecha liphney bath
Beliyael; ‘ Put not thy handmaiden before the faces of a daughter of Belial.”
“If I am adrunkard, and strive by the most execrable hypocrisy (praying in
the house of God) to cover my iniquity, then | am the chief of the
daughters of Belial.” Or, “Give not thy handmaid (to reproach) before the
faces of the daughters of Belial.” Several of these probably attended there
for the purposes of prostitution and gain; for it is said, ®*1 Samuel 2:22,
that Eli’ s sons lay with the women at the door of the tabernacle, though
this may refer to the women who kept the door.

Verse 17. Grant thee thy petition] He was satisfied he had formed a
wrong judgment, and by it had added to the distress of one already
sufficiently distressed.

The fact that Eli supposed her to be drunken, and the other of the conduct
of Eli’ s sons aready mentioned, prove that religion was at thistime at a
very low ebb in Shiloh; for it seems drunken women did come to the place,
and lewd women were to be found there.

Verse 18. Let thine handmaid find grace] Continue to think favourably
of me, and to pray for me.

Verse 20. Called hisname Samuel] As she gave this name to her son
because she had asked him of the Lord, the word Iawmv Shemuel must be
here considerably contracted; if it express this sentiment, the component
parts of it are the following: Iam Rwav shaul meEl, “asked of God.” This

name would put both the mother and the son in continual remembrance of
the Divine interposition at his birth. See on “**1 Samuel 1:28.
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Verse 21. Theman Elkanah and all his house] He and the whole of his
family, Hannah and her child excepted, who purposed not to go up to
Shiloh till her son was old enough to be employed in the Divine service.

And his vow] Probably he had also made some vow to the Lord on the
occasion of hiswife's prayer and vow; in which, from his love to her. he
could not be less interested than herself.

Verse 23. Until thou have weaned him] On the nature of this weaning,
and the time in which it was usually done, the reader will be pleased to
refer to Clarke' s note on “ “**Genesis 21:8”.

The Lord establish hisword.] Or, may the Lord establish his
word-preserve the child, cause him to grow up, and make him ablessing to
Isragl.

Verse 24. With three bullocks] The Septuagint, the Syriac, and the
Arabic, read, a bullock of three years old; and thisis probably correct,
because we read, "1 Samuel 1:25, that they slew ta rph eth happar,
THE bullock. We hear of no more, and we know that a bullock or heifer of
three years old was ordinarily used, see “**Genesis 15:9.

One ephah of flour] Seven gallons and a half.

A bottle of wing] “yy Ibn nebel yayin, askin full of wine. Their bottles
for wine and fluids in general were made out of skins of goats, stripped off
without being cut up; the places whence the legs were extracted sewed up,
as also the lower part; and the top tied. See Clarke' s notes on

“ ¥ Genesis 21:147, and “ ™M atthew 9:17” . These three things, the
ox, the flour, and the wine, probably constituted the consecration-offering.

Verse 26. Asthy soul liveth] As sure asthou art aliving soul, so surely
am | the person who stood by thee here praying.

Verse 28. Thereforealso | have lent him totheLord] Thereisherea
continual reference to her vow, and to the words which she used in making
that vow.

The word Samuel, as we have already seen, is a contraction of the words
lam lwav Shaul meEl, that is, asked or lent of God; for his mother said,

@271 Samuel 1:27, The Lord hath given me my petition, which ytlav
SHAALTI, | ASKED of him. In **#1 Samuel 1:28 she says. hwhyl lwcv
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awh hu sHAUL layhouah, he shall be LENT unto the Lord: here we find the
verb isthe same; and it is remarked by grammariansthat Iav shaal, he
asked, making in the participle pahul Iwav shaul, ASKED, in the
conjugation hiphil signifies to lend; therefore, says his mother, **#1
Samuel 1:28,

hwhy I whyt Favh HISHILTIHU layhovah, | have LENT himto the Lord.

This twofold meaning of the Hebrew root is not only followed by our
trangdators, but also by the Vulgate, Septuagint, and Syriac.

And heworshipped the Lord there] Instead of wj tvyw vaiyishtachu, HE
wor shipped, w j Tvyw vaiyishtachavu, and THEY worshipped, isthe

reading of six of Kennicott’s and Deuteronomy Rossi’'s MSS., of some
copies of the Septuagint, and of the Vulgate, Syriac, and Arabic.

This and the following chapter are connected in most copies of the
Septuagint and Vulgate thus: And Anna wor shipped, and said, My soul is
strengthened in the Lord, &c. It is very likely that the whole passage, from
the beginning of ver. 26 to the end of ver. 10 of the ensuing chapter, {
@] Samuel 1:26-2:10,} contains the words of Hannah alone; and that
even the clause, He worshipped the Lord there, should be, And she

wor shipped the Lord there, and prayed, and said, &c. Indeed this latter
clause is wanting in the Polyglot Septuagint, as | have stated above.
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| SAMUEL

CHAPTER 2

Hannah’s prophetic hymn, 1-10. Samuel ministersto the Lord, 11. The
abominable conduct of Eli’s sons, 12-17. Farther account of Samuel, and of
the Divine blessing on Elkanah and Hannah, 18-21. Eli’s reprehensible
remissness towards his sons in not restraining them in their great profligacy,
22-26. The message of God to Eli, and the prophecy of the downfall of his
family, and slaughter of his wicked sons Hophni and Phinehas, 27-36.

NOTES ON CHAP. 2

Verse 1. And Hannah prayed, and said] The Chaldee very properly
says, And Hannah prayed in the spirit of prophecy; for indeed the whole
of this prayer, or as it may be properly called oracular declaration, isa
piece of regular prophecy, every part of it having respect to the future, and
perhaps not alittle of it declaratory of the Messiah’ s kingdom.

Dr. Hales has some very good observations on this prophetic song.

“This admirable hymn excelsin smplicity of composition, closeness
of connection, and uniformity of sentiment; breathing the pious
effusions of a devout mind, deeply impressed with a conviction of
God's merciesto herself in particular, and of his providential
government of the world in general; exalting the poor in spirit or
the humble-minded, and abasing the rich and the arrogant;
rewarding the righteous, and punishing the wicked. Hannah was
also a prophetess of the first class, besides predicting her own
fruitfulness, ®>1 Samuel 2:5, (for she bore six children in all,
@271 Samuel 2:21,) she foretold not only the more immediate
judgments of God upon the Philistines during her son’s
administration, ***1 Samuel 2:10, but his remoter judgments
“upon the ends of the earth,” ***1 Samuel 2:10, in the true spirit of
the prophecies of Jacob, Balaam, and Moses. Like them, she
describes the promised Saviour of the world as a KING, before
there was any king in Isragl; and she first applied to him the
remarkable epithet MESSIAH in Hebrew, CHRIST in Greek, and
ANOINTED in English, which was adopted by David, Nathan,
Ethan, Isaiah, Daniel, and the succeeding prophets of the Old
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Testament; and by the apostles and inspired writers of the New.
And the allusion thereto by Zacharias, the father of the Baptist, in
his hymn, “**1 uke 1:69, where he calls Christ a‘horn of
salvation,” and the beautiful imitation of it by the blessed Virgin
throughout in her hymn, “***L uke 1:46-55, furnishing the finest
commentary thereon, clearly prove that Hannah in her rgoicing
had respect to something higher than Peninnah her rival, or to the
triumphs of Samuel, or even of David himself; the expressions are
too magnificent and sublime to be confined to such objects. Indeed
the learned rabbi, David Kimchi, was so struck with them that he
ingenuously confessed that ‘the King of whom Hannah speaksis
the MESSIAH,” of whom she spake either by prophecy or tradition;
for, continues he, ‘there was a tradition among the Israelites, that a
great King should arise in Israel; and she seals up her song with
celebrating this King who was to deliver them from all their
enemies.’ The tradition, as we have seen, was founded principally
on Balaam’s second and third prophecies, ***Numbers 24:7-17;
and we cannot but admire that gracious dispensation of spiritual
gifts to Hannah (whose name signifies grace) in ranking her among
the prophets who should first unfold aleading title of the blessed
Seed of the woman.”

In the best MSS. the whole of this hymn iswritten in hemistich or poetic
lines. | shall here produce it in this order, following the plan as exhibited in
Kennicott’s Bible, with some trifling alterations of our present version:—

Ver. 1. My heart exulteth in Jehovah,
My horn is exalted in Jehovah.
My mouth isincited over mine enemies,
For | have rgjoiced in thy salvation.

Ver. 2. Thereis none holy like Jehovah,
For there is none besides theg;
Thereis no rock like our God.

Ver. 3. Do not magnify yourselves, speak not proudly, proudly.
Let not prevarication come out of your mouth;
For the God of knowledge is Jehovah,
And by him actions are directed.

Ver. 4. The bows of the heroes are broken,
And the tottering are girded with strength.



15

Ver. 5. The full have hired out themselves for bread,
And the famished cease for ever.
The barren hath borne seven,
And she who had many children is greatly enfeebled.

Ver. 6. Jehovah killeth, and maketh dive;
He bringeth down to the grave, and bringeth up.

Ver. 7. Jehovah maketh poor, and maketh rich;
He bringeth down, and he even exalteth.

Ver. 8. He lifteth up the poor from the dust;
From the dunghill he exalteth the beggar,
To make him sit with the nobles,
And inherit the throne of glory.
For to Jehovah belong the pillars of the earth,
And upon them he hath placed the globe.

Ver. 9. Thefoot of his saints he shall keep,
And the wicked shall be silent in darkness;
For by strength shall no man prevail.

Ver. 10. Jehovah shall bruise them who contend with him
Upon them shall be thunder in the heavens.
Jehovah shall judge the ends of the earth;
And he shdll give strength to his King.
And shall exalt the horn of his Messiah.

It is not particularly stated here when Hannah composed or delivered this
hymn; it appears from the connection to have been at the very timein
which she dedicated her son to God at the tabernacle, though some think
that she composed it immediately on the birth of Samuel. The former
sentiment is probably the most correct.

Mine horn isexalted in the Lord] We have often seen that horn signifies
power, might, and dominion. It is thus constantly used in the Bible, and
was so used among the heathens. The following words of Horace to hisjar
are well known, and speak a sentiment very similar to that above:—

Tu spem reducis mentibus anxiis,
Viresque et addis CORNUA pauperi.
Hor. Odar. lib. iii., Od. 21, v. 18.
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Thou bringest back hope to desponding minds; And thou addest strength
and hornsto the poor man.

Paraphrastically expressed by Mr. Francis—

“Hope, by thee, fair fugitive,
Bids the wretched strive to live.
To the beggar you dispense
Heart and brow of confidence.”

In which scarcely any thing of the meaning is preserved.

My mouth is enlarged] My faculty of speech isincited, stirred up, to
express God' s disapprobation against my adversaries.

Verse 2. None holy] HOLINESS is peculiar to the God of Isragl; no false
god ever pretended to holiness; it was no attribute of heathenism, nor of
any religion ever professed in the world before or since the true revelation
of the true God.

Thereisnone beside thee] There can be but one unoriginated, infinite, and
eternal Being; that Being is Jehovah.

Any rock likeour God.] Rabbi Maimon has observed that the word rwx
tsur, which we tranglate rock, signifies, when applied to Jehovah, fountain,
source, spring. There is no source whence continual help and salvation can
arise but our God.

Verse 3. A God of knowledge] He is the most wise, teaching all good,
and knowing all things.

Actions are weighed] wnktn nithkenu, they are directed; it isby his
counsel alone that we can successfully begin, continue, or end, any work.

Verse 4. The bows of the mighty] The Targum considers the first verse
asincluding a prophecy against the Philistines; the second verse, against
Sennacherib and his army; the third, against Nebuchadnezzar and the
Chaldeans; the fourth, against the Greeks; the fifth, against Haman and his
posterity; and the tenth, against Magog, and the enemies of the Messiah.

Verseb. They that were full] All the things mentioned in these verses
frequently happen in the course of the Divine providence; and indeed it is
the particular providence of God that Hannah seems more especialy to
celebrate through the whole of this ssimple yet sublime ode.
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Verse 6. The Lord killeth] God isthe arbiter of life and death; he only can
give life, and he only has aright to take it away.

He bringeth down to the grave] The Hebrew word Iwav sheol, which
we tranglate grave, seems to have the same meaning in the Old Testament
with adn¢, hades in the New, which is the word generally used by the
Septuagint for the other. 1t means the grave, the state of the dead, and the
invisible place, or place of separate spirits. Sometimes we trandate it hell,
which now means the state of perdition, or place of eternal torments; but
as this comes from the Saxon [Anglo-Saxon], to cover or conceal, it means
only the covered place. In some parts of England the word helling is used
for the covers of abook, the slating of a house, & c. The Targum seems to
understand it of death and the resurrection. “He kills and commands to
give life; he causes to descend into Sheol, that in the time to come he may
bring them into the lives of eternity,” i.e., the life of shame and everlasting
contempt, and the life of glory.

Verse 7. The Lord maketh poor] For many cannot bear affluence, and if
God should continue to trust them with riches, they would be their ruin.

Maketh rich] Some he can trust, and therefore makes them stewards of
his secular bounty.

Verse 8. To set them among princes| There have been many cases where,
in the course of God's providence, a person has been raised from the
lowest and most abject estate to the highest; from the plough to the
imperial dignity: from the dungeon to the throne; from the dunghill to
nobility. The story of Cincinnatusiswell known; so isthat of the patriarch
Joseph; but there is one not less in point, that of Roushen Akhter, who was
brought out of a dungeon, and exalted to the throne of Hindustan. On this
circumstance the following elegant couplet was made:—

[——Arabic—]
[——Arabic—]

“Hewas a bright star, but now is become a moon,
Joseph istaken from prison, and is become a king.”

Thereis aplay here on Roushen Akhter, which signifiesabright star; and
thereis an alusion to the history of the patriarch Joseph, because of the
smilarity of fortune between him and the Mohammedan prince.
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For the pillars of the earth arethe Lord’s] Heis amighty, and upholds
all things by the word of his power.

Verse 9. Hewill keep the feet of his saints] He will order and direct all
their goings, and keep them from every evil way.

Thewicked shall be silent in darkness|] The Targum understands this of
their being sent to the darkness of hell; they shall be dain.

By strength shall no man prevail.] Because God is omnipotent, and no
power can be successfully exerted against him.

Verse 10. The adversaries of the Lord shall be broken] Those who
contend with him, wybyrm meribaiu, by sinning against his laws, opposing
the progress of hisword, or persecuting his people.

Shall judge the ends on the earth] His empire shall be extended over all
mankind by the preaching of the everlasting Gospel, for to this the afterpart
of the verse seems to apply: He shall give strength unto his king, and shall
exalt the horn of his Chrigt, or, as the Targum says, hygyvm twkIm

yb ryw viribbey malcuth Meshicheyh, “he shall multiply the kingdom of the
Messiah.” Here the horn means spiritua as well as secular dominion.

After the clause, The adversaries of the Lord shall be broken to pieces, the
Septuagint add the following words. Mn kowxoac8m 0 ¢povilog eV
@POVNOEL CLVTOV, K. T. A. Let not the wise man glory in hiswisdom and
let not the rich man glory in hisriches; but let himwho glorieth rather
glory in this, that he understandeth and knoweth the Lord; and that he
executeth judgment and righteousness in the midst of the earth. Thisisa
very long addition, and appears to be taken from “**Jeremiah 9:23, but
on collating the two places the reader will find the words to be materially
different. This clause is wanting in the Complutensian Polyglot, but it isin
the edition of Aldus, in that of Cardina Caroffa, and in the Codex
Alexandrinus.

Verse 11. And Elkanah went to Ramah] Immediately after the 10th
verse, the Septuagint add, Kot xatedimev avtov €KEL EVOTLOV
KVplov, Kot atnABev £1¢ apopotaia, And she left him there before
the Lord, and went unto Arimathea. Thus the Septuagint suppose that the
song of Hannah was composed when she brought Samuel to present him to
the Lord; and as soon as she had completed this fine ode, she delivered him
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into the hands of Eli the high priest, and the child entered immediately on
his ministration, under the direction and instructions of Eli.

Verse 12. The sons of Eli were sons of Belial] They were perverse,
wicked, profligate men; devil’s children. They knew not the Lord.

“THEY know! nor would an angel show Him;
They would not know, nor choose to know Him.”

These men were the principal cause of al the ungodliness of Israel. Their
most execrable conduct, described ***1 Samuel 2:13-17, caused the
people to abhor the Lord’ s offering. An impious priesthood is the grand
cause of the transgressions and ruin of any nation; witness France,
Germany, Spain, Ac., from 1792 to 1814.

Verse 13. When any man offered sacrifice] That is, when a
peace-offering was brought, the right shoulder and the breast belonged to
the priest, the fat was burnt upon the altar, and the blood was poured at the
bottom of the altar; the rest of the flesh belonged to the offerer. Under
pretence of taking only their own part, they took the best of al they chose,
and as much as they chose.

Verse 14. Kettle-caldron, or pot] We know not what these were, nor of
what capacity; nor isit of any consequence.

Verse 15. Before they burnt the fat] They would serve themselves before
GOD was served! Thiswas iniquity and arrogance of the first magnitude.

Hewill not have sodden flesh] He chooses roast meat, not boiled; and if
they had it in the pot before the servant came, he took it out that it might
be roasted.

Verse 17. Wher efore the sin of the young men wasvery great] That is,
Hophni and Phinehas, the sons of Eli.

Men abhorred the offering] As the people saw that the priests had no
piety, and that they acted asif there was no God; they despised God's
service, and became infidels.

A national priesthood, when the foundation is right, may be a great
blessing; but if the priesthood becomes corrupt, though the foundation
itself stand sure, the corruption of the national manners will be the
unavoidable consequence.
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Verse 18. Girded with a linen ephod] This the Targum trandates xwbd
cwdrk rysa asr cardut debuts, “ Girded with a cardit of byssus, or fine
linen.” The word cardut they seem to have borrowed from the Greek
xelprdmrog, atunic, having yeipidag, i.e., sleeves that came down to, or
covered, the hands. This was esteemed an effeminate garment among the
Romans. See Buxtorf’s Talmudic Lexicon.

Verse 19. Made him alittle coat] “cqg By[ m meil katon, a little cloak,
or surtout, an upper garment: probably intended to keep him from the
cold, and to save his other clothes from being abused in his meaner
services. It is probable that she furnished him with a new one each year,
when she came up to one of the annual sacrifices.

Verse 20. Eli blessed Elkanah] The natural place of this verse seemsto be
before the 11th; after which the 21st should come in; after the 21,
perhaps the 26th should comein. { ***1 Samuel 2:11, 21, 26.} The
subjects in this chapter seem very much entangled and confused by the
wrong position of the verses.

Verse 22. They lay with the women that assembled] It is probable that
these were persons who had some employment about the tabernacle. See
Clarke' s note on “ *®Exodus 38:8”, where the Hebrew text is similar to
that in this place.

Verse 23. Why do ye such things!] Eli appears to have been afondly
affectionate, easy father, who wished his sons to do well, but did not bring
them under proper discipline, and did not use his authority to restrain
them. Asjudge, he had power to cast them immediately out of the
vineyard, as wicked and unprofitable servants; this he did not, and hisand
their ruin was the consequence.

Verse 25. If oneman sin against another] All differences between man
and man may be settled by the proper judge; but if a man sin against the
Supreme Judge, God himself, who shall reconcile him to his Maker? Y our
snisimmediately against God himself, and is the highest insult that can be
offered, because it is in the matter of his own worship, therefore ye may
expect his heaviest judgments.

But if a man sin against the Lord, who shall entreat for him?] This
was a question of the most solemn importance under the old covenant,
especially after the death of Moses, the mediator. The law had determined
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what sins should be punished with death; and it was supposed that there
was not any appeal from the decision there pronounced. “**1 John 2:1is
an answer to this question; but it is an answer which the Gospel aone can
give: My little children, these things write | unto you, that ye sin not; but if
any man sin, we have an Advocate with the Father, Jesus Christ the
righteous.

Because the Lord would slay them.] The particle yk ki, which we
trangdlate because, and thus make their continuance in sin the effect of

God’ s determination to destroy them, should be trandated therefore, asit
means in many parts of the sacred writings. See Noldius's Particles, where
the very text in question isintroduced: Sed non auscultarunt, &c., IDEO
voluit Jehova eos interficere; “But they would not hearken, &c.;
THEREFORE God purposed to destroy them.” It was their not hearkening
that induced the Lord to will their destruction.

Verse 27. There came a man of God] Who this was we know not, but
the Chaldee terms him yyd aybn nebiya daya, a prophet of Jehovah.

Unto the house of thy father] That is, to Aaron; he was the first high
priest; the priesthood descended from him to his eldest son Eleazar, then to
Phinehas. It became afterwards established in the younger branch of the
family of Aaron; for Eli was a descendant of Ithamar, Aaron’s youngest
son. From Eli it was transferred back again to the family of Eleazar,
because of the profligacy of Eli’s sons.

Verse 28. And did | choose him] The high priesthood was a place of the
greatest honour that could be conferred on man, and a place of
considerable emolument; for from their part of the sacrifices they derived a
most comfortable livelihood.

Verse 29. Wherefore kick ye at my sacrifice] They disdained to take the
part alowed by law; and would take for themselves what part they pleased,
and as much as they pleased, ***1 Samuel 2:13-16: thus they kicked at
the sacrifices.

Honourest thy sons above me] Permitting them to deal, as above, with
the offerings and sacrifices, and take their part before the fat, &c., was
burnt unto the Lord: thus they were first served. At this Eli connived, and
thus honoured his sons above God.
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Verse 30. Should walk before mefor ever] See ™ Exodus 29:9; 40:15;
“ENumbers 25:10-13, where it is positively promised that the priesthood
should be continued in the family of Aaron FOR EVER. But although this
promise appears to be absolute, yet we plainly see that, like al other
apparently absolute promises of God, it is conditional, i.e., acondition is
implied though not expressed.

But now-be it far from me] Y ou have walked unworthily; | shal annul
my promise, and reverse my ordinance. See ***Jeremiah 18:9, 10.

For them that honour me] Thisisaplan from which God will never
depart; this can have no alteration; every promise is made in reference to
it; “they who honour God shall be honoured; they who despise him shall be
lightly esteemed.”

Verse 31. | will cut off thinearm] | will destroy the strength, power, and
influence of thy family.

Verse 32. Thou shalt see an enemy in my habitation] Every version and
almost every commentator understands this clause differently. The word
X tsar, which we trandate an enemy, and the Vulgate aanulum, arival,
sgnifies calamity; and thisis the best sense to understand it in here. The
calamity which he saw was the defeat of the Isradlites, the capture of the
ark, the death of his wicked sons, and the triumph of the Philistines. All this
he saw, that is, knew to have taken place, before he met with his own
tragical death.

In all the wealth which God shall give lsrael] Thisaso isdark. The
meaning may be this. God has spoken good concerning Isragl; he will, in
the end, make the triumph of the Philistines their own confusion; and the
capture of the ark shall be the desolation of their gods; but the Israglites
shall first be sorely pressed with calamity. See the margin.

There shall not be an old man] Thisis repeated from the preceding
verse, al the family shall diein the flower of their years, asissaid in the
following verse.

Verse 33. And the man of thine] Of this passage Calmet observes: “The
posterity of Eli possessed the high priesthood to the time of Solomon; and
even when that dynasty was transferred to another family, God preserved
that of Eli, not to render it more happy, but to punish it by seeing the
prosperity of its enemies, to the end that it might seeitsalf destitute and
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despised. This shows the depth of the judgments of God and the grandeur
of hisjustice, which extends even to distant generations, and manifests
itself to sinners both in life and death; both in their own disgrace, and in the
prosperity of their enemies.”

Verse 34. They shall die both of them.] Hophni and Phinehas were both
killed very shortly after in the great battle with the Philistines in which the
| sraelites were completely routed, and the ark taken. See “***1 Samuel
4:1-11.

Verse 35. A faithful priest] This seemsto have been spoken of Zadok,
who was anointed high priest in the room of Abiathar, the last descendant
of the house of Eli; see “*1 Kings 2:26, 27. Abiathar was removed
because he had joined with Adonijah, who had got himself proclaimed
king; see “™1 Kings 1:7.

| will build him a sure house] | will continue the priesthood in his family.

He shall walk before mine Anointed] He shall minister before Solomon,
and the kings which shall reign in the land. The Targum says, “He shall
walk ygyvm pdg kodam Meshichi, before my MessIAH,” and the
Septuagint expressesit, evoniov Epiotov pov, “before my CHRIST; “ for,
in their proper and more extended sense, these things are supposed to
belong to our great High Priest and the Christian system: but the word may
refer to the Israelitish people. See Clarke snote on “Heb 9:26”.

Verse 36. Shall come and crouch to him] Shall prostrate himself before
him in the most abject manner, begging to be employed even in the
meanest offices about the tabernacle, in order to get even the most scanty
means of support.

A piece of silver] ask trwga agorath keseph, trandated by the
Septuagint, oBolov apyvprov, an obolus of silver. The Targum translates
it a[ m mea, which is the same as the Hebrew gerah, and weighed about
sixteen grains of barley.

A morsel of bread] A mouthful; what might be sufficient to keep body and
soul together. See the sin and its punishment. They formerly pampered
themselves, and fed to the full on the Lord’ s sacrifices; and now they are
reduced to amorsel of bread. They fed themselves without fear; and now
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they have cleanness of teeth in al their dwellings. They wasted the Lord’s
heritage, and now they beg their bread!

IN religious establishments, vile persons, who have no higher motive, may
and do get into the priest’s office, that they may clothe themselves with the
wool, and feed themselves with the fat, while they starve the flock. But
where there is no law to back the claims of the worthless and the wicked,
men of piety and solid merit only can find support; for they must live on the
free-will offerings of the people. Where religion is established by law, the
strictest ecclesiastical discipline should be kept up, and all hireling priests
and ecclesiastical drones should be expelled from the Lord’ s vineyard. An
established religion, where the foundation is good, asisours, | consider a
great blessing; but it isliable to this continua abuse, which nothing but
careful and rigid ecclesiastical discipline can either cure or prevent. If our
high priests, our archbishops and bishops, do not their duty, the whole
body of the clergy may become corrupt or inefficient. If they be faithful,
the establishment will be an honour to the kingdom, and a praise in the
earth.

The words pillars of the earth, xra ygxm metsukey erets, Mr. Parkhurst
trand ates and defends thus: “The compressors of the earth; i.e., the
columns of the celestial fluid which compress or keep its parts together.”
Thisisdl imaginary; we do not know this compressing celestial fluid; but
there is one that answers the same end, which we do know, i.e., the AIR,
the columns of which press upon the earth in all directions; above, below,
around, with aweight of fifteen pounds to every square inch; so that a
column of air of the height of the atmosphere, which on the surface of the
globe measures one square inch, is known by the most accurate and
indubitable experiments to weigh fifteen pounds. Now as a square foot
contains one hundred and forty-four square inches, each foot must be
compressed with aweight of incumbent atmospheric air equal to two
thousand one hundred and sixty pounds. And as the earth is known to
contain a surface of five thousand five hundred and seventy-five billions of
sguare feet; hence, allowing two thousand one hundred and sixty pounds
to each square foot, the whole surface of the globe must sustain a pressure
of atmospheric air equal to twelve trillions and forty-one thousand billions
of pounds; or six thousand and twenty-one billions of tons. This pressure,
independently of what is called gravity, is sufficient to keep all the parts of
the earth together, and perhaps to counteract all the influence of
centrifugal force. But adding to this all the influence of gravity or
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attraction, by which every particle of matter tends to the centre, these
compressors of the earth are sufficient to poise, balance, and preserve the
whole terraqueous globe. These pillars or compressors are an astonishing
provision made by the wisdom of God for the necessities of the globe.
Without this, water could not rise in fountains, nor the sap in vegetables.
Without this, there could be no respiration for man or beast, and no
circulation of the blood in any animal. In short, both vegetable and animal
life depend, under God, on these pillars or compressors of the earth; and
were it not for this compressing power, the air contained in the vessels of
all plants and animals would by its easticity expand and instantly rupture
all those vessels, and cause the destruction of all animal and vegetable life:
but God in his wisdom has so balanced these two forces, that, while they
appear to counteract and balance each other, they serve, by mutual
dilations and compressions, to promote the circulation of the sap in
vegetables, and the blood in animals.
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CHAPTER 3

Samuel ministersto the Lord before Eli, 1. He is thrice called by the Lord; who
informs him of the evils which shall be brought on the house of Eli, 2-15. Eli
inquires of Samuel what the Lord had said, 16, 17. He gives a faithful reunion
of the whole, which Eli receives with great submission, 18. Samuel prospers; is
established as a prophet in Israel; and the Lord reveals himself to himto
Shiloh, 19-21.

NOTESON CHAP. 3

Verse 1. Samue ministered unto the L ord] He performed minor services
in the tabernacle, under the direction of Eli, such as opening the doors, &c.
See 1 Samuel 3:15.

Theword of the Lord was precious] There were but few revelations
from God; and because the word was scarce, therefore it was valuable.
The author of this book probably lived at atime when prophecy was
frequent, See the preface.

There was no open vision.] There was no public accredited prophet; one
with whom the secret of the Lord was known to dwell, and to whom all
might have recourse in cases of doubt or public emergency.

Verse 2. Eli waslaid down in his place] It isvery likely that as the ark
was along time at Shiloh, they had built near to it certain apartments for
the high priest and others more immediately employed about the
tabernacle. In one of these, near to that of Eli, perhaps under the same
roof, Samuel lay when he was called by the Lord.

Verse 3. Erethelamp of God went out] Before sunrise; for it is likely
that the lamps were extinguished before the rising of the sun. See
PEXodus 27:21; “F®L eviticus 24: 3.

Verse4. The Lord called Samuel] The voice probably came from the
holy place, near to which Eli and Samuel were both lying.

Verse 7. Samuel did not yet know the L ord] He had not been
accustomed to receive any revelation from him. He knew and wor shipped
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the God of Isragl; but he did not know him as communicating especial
revelation of Hiswill.

Verse 9. Speak, Lord; for thy servant heareth] Thiswas the usua way
in which the prophets spoke, when they had intimations that the Lord was
about to make some especial revelation.

Verse 10. The Lord cane, and stood] He heard the voice asiif it was
approaching nearer and nearer; till at last, from the sameness of the tone,
he could imagine that it ceased to approach: and thisis what appearsto be
represented under the notion of God standing and calling.

Verse 11. The Lord said to Samuel] He probably saw nothing, and only
heard the voice; for it was not likely that any extraordinary representation
could have been made to the eyes of a person so young. He heard a voice,
but saw no similitude.

The ears-shall tingle] It shall be apiercing word to al Isragl; it shall
astound them all; and, after having heard it, it will still continue to resound
in their ears.

Verse 12. | will perform-all thingswhich | have spoken] That is, what
He had declared by the prophet, whose message is related ***1 Samuel
2:27, &c.

When | begin, | will also make an end.] | will not delay the execution of
my purpose: when | begin, nothing shall deter me from bringing all my
judgments to a conclusion.

Verse 13. 1 will judge his house for ever] | will continue to execute
judgments upon it till it is destroyed.

His sons made themselves vile] See ®**1 Samuel 2:12-17, 22-25.

Herestrained them not.] He did not use his parental and juridical
authority to curb them, and prevent the disorders which they committed.
See at the conclusion of the chapter.

Verse 14. Shall not be purged with sacrifice nor offering] That is, God
was determined that they should be removed by aviolent death. They had
committed the sin unto death; and no offering or sacrifice could prevent
this. What is spoken here relates to their temporal death only.
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Verse 15. Samuel feared to show Eli] He reverenced him as afather, and
he feared to distress him by showing what the Lord had purposed to do. It
does not appear that God had commanded Samuel to deliver this message:
he, therefore, did not attempt it till adjured by Eli, ***1 Samuel 3:17.

Verse 17. God do so to thee, and mor e also] Thiswas avery solemn
adjuration: he suspected that God had threatened severe judgments, for he
knew that his house was very criminal; and he wished to know what God
had spoken. The words imply thus much: If thou do not tell me fully what
God has threatened, may the same and greater curses fall on thyself.

Verse 18. Samuel told him every whit] Our word whit, or wid, comes
from the Anglo-Saxon [A.S.], which signifies person, thing, &c.; every
whit is every thing. The Hebrew pyrbdh Ik ta et col haddebarim, “all
these words.”

It istheLord] Heis Sovereign, and will do what he pleases; heis
righteous, and will do nothing but what is just.

Let him do what seemeth him good.] There is much of agodly
submission, as well as a deep sense of his own unworthiness, found in these
words. He al'so had sinned, so as to be punished with temporal death; but
surely there is no evidence that the displeasure of the Lord against him was
extended to afuture state.

Verse 19. Samuel grew] Increased to manhood.

The Lord was with him] Teaching him, and filling him with grace and
holiness.

None of hiswordsfall] Whatever prediction he uttered, God fulfilled it;
and his counsels were received as coming from the Lord.

Verse 20. All Israel from Dan even to Beer-sheba] Through the whole
extent of Palestine; Dan being at the northern, Beer-sheba at the southern
extremity.

Was established to be a prophet] The word "man neeman, which we
trandate established, signifies faithful: The faithful Samuel was a prophet
of the Lord.
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Verse21. TheLord appeared again] harhl hwhy acyw vaiyoseph

Yehovah leheraoh, “ And Jehovah added to appear; “ that is, he continued
to revea himself to Samuel at Shiloh.

By theword of the Lord.] By the spirit and word of prophecy.

IN this chapter we read again of the fearful consequences of a neglected
religious education. Eli’ s sons were wicked: their father knew the Lord;

but he neither taught his children, nor restrained them by his parental
authority. | have already had occasion to remark, that were a proper line of
conduct pursued in the education of children, how few profligate sons and
daughters, and how few broken-hearted parents should we find! The
neglect of early religious education, connected with a wholesome and
affectionate restraint, is the ruin of millions. Many parents, to excuse their
indolence and most criminal neglect, say, “We cannot give our children
grace.” What do they mean by this? That God, not themselves, is the
author of the irregularities and viciousness of their children. They may
shudder at this imputation: but when they reflect that they have not given
them right precepts, have not brought them under firm and affectionate
restraint; have not showed them, by their own spirit, temper, and conduct,
how they should be regulated in theirs; when either the worship of God has
not been established in their houses, or they have permitted their children,
on the most trifling pretenses, to absent themselves from it; when al these
things are considered, they will find that, speaking after the manner of men,
it would have been a very extraordinary miracle indeed if the children had
been found preferring a path in which they did not see their parents
conscientiously tread. Let those parents who continue to excuse
themselves by saying, “We cannot give grace to our children,” lay their
hand on their conscience, and say whether they ever knew an instance
where God withheld his grace, while they were, in humble subserviency to
him, performing their duty. The real state of the caseis this: parents cannot
do God’swork, and God will not do theirs; but if they use the means, and
train up the child in the way he should go, God will not withhold his
blessing.

It is not parental fondness, nor parental authority, taken separately, that
can produce this beneficial effect. A father may be as fond of his offspring
as Eli, and his children be sons of Belia; he may be as authoritative as the
grand Turk, and his children despise and plot rebellion against him. But let
parental authority be tempered with fatherly affection; and let the rein of
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discipline be steadily held by this powerful but affectionate hand; and there
shall the pleasure of God prosper; there will he give his blessing, even life
for evermore. Many fine families have been spoiled, and many ruined, by
the separate exercise of these two principles. Parental affection, when
alone, infalibly degenerates into foolish fondness; and parental authority
frequently degenerates into brutal tyranny when standing by itself. The
first sort of parents will be loved without being respected; the second sort
will be dreaded, without either respect or esteem. In the first case
obedience is not exacted, and is therefore felt to be unnecessary, as
offenses of great magnitude pass without punishment or reprehension: in
the second case, rigid exaction renders obedience almost impossible; and
the smallest delinquency is often punished with the extreme of torture,
which, hardening the mind, renders duty a matter of perfect indifference.

Parents, lay these things to heart: remember Eli and his sons, remember the
dismal end of both! Teach your children to fear God-use wholesome
discipline-be determined-begin in time-mingle severity and mercy together
in all your conduct-and earnestly pray to God to second your godly
discipline with the power and grace of his Spirit.

Education is generally defined that series of means by which the human
understanding is gradually enlightened, and the dispositions of the heart are
corrected, formed, and brought forth, between early infancy and the period
when ayoung person is considered as qualified to take a part in active life.
Whole nations have been corrupted, enfeebled, and destroyed, through the
want of proper education: through this multitudes of families have
degenerated; and a countless number of individuals have cometo an
untimely end. Parents who neglect this, neglect the present and eternal
interests of their offspring.
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CHAPTER 4

A battle between Israel and the Philistines, in which the former are defeated,
with the loss of four thousand men, 1, 2. They resolve to give the Philistines
battle once more, and bring the ark of the Lord, with Hophni and Phinehas the
priests, into the camp, 3, 4. They do so, and become vainly confident, 5. At this
the Philistines are dismayed, 6-9. The battle commences; the Israelites are
again defeated, with the loss of thirty thousand men; Hophni and Phinehas are
among the slain; and the ark of the Lord is taken, 10, 11. A Benjamite runs
with the news to Eli; who, hearing of the capture of the ark, falls from his seat,
and breaks his neck, 12-18. The wife of Phinehas, hearing of the death of her
husband, and father-in-law, and of the capture of the ark, is taken in untimely
travail, beings forth a son, calls him I-chabod, and expires, 19-22.

NOTESON CHAP. 4

Verse 1. Theword of Samuel cameto all Israel] This clause certainly
belongs to the preceding chapter, and is so placed by the Vulgate,
Septuagint, Syriac, and Arabic.

Pitched beside Eben-ezer] This name was not given to this place till more
than twenty years after this battle, see ®*1 Samuel 7:12; for the
monument called rz[ h "bah haeben haezer, the “ Stone of Help,” was
erected by Samuel in the place which was afterwards from this
circumstance, called Eben-ezer, when the Lord had given the Israglites a
signal victory over the Philistines. It was situated in the tribe of Judah,
between Mizpeh and Shen, and not far from the Aphek here mentioned.
Thisis another proof that this book was compiled after the times and
transactions which it records, and probably from memoranda which had
been made by a contemporary writer.

Verse 2. Put themselvesin array] Thereis no doubt that both the
Philistines and Israelites had what might be called the art of war, according
to which they marshalled their troops in the field, constructed their camps,
and conducted their retreats, sieges, & c.; but we know not the principles
on which they acted.

They dew of thearmy in the field about four thousand men.] This
must have been a severe conflict, as four thousand were left dead on the
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field of battle. The contest also must have lasted some considerable time,
asthese were all dain hand to hand; swords and spears being in all
probability the only weapons then used.

Verse 3. Let usfetch the ark] They vainly supposed that the ark could
save them, when the God of it had departed from them because of their
wickedness. They knew that in former times their fathers had been beaten
by their enemies, when they took not the ark with them to battle; asin the
case of their wars with the Canaanites, “**Numbers 14:44, 45; and that
they had conquered when they took this with them, asin the case of the
destruction of Jericho, ™ Joshua 6:4. From the latter clause they took
confidence; but the cause of their miscarriage in the former they laid not to
heart. It was customary with all the nations of the earth to take their gods
and sacred ensigns with them to war. The Persians, Indians, Greeks,
Romans, Germans, Philistines, &c., did so. Consecrated crosses, blessing
and hallowing of colours and standards, are the modern remains of those
ancient superstitions.

Verse4. The Lord of hosts] See on “®*1 Samuel 1:3.

Dwelleth between the cherubims] Of what shape the cherubim were, we
know not; but there was one of these representative figures placed at each
end of the ark of the covenant; and between them, on the lid or cover of
that ark, which was called the propitiatory or mercy-seat, the shechinah,
or symbol of the Divine presence, was said to dwell. They thought,
therefore, if they had the ark, they must necessarily have the presence and
influence of Jehovah.

Verseb. All Israel shouted] Had they humbled themselves, and prayed
devoutly and fervently for success, they would have been heard and saved.
Their shouting proved both their vanity and irreligion.

Verse7. God iscomeinto the camp.] They took for granted, as did the
Israglites, that his presence was inseparable from his ark or shrine.

Verse 8. These mighty Gods] pyrydah pyhlah dym miyad haelohim
haaddirim, from the hand of these illustrious Gods. Probably this should
be trandated in the singular, and not in the plural: Who shall deliver us
from the hand of thisillustrious God?

Verse 9. Bestrong, & c.] Thiswas the address to the whole army, and
very forcible it was. “If ye do not fight, and acquit yourselves like men, ye
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will be servants to the Hebrews, as they have been to you; and you may
expect that they will avenge themselves of you for al the cruelty you have
exercised towards them.”

Verse 11. Hophni and Phinehas were dain.] They probably attempted to
defend the ark, and lost their lives in the attempt.

Verse 12. Cameto Shiloh the same day] The field of battle could not
have been at any great distance, for this young man reached Shiloh the
same evening after the defeat.

With his clothesrent, and with earth upon his head.] These were signs
of sorrow and distress among all nations. The clothes rent, signified the
rending, dividing, and scattering, of the people; the earth, or ashes on the
head, signified their humiliation: “We are brought down to the dust of the
earth; we are near to our graves.” When the Trojan fleet was burnt, Aneas
is represented as tearing his robe from his shoulder, and invoking the aid
of his gods.—

Tum pius Aneas humeris abscinder e vestem,
Auxiliogue vocare Deos, et tendere palmas.
VIRG. Zn. lib. v., ver. 685.

“The prince then tore hisrobesin deep despair,
Raised high his hands, and thus address d his prayer.”
PITT.

We have aremarkable example in the same poet, where he represents the
gueen of King Latinus resolving on her own death, when she found that the
Trojans had taken the city by storm:—

Pur puer os moritura manu discindit amictus.
An. lib. xii., ver. 603.

She tears with both her hanpds her purple vest.

But the image is complete in King Latinus himself, when he heard of the
death of his queen, and saw hiscity in flames—

It scissa veste Latinus,
Conjugis attonitus fatis, urbisque ruina,
Canitiem immundo perfusam pulvere turpans.

Ib., ver. 609.
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Latinustears his garments as he goes.
Both for hispublic and his private woes:
With filth his venerable beard besmears,
And sordid dust deforms his silver hairs.

DRYDEN.

We find the same custom expressed in one line by Catullus.—

Canitiem terra, atque infuso pulvere fosdans.
EPITH. Pele et Thetidos, ver. 224.

Dishonouring her hoary locks with earth and sprinkled dust.
The ancient Greeks in their mourning often shaved off their hair:—

Tovto vu ko yepog otov oiupoiot Bpotoict,
KeipooBat te xouny, POAEELV T Ao dokpv TAPELOV.
Howm. Odyss. lib. iv., ver. 197.

“Let each deplore hisdead: therites of wo
Areall, alas! theliving can bestow
O'’er the congenial dust, enjoin’d to shear
The graceful curl, and drop the tender tear.”
POPE.

And againi—

KatBepev ev Aexeeoot koBnpavieg ypoo KOAOV
“Yéarti 1 Aopo Kol GAELQPATL, TOAAO OE G APPLO
Aoxpoo Beppo xeov d0VOO1, KELPOVTO TE XL LTOG.
Ib., lib. xxiv., ver. 44.

“Then unguents sweet, and tepid streams, we shed;
Tearsflow d from every eye; and 0O’ er the dead
Each clipp’d the curling honours of his head.”

POPE.

The wholeis strongly expressed in the case of Achilles, when he heard of
the death of hisfriend Patroclus.—

"Q¢ @010, TOV & CXEE0C VEPEOC VEPEAN EKOAVYE HEAOILVCL
ApQoTtepNOL O€ XEPOLV EA®V KOVIV CtoBAOEGTALY,
Xevato Kok KEQUANG, XOUPLEV & NOYVVE TPOGHTOV,

Nextopen e x1tovi pedatv opeilave teepn.
lliad, lib. xviii., ver. 22.
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“ A sudden horror shot through all the chief,
And wrapp’d his sensesin the cloud of grief.
Cast on the ground, with furious hands he spread
The scorching ashes 0’ er his graceful head:
His purple garments, and his golden hairs.
Those he deforms with dust, and these with tears.”
POPE.

It is not unusual, even in Europe, and in the most civilized parts of it, to
see grief expressed by tearing the hair, beating the breasts, and rending
the garments; all these are natural signs, or expression of deep and
excessive grief, and are common to al the nations of the world.

Verse 13. Hisheart trembled for the ark of God] He was a most mild
and affectionate father, and yet the safety of the ark lay nearer to his heart
than the safety of his two sons. Who can help feeling for this aged,
venerable man?

Verse 17. And the messenger answer ed] Never was a more flictive
message, containing such avariety of woes, each rising above the
preceding, delivered in so few words.

1. Israd isfled before the Philistines.

Thiswas a sore evil: that Israel should turn their backs upon their

enemies, was bad; and that they should turn their backs on such enemies as
the Philistines, was yet worse; for now they might expect the chains of
their davery to be strengthened and riveted more closdly.

2. There hath also been a great slaughter among the people.

A rout might have taken place without any great previous slaughter; but in
this case the field was warmly contested, thirty thousand were laid dead on
the spot. Thiswas a deeper cause of distress than the preceding; asif he
had said, “The flower of our armies is destroyed; scarcely a veteran now to
take the field.”

3. Thy two sons also, Hophni and Phinehas, are dead.

Thiswas still more afflictive to him as a father, to lose both his sons, the
only hope of the family; and to have them taken away by aviolent death
when there was so little prospect of their having died in the peace of God,
was more grievous than all.



36
4. The ark of God is taken.

This was the most dreadful of the whole; now Isradl is dishonoured in the
sight of the heathen, and the name of the Lord will be blasphemed by them.
Besides, the capture of the ark shows that God is departed from Israel; and
now there is no farther hope of restoration for the people, but every
prospect of the destruction of the nation, and the final ruin of al religion!
How high does each wo rise on the back of the preceding! And with what
apparent art isthis very laconic message constructed! And yet, probably,
no art at all was used, and the messenger delivered the tidings just as the
facts rose up in his own mind.

How vapid, diffused, and alliterated, is the report of the messenger in the
Persseof AEschylus, who comes to the queen with the tremendous account
of the destruction of the whole naval power of the Persians, at the battle of
Salamis? | shall give hisfirst speech, and leave the reader to compare the
two accounts.

Q yng anaong ao1d0¢ TOALGHOTOL,

Q TEPOLG OLA, KOL TOAVS TAOVTOV ALUNYV,
"Q¢ ev Pl TANYN KOTEQOAPTOL TOAVG
OABog, T0 TEPCSMV & CVOOC O1YTOLL TEGOV.
QUO1, KAKOV LEV TPMTOV AYYEAAELV KOKOL,
[lepoaig, otpatog yap mog adwAie Bappapwv.

Of which | subjoin the following translation by Mr. Potter:—

Wo to the towns through Asia’s peopled realms!
Wo to the land of Persia, once the port
Of boundless wealth! how isthy glorious state
Vanish'd at once, and all thy spreading honours
Fallen, lost! Ah me!l unhappy is histask
That bears unhappy tidings; but constraint
Compels me to relate this tale of wo:
Persians! the whole barbaric host isfallen.

Thisis the sum of his account, which he afterwards details in about a dozen
of speeches.

Heroes and conqguerors, ancient and modern, have been celebrated for
comprising avast deal of information in afew words. | will give three
examples, and have no doubt that the Benjamite in the text will be found to
have greatly the advantage.
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1. Julius Caesar having totally defeated Pharnaces, king of Pontus, wrote a
letter to the Roman senate, which contained only these three words.—

VENI, VIDI, VICI;
| came, | saw, | conquered.

Thiswar was begun and ended in one day.

2. Admiral HAWKE having totally defeated the French fleet, in 1759, off
the coast of Brittany, wrote as follows to King George I1.:—

“SIRE, | have taken, burnt, and destroyed all the French fleet, as
per margin.-HAWKE.”

3. NAPOLEON BUONAPARTE, then general-in-chief of the French armiesin
Italy, wrote to Josephine, his wife, the evening before he attacked Field
Marshd Alvinz, the imperial general:—

“Demain j’ attaquerai I’enemie; je le battrai; et j’en finirai.” “To-morrow
| shall attack the enemy; | shall defeat them, and terminate the business.”
He did so: the imperialists were totally defeated, Mantua surrendered, and
the campaign for that year (1796) was concluded.

In the above examples, excellent as they are in their kind, we find little
more than one idea, whereas the report of the Benjamite includes several;
for, in the most forcible manner, he points out the general and particular
disasters of the day, the rout of the army, the great slaughter, the death of
the priests, who were in effect the whole generals of the army, and the
capture of the ark; all that, on such an occasion, could affect and distress
the heart of an Israglite. And all this he does in four simple assertions.

Verse 18. When he made mention of the ark of God] Eli bore all the
relation till the messenger came to this solemn word; he had trembled
before for the ark, and now, hearing that it was captured, he was
transfixed with grief, fell down from his seat, and disocated his neck!
Behold the judgments of God! But shall we say that this man, however
remiss in the education of his children, and crimind in his indulgence
towards his profligate sons, which arose more from the easiness of his
disposition than from a desire to encourage vice, is gone to perdition? God
forbid! No man ever died with such benevolent and religious feelings, and
yet perished.
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He had judged Israel forty years| Instead of forty years, the Septuagint
has here e1xoo1 e, twenty years. All the other versions, as well asthe
Hebrew text, have forty years.

Verse 19. And his daughter-in-law] Thisis another very affecting story;
the defeat of Israel, the capture of the ark, the death of her father-in-law,
and the dlaughter of her husband, were more than a woman in her
circumstances, near the time of her delivery could bear. She bowed,
travailed, was delivered of a son, gave the child a name indicative of the
ruined state of Israel, and expired!

Verse 20. But she answered not] She paid no attention to what the
women had said concerning her having borne a son; that information she
regarded not.

Verse 21. She named the child I-chabod] The versions are various on
the original words dwbk I-chabod; the Septuagint, ovaifopyapw6
ouaibrachaboth; the Syriac, [Syriac] yochobor; the Arabic, [Arabic]
yochabad. But none of these give us much light on the subject. It is pretty
evident they did not know well what signification to give the name; and we
are |eft to collect its meaning from what she says afterwards, The glory is
departed from Israel; the words literally mean, Where is the glory? And
indeed where was it, when the armies of Israel were defeated by the
Philistines, the priests dain, the supreme magistrate dead, and the ark of
the Lord taken?

THISisavery eventful, interesting, and affecting chapter, and prepares the
reader for those signal manifestations of God’s power and providence by
which the ark was restored, the priesthood re-established, an immaculate
judge given to Israel, the Philistine yoke broken, and the people of the
Most High caused once more to triumph. God humbled them that he might
exalt them; he suffered his glory for atime to become eclipsed, that he
might afterwards cause it to break out with the greater effulgence.
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CHAPTER 5

The Philistines set up the ark in the temple of Dagon at Ashdod; whose image
is found next morning prostrate before it, broken in pieces, 1-5. The Philistines
are also smitten with a sore disease, 6. The people of Ashdod refuse to let the
ark stay with them; and the lords of the Philistines, with whom they consulted,
order it to be carried to Gath, 7, 8. They do so; and God smites the inhabitants
of that city, young and old, with the same disease, 9. They send the ark to
Ekron, and a heavy destruction falls upon that city, and they resolve to send it
back to Shiloh, 10-12.

NOTESON CHAP. 5

Verse 1. Brought it from Eben-ezer unto Ashdod.] Ashdod or Azotus
was one of the five satrapies or lordships of the Philistines.

Verse 2. The house of Dagon] On thisidol, which was supposed to be
partly in ahuman form, and partly in that of afish, see the note on

T Judges 16:23. Some think that thisidol was the same with Dirceto,
Attergatis, the Venus of Askelon, and the Moon.-See Calmet’s
Dissertation on the gods of the Philistines.

The motive which induced the Philistines to set up the ark in the temple of
Dagon, may be easily ascertained. It was customary, in all nations, to
dedicate the spoils taken from an enemy to their gods: 1. Asa
gratitude-offering for the help which they supposed them to have
furnished; and, 2. As a proof that their gods, i.e., the gods of the
conquerors, were more powerful than those of the conquered. It was, no
doubt, to insult the God of Israel, and to insult and terrify his people, that
they placed his ark in the temple of Dagon. When the Philistines had
conguered Saul, they hung up his armour in the temple of Ashtaroth, **1
Samuel 31:10. And when David slew Galiath, he laid up his sword in the
tabernacle of the Lord, “*®1 Samuel 21:8, 9. We have the remains of this
custom in the depositing of colours, standards, & c., taken from an enemy,
in our churches; but whether this may be called superstition or areligious
act, is hard to say. If the battle were the Lord’s, which few battles are, the
dedication might be right.
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Verse 3. They of Ashdod arose early on the morrow] Probably to
perform some act of their superstition in the temple of their idol.

Dagon was fallen upon hisface] This was one proof, which they little
expected, of the superiority of the God of Isradl.

Set him in his place again.] Supposing his fall might have been merely
accidental.

Verse 4. Only the stump of Dagon was left] Literally, Only “gd dagon
(i.e., thelittle fish) was |eft. It has already been remarked that Dagon had
the head, arms and hands of a man or woman, and that the rest of the idol
was in the form of afish, to which Horace is supposed to make allusion in
the following words.—

Desinat in piscem mulisr formosa superne
“The upper part resembling a beautiful woman; the lower, a fish.”

All that was human in his form was broken off from what resembled afish.
Here was a proof that the affair was not accidental; and these proofs of
God' s power and authority prepared the way for his judgments.

Verse 5. Tread on the threshold] Because the arms, &c., of Dagon were
broken off by hisfall on the threshold, the threshold became sacred, and
neither his priests nor worshippers ever tread on the threshold. Thus it was
ordered, in the Divine providence, that, by areligious custom of their own,
they should perpetuate their disgrace, the insufficiency of their worship,
and the superiority of the God of Isragl.

It is supposed that the idolatrous Israglites, in the time of Zephaniah, had
adopted the worship of Dagon: and that in this sense **®1 Samuel 1:9is
to be understood: In the same day will | punish all those who leap upon
the threshold. In order to go into such temples, and not tread on the
threshold, the people must step or leap over them; and in this way the
above passage may be understood. Indeed, the thresholds of the templesin
various places were deemed so sacred that the people were accustomed to
fall down and kiss them. When Christianity became corrupted, this
adoration of the thresholds of the churches took place.

Verse 6. Smote them with emerods] The word iy Ip [ apholim, from
Ip[ aphal, to be elevated, probably means the disease called the bleeding
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piles, which appears to have been accompanied with dysentery, bloody
flux, and ulcerated anus.

The Vulgate says, Et percussit in secretiori parte natium; “And he smote
them in the more secret parts of their posteriors.” To thisthe psalmist is
supposed to refer, “*Psalm 78:66, He smote all his enemiesin the
HINDER PARTS; he put them to a perpetual reproach. Some copies of the
Septuagint have e€elecev avtoig e1g tag vovg, “heinflamed themin
their ships.” other copies have 16 tag €dpag, “in their posteriors.” The
Syriac isthe same. The Arabic enlarges: “He smote them in their
posteriors, so that they were affected with a dysenteria.” | suppose them to
have been affected with enlargements of the haamorrhoidal veins, from
which there came frequent discharges of blood.

The Septuagint and Vulgate make a very materia addition to this verse:
KOl LECOV TNG XWPOG CLVTNG OLVEQPVESLV HVEG, KA1 EYEVETO GUYXVLO1G
favatov peyoadn v tn moAet; Et ebullierunt villeeet agri in medio
regionisillius; et nati sunt mures, et facta est confusio mortis magnaein
civitate: “And the cities and fields of all that region burst up, and mice
were produced, and there was the confusion of a great death in the city.”
This addition Houbigant contends was originally in the Hebrew text; and
this gives us the reason why golden mice were sent, as well as the images
of the emerods, ( “***1 Samuel 6:4,) when the ark was restored.

Verse 7. Hishand is sore upon us, and upon Dagon our god.] Here the
end was completely answered: they now saw that they had not prevailed
againgt Israel, on account of their god being more powerful than Jehovah;
and they now feel how easily this God can confound and destroy their
whole nation.

Verse 8. Thelords of the Philistines] The word ynrs sarney, which we
trandate lords, is rendered by the Chaldee ynrwc tureney, tyrants. The
Syriac isthe same. By the Vulgate and Septuagint, satrapag satraps.
Palestine was divided into five satrapies: Ashdod, Ekron, Askelon, Gath,
and Gaza. See ®™®Joshua 13:8. But these were all federates and acted
under one general government, for which they assembled in council.

Let the ark-be carried about] They probably thought that their affliction
rose from some natural cause; and therefore they wished the ark to be
carried about from place to place, to see what the effects might be. If they
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found the same evil produced wherever it came, then they must conclude
that it was ajudgment from the God of Isragl.

Verse 9. The hand of the Lord was against the city] Asit was at
Ashdod, so it was at Gath. The Vulgate says, Et computrescebant
prominenter extales eorum; which conveys the idea of a bloody flux,
dysentery, and ulcerated anus; and it adds, what is not to be found in the
Hebrew text, nor many of the versions, except some traces in the
Septuagint, Et fecerunt sibi sedes pelliceas, “And they made unto
themselves seats of skins;” for the purpose of sitting more easy, on account
of the malady aready mentioned.

Verse 11. Send away the ark] It appears that it had been received at
Ekron, for there was a deadly destruction through the whole city. They
therefore concluded that the ark should be sent back to Shiloh.

Verse 12. The men that died not] Some it seems were smitten with
instant death; others with the haamorrhoids, and there was a universa
consternation; and the cry of the city went up to heaven-it was an
exceeding gresat cry.

IT does not appear that the Philistines had any correct knowledge of the
nature of Jehovah, though they seemed to acknowledge his supremacy.
They imagined that every country, district, mountain, and valley, had its
peculiar deity; who, in its place, was supreme over al others. They thought
therefore to appease Jehovah by sending him back his ark or shrine: and, in
order to be redeemed from their plagues, they send golden mice and
emerods as telesms, probably made under some particular configurations of
the planets. See Clarke at the end of “ ***1 Samuel 6:21".
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CHAPTER 6

After the ark had been seven monthsin the land of the Philistines, they consult
their priests and diviners about sending it to Shiloh, 1, 2. They advise that it be
sent back with a trespass-offering of five golden emerods, and five golden
mice, 3-6. They advise also that it be sent back on a new cart, drawn by two
milch kine from whom their calves shall be tied up; and then conclude that if
these cows shalt take the way of Beth-hemesh, as going to the Israelitish
border, then the LORD had afflicted them, if not, then their evils were
accidental, 7-9. They do as directed; and the kine take the way of
Beth-shemesh, 10-13. They stop in the field of Joshua; and the men of
Beth-shemesh take them, and offer themto the Lord for a burnt-offering, and
cleave the wood of the cart to burn them, and make sundry other offerings, 14,
15. The offerings of the five lords of the Philistines, 16-18. For too curiously
looking into the ark, the men of Beth-shemesh are smitten of the Lord, 19, 20.
They send to the inhabitants of Kirjath-jearim, that they may take away the
ark, 21.

NOTES ON CHAP. 6

Verse 2. Thediviners] pymsqg kosemim, from psq kasam, to presage or

prognosticate. See ®**Deuter onomy 18:10. In what their pretended art
consisted, we know not.

Verse 3. Send it not empty] Asit appears ye have trespassed against him,
send him an offering for this trespass.

Why his hand isnot removed] The senseis, If you send him a
trespass-offering, and ye be cured, then ye shall know why his judgments
have not been taken away from you previoudly to this offering.

It is a.common opinion, says Calmet, among all people, that although the
Supreme Being needs nothing of his creatures, yet he requires that they
should consecrate to him al that they have; for the same argument that
proves his independence, infinitude, and self-sufficiency, proves our
dependence, and the obligation we are under to acknowledge him by
offering him due marks of our gratitude and submission. Such sentiments
were common among al people; and God himself commands his people
not to appear before him without an offering, ***Exodus 23:15: None
shall appear before me empty.
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Verse 4. Five golden emer ods, and five golden mice] One for each
satrapy. The emerods had afflicted their bodies; the mice had marred their
land. Both, they considered, as sent by God; and, making an image of each,
and sending them as a trespass-offering, they acknowledged this. See at the
end.

Verse 5. Hewill lighten his hand from off you] The whole land was
afflicted; the ground was marred by the mice; the common people and the
lords afflicted by the haamorrhoids, and their gods broken in pieces.

Verse 6. Wherefore then do ye harden your hearts|] They had heard
how God punished the Egyptians, and they are afraid of similar plagues. It
appears that they had kept the ark long enough.

Did they not let the people go] And has he not wrought wonderfully
among us? And should we not send back his ark?

Verse 7. Make a new cart] It was indecent and improper to employ in any
part of the worship of God any thing that had before served for a common
purpose. Every thing in the worship of God is said to be sanctified: now
the general meaning of that word is, to separate a thing from all earthly
and common uses, and devote it solely to the service of God.

When David removed the ark from the house of Abinadab, he put it on a
new cart, “*2 Samuel 6:3.

Bring their calves home from them] So it appears that their calves had
been with them in the fields. This was a complete trial: unless they were
supernaturally influenced, they would not leave their calves; unless
supernaturally directed, they would not |eave their home, and take a way
unguided, which they had never gone before.

Verse 8. Thejewels of gold] Theword yl g keley, which our trandators

so often render jewels, signifies vessels, implements, ornaments, &c. A
jewel of gold has an odd sound to those who always attach the idea of a
precious stone to the term.

Verse 9. A chance that happened to us] The word hrgm mikreh, from
hrq karah, to meet or coalesce, signifies an event that naturally arises

from such concurring causes as, in the order and nature of things, must
produce it.
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Thus a bad state of the atmosphere, putrid exhalations, bad diet,
occasioned by any general scarcity, might have produced the disease in
guestion; and to something of this kind they would attribute it, if the other
evidences did not concur. This gives us the proper notion of chance; and
shows us that it is a matter as dependent upon the Divine providence, as
any thing can be: in short, that these occurrences are parts of the Divine
gover nment.

The word chance, though often improperly used to signify such an
occurrence asis not under the Divine government, is of itsalf, not only
simple, but expressive; and has nearly the meaning of the Hebrew word: it
comes from the French cheoir, or escheoir, to fall out, to occur, to fall to.
Hence our law-term escheat, any lands that fall to the lord of the manor by
forfeiture, or for want of heirs: i.e., these are the occurrences which
naturally throw the lands into the hands of the lord.

Verse 12. Lowing as they went] Calling for their calves.

To theright hand or to the left] Some think they were placed where two
roads met; one going to Ekron, the other to Beth-shemesh. It is possible
that they were put in such circumstances as these for the greater certainty
of the affair: to have turned from their own homes, from their calves and
known pasture, and to have taken the road to a strange country, must
argue supernatural influence.

Thelords of the Philistines went after] They were so jealousin this
business that they would trust no eyes but their own. All this was wisely
ordered, that there might be the fullest conviction of the being and
interposition of God.

Verse 14. They clave the wood of the cart] Both the cart and the cattle
having been thus employed, could no longer be devoted to any secular
services, therefore the cattle were sacrificed, and the cart was broken up
for fuel to consume the sacrifice.

Verse 15. The Levitestook down] It appears there were some of the tribe
of Levi among the people of Beth-shemesh: to them appertained the
service of the tabernacle.

Verse 17. These are the golden emer ods| Each of these cities, in what
may be called its corporate capacity, sent a golden emerod.
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Verse 18. And the golden mice] The desolation that had been made
through the land by these animals had excited a genera concern; and it
appears from the text, that al the cities of the Philistines, as well fended as
without walls, sent a golden mouse as a trespass-offering.

Remaineth unto this day] Some think the ark is intended, which continued
on the stone of Abel for some considerable time after it was placed there;
and that the memoranda from which this book was afterwards compiled,
were made before it was removed: but it is not likely that it remained any
time exposed in the open field. Therefore it is most natural to suppose that
it is the stone of Abel which is here intended; and so our trandators have
understood the place, and have used supplementary words to express this
sentiment: “Which stone remaineth unto this day.”

Verse 19. He smote of the people fifty thousand and threescore and
ten men] The present Hebrew text of this most extraordinary reading
stands thus:pu [b Eyw-vmv-tyb yvnab Eyw vya dla pyvmj py[bv
vaiyach beanshey Beith-shemesh-vaiyach baam shibimish, chamishshim
eleph ish; “And he smote among the men of Beth-shemesh, (because they
looked into the ark of Jehovah,) and he smote among the people SEVENTY
men, FIFTY THOUSAND men.”

From the manner in which the text stands, and from the great improbability
of the thing, it ismost likely that there is a corruption in this text, or that
some explanatory word is lost, or that the number fifty thousand has been
added by ignorance or design; it being very improbable that such a small
village as Beth-shemesh should contain or be capable of employing fifty
thousand and seventy men in the fields at wheat harvest, much less that
they could all peep into the ark on the stone of Abel, in the corn-field of
Joshua.

That the words are not naturally connected in the Hebrew text, is evident;
and they do not stand better in the versions.

1. The VULGATE renders it thus:-Et percussit de populo SEPTUAGINTA
Viros; et QUINQUAGINTA MILLA plebis; “And he smote of the (chief) people
SEVENTY men, and FIFTY THOUSAND of the (common) people.” This
distinction, | suppose, St. Jerome intended between plebis and populus;
which he might think was warranted by the pyvna anashim, and vya ish,
of the Hebrew text.
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2. The TARGUM of Jonathan is something similar to the Vulgate:-“And he
smote am[ ybsb besabey amma, of the elders of the people SEVENTY

men; a I hgbw ubekahala, and of the congregation FIFTY THOUSAND
men.”

3. The SEPTUAGINT follow the Hebrew text: kot eratalev ev avtotg
gpoounkovta avdpag, kot tevinkovia ylhtadog avdpov; “And he
smote of them SEVENTY men; and FIFTY THOUSAND men.” ek tov Acov,
of the people, is added by some copies.

4. The SYRIAC has forty-five thousand less! It is as follows. [——Syriac—
—] wamacho Morio beamo chamesho alapin weshabein gabrin; “And the
Lord smote among the people FIVE thousand and SEVENTY men.”

5. The ArRABIC is hearly smilar: “And the LORD smote among the people;
and there died of them [——Arabic——] FIVE thousand and SEVENTY
men.”

We have no other versions from which we can receive any farther light.

6. JosePHUS is different from all the rest, and has fifty thousand less, for he
renders the place thus, Antig. Jud. libe. vi., cap. i., sect. 4: 8pyn d¢ kot
x0Aog 10V Ogov peTELGLY, MOTE BOOUNKOVIN TOV €K TNG PnOooung
koung’Barmv anekteivev “But the displeasure and wrath of God
pursued them so, that SEVENTY men of the village of Beth-shemesh,
approaching the ark, which they were not worthy to touch, (not being
priests,) were struck with lightning.” Here we find the whole fifty thousand
is omitted.

7. Rabbi Solomon Jarchi, giving the opinion of other rabbins as well as his
own, says, “Our rabbins say SEVENTY men, and each of them was worth
fifty thousand men; or fifty thousand, every one of whom was worth the
seventy of the Sanhedrin.” This only shows embarrassment, but gives very
little light.

All these discordances, together with the utter improbability of the thing,
lead us to suppose there must be a corruption in this place, either by
adding or omitting.

Dr. Kennicott has found three very reputable MSS. in which the words
vya alla pyvmj chamishshim eleph ish, fifty thousand men, are
wanting. The 1st, No. 84, aMS. from Holland; the 2d, No. 210, one of the
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Parisan MSS.; the 3d, No. 418, aMS. belonging to Milan; all three
written about the beginning of the twelfth century, and numbered as above
inDr. K’sBible.

Perhaps the omission in these MSS. was occasioned by a mistake of the
transcriber, which might have easily happened, because of the word vya
ish, which occurs both after Ly [ bv shibim and after &1 a eleph; for,
having written the first, and taking his eye off, when he recommenced he
might have supposed he had written the latter, and so proceed, leaving the
words in question out of his copy. Two, three, or more persons might have
been thus deceived, and so produce the above MSS.; or the mistake once
made, all the MSS. copied from that would show the same omission. The
common reading may be defended, if we only suppose the omission of a
single |etter, the particle of comparison k ke, like, as, or equal to, before
the word pyvmj chamishshim: thus pyvm j k kechamishshim; the passage
would then read: “And he smote of the people SEVENTY men, equal to
FIFTY THOUSAND men;” that is, they were the elders or governors of the
people.

Some solve the difficulty by trandating, “He dew SEVENTY men OUT OF
fifty thousand men.” There are various other methods invented by learned
men to remove this difficulty, which | shall not stop to examine; all,
however, issue in this point, that only SEVENTY MEN were dain; and thisis,
without doubt the most probable. The FIFTY THOUSAND, therefore, must be
an interpolation, or be understood in some such way as that mentioned
above. But the omission of the particle of similitude solves every difficulty;
and this would account for the reading in Josephus, who in his recital
would naturally leave out such an explanation of the worth of the seventy
men, as his Roman readers could not easily comprehend such comparisons.

With a great slaughter.] Seventy men dain, out of an inconsiderable
village in a harvest day, was certainly a great slaughter.

Verse 20. Who is able to stand] Why this exclamation? They knew that
God had forbidden any to touch his ark but the priests and Levites; but
they endeavoured to throw that blame on God, as a Being hard to be
pleased, which belonged solely to themselves.

Verse 21. To theinhabitants of Kirjath-jearim] They wished the ark
away out of their village, but why they sent to this city instead of sending
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to Shiloh, does not appear: probably Shiloh had been destroyed by the
Philistines, after the late defeat of Israel. Thisis most likely, asthe ark was
never more taken back to that place.

IT was avery ancient usage, when a plague or other calamity infested a
country, city, &c. for the magicians to form an image of the destroyer, or
of the things on which the plague particularly rested, in gold, silver, ivory,
wax, clay, &c., under certain configurations of the heavens; and to set this
up in some proper place, that the evils thus represented might be driven
away. These consecrated images were the same that are called talismans,
or rather telesms, among the Asiatics. Mr. Locke calls the diviners
talismans, but thisis a mistake; the image, not the fabricator, was called
by this name.

| have seen several of these talismans, of different countries; and such
images were probably the origin of all the forms of gods which, in after
times, were the objects of religious worship. It iswell known that Ireland is
not infested with any venomous creature; no serpent of any kind isfound in
it—
“No poison there infects, no scaly snake
Lurksin the grass, nor toads annoy the lake.”

This has been attributed to a telesm, formed with certain rites under the
sign Scorpio. Such opinions have been drawn from very ancient pagan
sources. e.g.: A stone engraved with the figure of a scorpion, while the
moon isin the sign Scorpio, is said to cure those who are stung by this
animal. Apollonius Tyaneus is said to have prevented flies from infesting
Antioch, and storks from appearing in Byzantium, by figures of those
animals formed under certain constellations. A brazen scorpion, placed on
apillar inthe city of Antioch, is said to have expelled all such animals from
that country. And a crocodile of lead is also said to have preserved Cairo
from the depredations of those monsters. See Calmet.

Virgil refersto this custom, Eclogue viii., ver. 80, where he represents a
person making two images or telesms, one of wax, another of clay, which
were to represent an absent person, who was to be alternately softened or
hardened, as the wax or clay image was exposed to the fire—

Limus ut hic durescit, et haec ut cera liquescit
Uno et eodem igni: sic nostro Daphnis amore.
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“Asthis clay hardens, and this wax softens, by one and the same
fire, so may Daphnis by my love.”

This thought is borrowed from Theocritus, Idyl. ii., ver. 28.

A beautiful marble figure of Osiris, about four inches and a quarter high,
now stands before me, entirely covered with hieroglyphics; he is standing,
and holds in each hand a scorpion and a snake by the tails, and with each
foot he stands on the neck of a crocodile. This| have no doubt was a
telesm, formed under some peculiar configuration of the heavens, intended
to drive away both scorpions and crocodiles. Thisimage is of the highest
antiquity, and was formed probably long before the Christian era.

Tavernier observes that something like what is mentioned in the text is
practiced among the Indians; for when a pilgrim goes to one of the idol
temples for a cure, he brings the figure of the member affected, made
either of gold, silver, or copper, according to his circumstances, which he
offersto his god. This custom was common among the heathens, and they
consecrated to their gods the monuments of their deliverance. From
heathenism it was adopted by corrupt Christianity; and Theodoret informs
us that in his time there might be seen about the tombs of the martyrs
figures of eyes, hands, feet, and other parts of the body, which represented
those of the offerers which they supposed had been healed by the
intercession of those holy persons! This degrading superstition is continued
among the papists to the present day: | have seen at . Winifred’swell, in
Holywell, Flintshire several staves, crutches, and handbarrows, hung up in
different places, which were reported to be the votive offerings of the
maimed, the halt, the withered, & c., who had received their cure by the
virtue of the saint! It is true the crutches are such as no man or woman
could ever wak with; and the barrows are such as most evidently never
carried any human being. But they serve the purpose of superstition, and
keep up an idolatrous reverence for the well and the legendary virgin.

After dl, | need not say that the system of judicial astrology isvain,
unfounded, absurd, and wicked. It in effect presumes to take the
government of the world out of the hand of an all-wise God, and to
abandon it to the most fortuitous and unconnected occurrences of life; for
the stars have their influences according to this pretended science,
conformably to the occurrences here below: e.g., if a child be born but one
hour sooner or later than a particular configuration of the heavens, his
destiny will be widely different from what it otherwise would have been;
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and as an ailmost infinite number of casualties may accelerate or retard a
birth, consequently the whole destiny of man is influenced and ruled by
these casualties: to say nothing of the absurdity, that those omnipotent
stars ever can affect the infant while invested with a thin covering of flesh
in the womb of its parent. But the whole science is a tissue of absurdities.
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| SAMUEL

CHAPTER 7

The men of Kirjah-jearim bring the ark from Beth-shemesh, and consecrate
Eleazar, the son of Abinadab, to keep it; and there it continued twenty years, 1,
2. Samuel reproves and exhorts the people, and gathers them together at
Mizpeh, where they fast and pray, and confess their sins, 3-6. The Philistines
go up against them; the Israelites cry unto the Lord for help; Samuel offers
sacrifices; and the Lord confounds the Philistines with thunder; Israel
discomfits and pursues them to Beth-car, 7-11. Samuel erects a stone for a
memorial, and calls it Eben-ezer, 12. The Philistines are totally subdued, and
Israel recoversall itslost cities, 13, 14. Samuel acts as an itinerant judgein
Israel, 15-17.

NOTESON CHAP. 7

Verse 1. Fetched up the ark] When these people received the message of
the Beth-shemites, they probably consulted Samuel, with whom was the
counsel of the Lord, and he had encouraged them to go and bring it up,
else they might have expected such destruction as happened to the
Beth-shemites.

Sanctified Eleazar] Perhaps this sanctifying signifies no more than setting
this man apart, ssimply to take care of the ark.

Verse 2. It was twenty year s| This chapter contains the transactions of at
least twenty years, but we know not the date of each event.

Verse 3. And Samuel spake] We have heard nothing of this judge since
he served in the tabernacle. He was now grown up, and established for a
prophet in the land of Isragl.

If ye do return] From your backdliding and idolatry.

With all your hearts] For outward services and professions will avail
nothing.

Put away the strange gods| Destroy their images, altars, and groves:
they are strange; you do not know them as helpers, saviours, or defenders.

Prepare your hearts] Let your hearts be straight and steady.
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And serve him only] Have no other religious service but his, and obey his
laws.

Hewill deliver you] Vain are your own exertions; he will deliver you in
such away as to show that the excellence of the power is of himself alone.

Verse 4. Put away Baalim and Ashtaroth] These were not two
particular deities, but two genera of idols; the one masculine, BAALIM;
the other feminine, ASHTAROTH; both the words are in the plural number,
and signify al their gods and goddesses.

Verse 5. Gather all Israel to Mizpeh] This appears to have been an
armed assembly, though probably collected principally for religious and
political purposes; but Samuel knew that an unarmed multitude could not
safely be convened in the vicinity of the Philistines.

Verse 6. Drew water, and poured it out] It isnot easy to know what is
meant by this; it is true that pouring out water, in the way of libation, was
areligious ordinance among the Hebrews, (¥**1saiah 12:3,) and among
most other nations, particularly the Greeks and Romans, who used, not
only water, but wine, milk, honey, and blood, as we find by Homer, Virgil,
Euripides, Sophocles, Porphyry, and Lucian. Our Lord seemsto allude to
this ceremony, “***John 7:37, 38, where see the note.

The Chaldee Paraphrast understands the place differently, for he
trandates. “ And they poured out their hearts in penitence, as WATERS,
before the Lord.” That deep penitential sorrow was represented under the
notion of pouring out water, we have a direct proof in the case of David,
who says, “***Psalm 22:14, | am POURED OUT LIKE WATER, my heart is
like wax; it isMELTED in the midst of my bowels. And to repentance, under
this very similitude, the prophet exhorts fallen Jerusalem: Arise, cry out in
the night; in the beginning of the watches POUR OUT thine HEART LIKE
WATER before the face of the Lord; ***L amentations 2:19. David uses
the same image, “*®Psalm 62:8: Trust in him at all times, ye people;
POUR OUT your hearts before him. The same figure is used by Hannah in
@151 Samuel 1:15 of this book; | am a woman of a sorrowful spirit; |
have POURED ouT my soul before the Lord. Perhaps the drawing and
pouring out of water mentioned in the text was done emblematically, to
represent the contrition of their hearts.



54

And Samuel judged] He gave them ordinances, heard and redressed
grievances, and taught them how to get reconciled to God. The assembly,
therefore, was held for religio-politico-military purposes.

Verse 7. The Philistines went up against 1srael] They went to give them
battle before that, by continual accessions of numbers, they should become
too powerful.

Verse 8. Cease not to cry unto the Lord] They had strong confidence in
the intercession of Samuel, because they knew he was a holy man of God.

Verse 9. Samud took a sucking lamb] This sucking lamb must have been
eight days under its mother before it could be offered, as the law says,
ZA_eviticus 22:27.

Though Samuel was not a priest, yet he offered this sacrifice; or he might
have ordered Eleazar to offer it, and still be said to have done it himself:
Qui facit per alterum, facit per se; “He who procures athing to be done,
may be said to do it himself.”

His not sacrificing at the tabernacle was justified by the necessity of the
case; neither tabernacle nor ark was at hand.

Verse 10. The Lord thundered with a great thunder] Literaly, The
Lord thundered with a great voice-he confounded them with a mighty
tempest of thunder and lightning, and no doubt slew many by the lightning.

Verse 11. Under Beth-car.] We know not where this place was; the
Septuagint have Beth-chor; the Targum, Beth-saron; and the Syriac and
Arabic, Beth-jasan.

Verse 12. Called the name of it Eben-ezer] rz[ h "ba Eben haezer,
“The Stone of Help; “ perhaps a pillar is meant by the word stone.

Verse 13. They came no moreinto the coast of | srael] Perhaps a more
signal victory was never gained by Isragl; the Lord had brought them low,
almost to extermination; and now, by his miraculous interference, he lifts
them completely up, and humbles to the dust their proud oppressors. God
often suffers nations and individual s to be brought to the lowest extremity,
that he may show his mercy and goodness by suddenly rescuing them from
destruction, when all human help has most evidently failed.
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Verse 14. The citieswhich the Philistines had taken] We are not
informed of the particulars of these reprisals, but we may rest assured al
this was not done in one day: perhaps the retaking of the cities was by
slow degrees, through the space of several years.

There was peace between |srael and the Amorites] That is, al the
remaining Canaanites kept quiet, and did not attempt to molest the
|sraelites, when they found the Philistines, the most powerful of the ancient
inhabitants of the land, broken and subdued before them.

Verse 15. Samuel judged Israel all the days of hislife.] Samuel is
supposed to have lived one hundred years; he did not begin to judge Israel
till he was about forty years of age; and if he was one hundred years of age
when he died, he must have been ajudge sixty years, and consequently
filled that office during the whole of Saul’s reign. But that he had been
dead before Saul’ s last battle, is evident from the transactions of that king
with the witch of En-dor, and probably not long before. Samuel was the
prophet of that time; declared the will of the Lord, and frequently directed
both the civil and military transactions of the kingdom. Samuel seems, in
many respects, to have been considered the governor of the people, while
Saul was only looked on as the general of the armies.

Verse 16. He went from year to year in circuit] When he was at
BETH-EL, the tribe of Ephraim, and all the northern parts of the country,
could attend him; when at GILGAL, the tribe of Benjamin, and those beyond
Jordan, might have easy access to him; and when at Mi1zPEH, he was within
reach of Judah, Simeon, and Gad; but Ramah was the place of his ordinary
abode; and there he held his court, for there he judged Israel; and, asit is
probable that Shiloh was destroyed, it is said, **1 Samuel 7:17, that
there (viz., at Ramah) he built an altar unto the Lord. This atar, being
duly consecrated, the worship performed at it was strictly legal.

Ramah, which is said to be about six miles from Jerusalem, was the seat of
prophecy during the life of Samuel; and thereit is probable all Israel came
to consult him on matters of a spiritual nature, as there was the only altar
of God in the land of Isradl.
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| SAMUEL

CHAPTER 8

Samuel, grown old, makes his sons judges in Beer-sheba, 1, 2. They pervert
judgment; and the people complain, and desire a king, 3-5. Samuel is
displeased, and inquires of the Lord, 6. The Lord is also displeased; but directs
Samuel to appoint them a king, and to show them solemnly the consequences of
their choice, 7-9. Samuel does so; and shows them what they may expect from
an absolute monarch, and how afflicted they should be under his
administration, 10-18. The people refuse to recede from their demand; and
Samuel lays the matter before the Lord, and dismisses them, 19-22.

NOTES ON CHAP. 8
Verse 1. When Samuel was old] Supposed to be about sixty.

He made his sons judges] He appointed them as his lieutenants to
superintend certain affairs in Beer-sheba, which he could not conveniently
attend to himself. But they were never judges in the proper sense of the
word; Samuel was the last judge in Israel, and he judged it to the day of his
death. See ™1 Samuel 7:16.

Verse 3. Hissonswalked not in hisways] Their iniquity is pointed out in
three words: 1. They turned aside after lucre; the original ([ xb batsa)
signifiesto cut, clip, break off; and therefore Mr. Parkhurst thinks that it
means nearly the same with our clipping of coin. It however expresses here
the idea of avarice, of getting money by hook or by crook. The Targum
says, “They looked after ragvd “wmm mamon dishkar, the mammon of
unrighteousness;” of which they did not make unto themselves friends but
enemies; see Clarke' snote on ““™Matthew 6:24”. 2. They took bribes;
dj Vv shochad, gifts or presents, to blind their eyes. 3. They perverted
judgment-they turned judgment aside; they put it out of itsregular path;
they sold it to the highest bidder: thus the wicked rich man had his cause,
and the poor man was oppressed and deprived of hisright. This was the
custom in our own country before MAGNA CHARTA was obtained; he that
would speed in the king’s court must bribe all the officers, and fee both the
king and queen! | have found in our ancient records the most barefaced

and shameful examples of thiskind; but it was totally abolished, invito

rege, by that provision in the above charter which states, Nulli vendemus,
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nulli negabimvs ant differemus rectum aut judicium; “To no man will we
sell, to no man will we deny or defer, justice and right.” It was customary
in those inauspicious times, for judgment to be delayed in banco regis, in
the king’s court, as long as there was any hope that more money would be
paid in order to bring it to issue. And there were cases, where the king did
not like the party, in which he denied justice and judgment entirely! Magna
Charta brought them to book, and brought the subject to his right.

Of those times it might well be said, as Homer did, Iliad xvi., ver. 387.

O1 Bwn ayopn okoAlog KpLvwot Ogpliotoc,
Ex 8¢ 01xknv eAacwotl, Be®V 0TIV OVK LAEYOVIEG.

“When guilty mortals break the eternal laws,
Or judges, bribed, betray the righteous cause.”

“When the laws are perverted by force; when justice is expelled from her
seat; when judges are swayed from the right, regardless of the vengeance
of Heaven.” Or, in other words, these were times in which the streams of
justice were poisoned in their source, and judges neither feared God nor
regarded man.

Verse 5. Make us a king] Hitherto, from the time in which they were a

people, the Israelites were under a theocracy, they had no other king but
Gob. Now they desire to have a king like the other nations around them,
who may be their general in beattle; for thisisthe point at which they

principaly am.

Verse 6. The thing displeased Samuel] Because he saw that this
amounted to aformal renunciation of the Divine government.

Samuel prayed unto the Lord] He begged to know his mind in this
important business.

Verse 7. They havergected me] They wish to put that government in the
hands of amortal, which was aways in the hands of their Gobp. But
hearken unto their voice-grant them what they request. So we find God
grants that in his displeasure which he withholds in his mercy.

Verse 9. Show them the manner of the king] The word cpvm mishpat,
which we here render manner, signifies smply what the king would and
might require, according to the manner in which kingsin general ruled; all
of whom, in those times, were absolute and despotic.
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The whole of this manner of the king iswdll illustrated by Puffendorf.
“Hitherto,” says he, “the people of Israel had lived under governors raised
up of God, who had exacted no tribute of them, nor put them to any
charge; but, little content with this form of government. they desire to have
a king like other nations, who should live in magnificence and pomp, keep
armies, and be able to resist any invasion. Samuel informs them what it
was they desired; that when they understood it, they might consider
whether they would persist in their choice If they would have aking
splendidly attended, he tells them that he would take their sonsfor his
chariots, &c.; if they would have him keep up constant forces, then he
would appoint them for colonels and captains, and employ those in his
wars who were accustomed to follow their family business; and since, after
the manner of other kings, he must keep a stately court, they must be
content that their daughters should serve in severd offices, which the king
would think below the dignity of hiswives and daughters, “**1 Samuel
8:13. Many ministers also, in several departments, both of war and peace,
must have salaries to support them, which must be paid out of their fields
and vineyards, ®**1 Samuel 8:14. In one word, that to sustain his dignity
their king would exact the tenth of all they possessed, and be maintained in
aroyal manner out of their estates,”

It is perfectly vain in Grotius, or any one elsg, to state that this shows what
aking, as king, may any wherein virtue of his office, claim and exact; and
that he can take the property and persons of his subjects, and dispose of
them as he may judge necessary for the exigence of the state. Thiswas the
manner of Saul, but Saul was not a king of God's choosing: “He gave him
in hiswrath, and took him away in his displeasure;” and the manner of
such aking should not be arrogated by any potentate who affects to rule
juredivino, by Divine right. The manner of the king of God’s choiceis
distinctly detailed, “®**Deuteronomy 17:15-20, to which the reader will do
well to refer, that he may have an impartial statement of the subject.

Verse 19. The peoplerefused to obey] They would have the king, his
manner and all, notwithstanding the solemn warning which they here
receive.

Verse 20. May judge us] This appears to be argjection of Samuel.
Go out before us] Be in every respect our head and governor.

And fight our battles.] Be the general of our armies.
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Verse 21. Rehearsed them in the ears of the Lord.] He went to the altar,
and in his secret devotion laid the whole business before God.

Verse 22. Hearken unto their voice] Let them have what they desire, and
let them abide the consequences.

Go ye every man unto hiscity.] It seems the elders of the people had
tarried dl this time with Samuel, and when he had received his ultimate
answer from God, he told them of it and dismissed them.

ON this account we may observe: 1. That Gop did not change the
government of Isragl; it was the people themselves who changed it. 2. That
though God permitted them to have aking, yet he did not approve of him.
3. That, notwithstanding he did not suffer them to choose the man, he
ordered his servant Samuel to choose him by lot, he disposing of that |ot.
4. That God never gave up the supreme government; he was still KING in
Israel, and the king, so called, was only the vicegerent or deputy of the
Lord. 5. That no king of Judah attempted to be supreme, therefore they
never made new laws, nor altered the old; which was a positive confession
that God was the supreme Legidlator. 6. That an absolute monarchy is
always an evil, and is contrary to al therights, civil and religious, of
mankind; a mode of government that all people should avoid, as pregnant
with evils to mankind. 7. That although it was asin in the Israglites to
desire a king, that is, to change a constitution of which God was the
author, yet kingly government, properly understood, is a good of the first
magnitude to the civil happiness of mankind. 8. That by kingly government,
properly understood, I mean such a monarchical government as that of
Great Britain, where the king, the nobles, and the people, are duly mixed,
each having his proper part in the government, and each preventing the
other from running to excess, and all limited by law. 9. That the three
grand forms of government which have obtained among mankind, viz.,
monar chy, aristocracy, and democracy, have each certain advantages
without which no state can be well preserved; but they have evils by which
any state may be injured. 10. That, from a proper mixture of these, the
advantages of the whole may be reaped without any of their attendant
evils, and that thisis the British constitution; which, not merely the wisdom
of our ancestors, but the providence of God has given unto us, and of
which no other state has had common sense enough to avail themselves,
though they see that because of this the British empire is the most powerful
and the most happy in the universe, and likely at last to give laws to the
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whole world. The manner of our king is constitutional, widely different
from that of Saul, and from that of any other potentate in the four quarters
of the globe. He is the father of his people, and the people feel and love
him as such. He has all the power necessary to do good; they have all the
liberty necessary to their political happiness, had they only a diminution of
taxes, which at present are too heavy for any nation to bear.
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CHAPTER9

Saul’ s lineage and description; he is sent by his father to seek some lost asses,
1-5. Not finding them, he purposes to go and consult Samuel concerning the
proper method of proceeding, 6-14. The Lord informs Samuel that he should
anoint Saul king, 15, 16. Samuel invites Saul to dine with him, and informs him
that the asses are found; and gives him an intimation that he is to be king,
17-21. Saul dines with Samuel, and afterwards he is taken to the house-top,
where both commune together, 22-27.

NOTES ON CHAP. 9

Verse 1. A mighty man of power.] Literaly, a strong man; this appears
to be the only power he possessed; and the physical strength of the father
may account for the extraordinary size of the son. See ***1 Samuel 9:2.

Verse 2. From his shoulders and upwards] It was probably from this
very circumstance that he was chosen for king; for, where kings were
elective, in all ancient times great respect was paid to personal
appearance.

Verse 3. The asses of Kish-werelost] What awonderful train of
occurrences were connected in order to bring Saul to the throne of Israel!
Every thing seems to go on according to the common cour se of events, and
yet all conspired to favour the election of a man to the kingdom who
certainly did not come there by the approbation of God.

Asses grow to great perfection in the East; and at this time, as there were
no horsesin Judea, they were very useful; and on them kings and princes
rode.

Verse 5. Were cometo theland of Zuph] Calmet supposes that Saul and
his servant went from Gibeah to Shalisha, in the tribe of Dan; from thence
to Shalim, near to Jerusalem; and thence, traversing the tribe of Benjamin,
they purposed to return to Gibeah; but passing through the land of Zuph, in
which Ramatha, the country of Samuel, was situated, they determined to
cal on this prophet to gain some directions from him; the whole of this
circuit he supposes to have amounted to no more than about twenty-five
leagues, or three days' journey. We do not know where the places were
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situated which are here mentioned: the Targum trandates thus: “And he
passed through the mount of the house of Ephraim, and went into the
southern land, but did not meet with them. And he passed through the land
of Mathbera, but they were not there; and he passed through the land of
the tribe of Benjamin, but did not find them; then they came into the land
where the prophet of the Lord dwelt. And Saul said to his servant,” &c.

Verse7. Thereisnot a present to bring to the man of God] We are not
to suppose from this that the prophets took money to predict future events:
Saul only refers to an invariable custom, that no man approached a
superior without a present of some kind or other. We have often seen this
before; even God, who needs nothing, would not that his people should
approach him with empty hands. “It is very common in Bengal for a
person, who is desirous of asking afavour from a superior, to take a
present of fruits or sweetmeatsin his hand. If not accepted, the feelings of
the offerer are greatly wounded. The making of presents to appease a
superior is aso very common in Bengal.”-WARD’ S Customs.

Verse 8. Thefourth part of a shekel of silver] We find from the
preceding verse, that the bread or provisions which they had brought with
them for their journey was expended, else a part of that would have been
thought a suitable present; and here the fourth part of a shekel of silver,
about ninepence of our money, was deemed sufficient: therefore the
present was intended more as a token of respect than as an emolument.

Verse 9. Beforetimein Israel] This passage could not have been a part of
this book originally: but we have aready conjectured that Samuel, or some
contemporary author, wrote the memoranda, out of which alater author
compiled this book. This hypothesis, sufficiently reasonable in itself, solves
al difficulties of thiskind.

Was befor etime called a seer.] The word seer, har roeh, occurs for the
first timein this place; it literally signifies a person who Sees; particularly
preternatural sights. A seer and a prophet were the same in most cases,
only with this difference, the seer was aways a prophet, but the prophet
was not always a seer. A seer seems to imply one who freguently met with,
and saw, some symbolical representation of God. The term prophet was
used along time before this; Abraham is called a prophet, “**Genesis
20:7, and the term frequently occursin the law. Besides, the word seer
does not occur before this time; but often occurs afterwards down through
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the prophets, for more than three hundred years. See “"*Amos 7:12;
“Micah 3:7.

All prophets, false and true, profess to see God; see the case of Balaam,
C¥"Numbers 24:4, 16, and “**Jeremiah 14:14. All diviners, in their
enthusiastic flights, boasted that they had those things exhibited to their
sight which should come to pass. There is aremarkable account in Virgil
which may serve as a specimen of the whole; the Sbyl professesto be a
seer—

Bella, horrida bella,
Et Tyberim molto spumantem sanguine CERNO.
ZEN. lib. vi., ver. 86.

Wars, horrid wars, | VIEW; afield of blood,;
And Tyber rolling with a purple flood.

| think the 9th verse comes more naturaly in after the 11th. {**>1 Samuel
9:9, 11}

Verse 11. Young maidens going out to draw water] So far isit from
being true, that young women were always kept closely shut up at home,
that we find them often in the field, drawing and carrying water, as here.

Verse 12. He came to-day to the city] Though Samuel lived chiefly in
Ramah, yet he had a dwelling in the country, at a place called Naioth,
where it is probable there was a school of the prophets. See “***1 Samuel
19:18-24.

A sacrifice of the people] A great feast. The animals used were first
sacrificed to the Lord; that is, their blood was poured out before him; and
then all the people fed on the flesh. By high place probably Samuel’s altar
is alone meant; which no doubt was raised on an eminence.

Verse 13. He doth bless the sacrifice] He aone can perform the religious
rites which are used on this occasion.

Afterwardsthey eat that be bidden.] Among the Arabs, often a large
feast is made of sacrificed camels, &c., and then the people of the vicinity
are invited to come and partake of the sacrifice. Thisis the custom to
which dlusion is made here.

Verse 14. Come out against them] Met them.



64

Verse 15. Now the Lord had told Samuel] How this communication was
made, we cannot tell.

Verse 16. Thou shalt anoint him to be captain] Not to be king, but to be
dygn nagid or captain of the Lord’s host. But in ancient times no king was
esteemed who was not an able warrior. Plutarch informs us that Alexander
the Great esteemed the following verse the most correct, asto its
sentiment, of any in the whole Iliad of Homer:—

Ovtog ¥ oanLSng EVPVKPELDY OLYOUEUVOV,
Apgotepov Bacideng T ayoBog, KPOTEPOG T OLUYUNTNG.

“The king of kings, Atrides, you survey;
Great in thewar, and great in acts of sway.”
POPE.

Verse 17. Behold the man whom | spaketo thee of] What an intimate
communion must Samuel have held with his God! A constant familiarity
seems to have existed between them.

Verse 19. | amthe seer] This declaration would prepare Saul for the
communications afterwards made.

Verse 20. Asfor thine asses] Thus he shows him that he knew what was
in his heart, God having previoudly reveaed these things to Samuel.

And on whom isall thedesire of 1srael?] Saul understood this as
implying that he was chosen to be king.

Verse 21. Amos not | a Benjamite] This speech of Saul is exceedingly
modest; he was now becomingly humble; but who can bear elevation and
prosperity? The tribe of Benjamin had not yet recovered its strength, after
the ruinous war it had with the other tribes, “*Judges 20: 29-46.

Verse 22. Brought them into the parlour] It might aswell be called
kitchen; it was the place where they sat down to feast.

Verse 23. Said unto the cook] jbc tabbach, here rendered cook; the
singular of twj bc tabbachoth, female cooks, “**1 Samuel 8:13, from the
root tabach, to slay or butcher. Probably the butcher is here meant.

Verse 24. The shoulder, and that which was upon it] Probably the
shoulder was covered with a part of the caul, that it might be the better
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roasted. The Targum has it the shoulder and its thigh; not only the
shoulder merely, but the fore-leg bone to the knee; perhaps the whole
fore-quarter. Why was the shoulder set before Saul? Not because it was
the best part, but because it was an emblem of the government to which he
was now called. See “** saiah 9:6: And the government shall be upon his
SHOULDER.

Verse 25. Upon the top of the house.] All the houses in the East were
flat-roofed; on these people walked, talked, and frequently slept, for the
sake of fresh and cooling air.

Verse 26. Called Saul to thetop of the house] Saul had no doubt slept
there all night; and now, it being the break of day, “ Samuel called to Saul
on the top of the house, saying, Up, that | may send thee away.” There was
no caling him to the house-top a second time he was sleeping there, and
Samuel called him up.

Verse 27. Asthey were going down] So it appears that Saul arose
immediately, and Samuel accompanied him out of the town, and sent the
servant on that he might show Saul the word-the counsel or design, of the
Lord. What this was we shall seein the following chapter.
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CHAPTER 10

Samuel anoints Saul captain of the Lord’ sinheritance, 1. Instructs him
concerning his return home, whom he should meet, and what he should do, 2-8.
Saul meets a company of prophets, the Spirit of the Lord comes on him, and he
prophesies among them, 9-13. He meets his uncle, and converses with him,
14-16. Samuel calls the people together to Mizpeh, and upbraids them for
having rejected the Lord as their king, 17-19. Lots are cast to find out the
person proper to be appointed king; Saul is chosen, 20-24. Samuel shows the
manner of the king, and writesit in a book, 25. Saul goesto Gibeah; and
certain persons refuse to acknowledge him as king, 26, 27.

NOTES ON CHAP. 10

Verse 1. Took avial of oil] The reasons of this rite the reader will find
largely stated in Clarke' s note on “ **Exodus 29:7”. The anointing
mentioned here took place in the open field. See the preceding chapter,
@] Samuel 9:26, 27. How simple was the ancient ceremony of
consecrating aking! A prophet or priest poured oil upon his head, and
kissed him; and said, Thus the Lord hath anointed thee to be captain over
his inheritance. This was the whole of the ceremony. Even in this
anointing, Saul is not acknowledged as king, but smply dygn nagpid, a
captain-one who goes before and leads the people.

Verse 2. Rachel’s sepulchre] Thiswas nigh to Bethlehem. See
TFGenesis 35:19.

At Zelzah] If this be the name of a place, nothing is known of it.

The Hebrew j x I xb betseltsach is trandated by the Septuagint
allopevoug peyara, dancing greatly: now this may refer to the joy they
felt and expressed on finding the asses, or it may refer to those religious
exultations, or playing on instruments of music, mentioned in the
succeeding verses.

Verse 3. Three men going up to God to Bethel] Jacob’s altar was
probably there still, “®*Genesis 28:19. However this might be, it was still
considered, asits name implies, the house of God; and to it they were now
going, to offer sacrifice.
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The three kids were for sacrifice; the three loaves of bread to be offered
probably as a thank-offering; and the bottle or skin full of wine, for a
libation. When the blood was poured out before the Lord, then they
feasted on the flesh and on the bread; and probably had a sufficiency of the
wine left for their own drinking.

Verse 4. And they will salutethee] pwlvil EI wlavw veshaalu lecha
leshalom, “And they will inquire of thee concerning peace,” i.e., welfare.
In the East, if this salutation be given, then the person or persons giving it
may be reckoned friends; if the othersreturn it, then there is friendship on
both sides. Salaam alicum, Peace to you! is the mode of compellation:
Alicum essalaam, To you be peace! is the return. If you give the former
and receive not the latter, you may expect hostility. The meaning of the
prophet is, When you come to the plain of Tabor, ye shall meet three men;
you need not be afraid of them, for they are friends; and they will show this
friendship, not only by bidding you good speed, but by giving you two
loaves of bread, a provision which you will need for the remaining part of
your journey.

Verse 5. The hill of God] The Targum says, “The hill on which the ark of
the Lord was. Calmet supposes it to be a height near Gibeah.

The garrison of the Philistines] Probably they kept a watch on the top of
this hill, with a company of soldiersto keep the country in check.

A company of prophets| A company of scribes, says the Targum.
Probably the scholars of the prophets; for the prophets seem to have been
the only accredited teachers, at particular times, in Isragl; and at thistime
there does not appear to have been any other prophet besides Samuel in
this quarter. Probably the teacher of this school was not an inspired man,
but one acting under the direction of Samuel. Mr. Harmer thinks that the
following custom among the Mohammedans grestly illustrates this obscure
place: “When the children have gone through the Koran, their relations
borrow afine horse and furniture, and carry them about the town in
procession, with the book in their hand, the rest of their companions
following, and al sorts of music of the country going before. Dr. Shaw, in
p. 195, mentions the same custom; adding the acclamations of their
school-fellows, but taking no notice of the music. We have no reason,
however, to doubt the fact on account of the doctor’s silence; especially as
it relates to another part of Barbary, and is given us by those who resided
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some years in that country. The doctor makes no use of this circumstance
relating to the education of youth in Barbary; but the account of the
procession above given seems to be alively comment on that ancient
Jewish custom mentioned in these verses. That the word prophet often
sgnifies sons or scholars of the prophets, and that prophesying often
implies singing, has been already remarked; but no author that | know of
has given any account of the nature of this procession, or its design. We
are sometimes told that high places were used for sacrifices; and in one
case music, it is certain, played before them when they went up to worship,
“ saiah 30:29. But did they not aso return from sacrifice with it? We
are told that music was used by the prophets to calm and compose them,
and to invite the Divine influences; which isindeed very true. But isit to
the purpose? Did they go forth in this manner from their college into the
noise and interruptions of the world, to call down the prophetic impulse?
But if we consider them as a company of the sons of the prophets, going in
procession with songs of praise and music playing before them, and
recollect that it is usual in this day for young scholars to go in procession
with acclamations and music, the whole mystery seems to be unravelled.
To which may be added, that Saul was to meet them, and find himself
turned into another man; into a man, perhaps, who is instantaneously made
as knowing in the law of God as the youth to whom they were doing the
above honours, or any of his convoy; which acquaintance with the law of
God was very necessary for one who was to judge among his brethren as
their king. For this reason the Jewish kings were to write out a copy of the
law of God, and read it continually, that they might be perfect masters of it,
“FDeuteronomy 17:18, 20, which accomplishment some youth had
gained whom Saul met with, and who was honoured with the solemnity the
sacred historian speaks of, if the customs of South Barbary may be
supposed to be explanatory of those of Judea.”

On the word prophet, and the general account given here, | shall introduce
the following illustrations from another work:—

“The word prophet generally conveys the idea of a person so far
acquainted with futurity as to discern some purpose of the Divine Being
relative to his government of the natural and moral world, but which is not
sufficiently matured by the economy of Providence to make, as yet, its
public appearance among men, and to prophesy is usually understood to
imply the foretelling such an event, the time of its appearance, and the
place of its operation, with some preceding and subsequent circumstances.
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But that this was the original and only meaning of the word prophet or
prophesy, is very far from being clear. The first place the word occursinis
“FGenesis 20: 7, where the Lord says of Abraham to Abimelech, Heisa
prophet, (awh aybn nabi hu,) and will pray (I I ptyw veyith-pallel, will
make earnest intercession) for thee. In the common acceptation of the
word it is certain Abraham was no prophet; but here it seemsto signify a
man well acquainted with the Supreme Being, capable of teaching othersin
Divine things, and especially a man of prayer-one who had great influence
with the God he worshipped, and whose intercessions were available in the
behalf of others. And in this sense the original word aybn nabi isused in
severa placesin the Old Testament.

“1t was through inattention to this meaning of the word, which appears to
me to be the true, original, and ideal one, that al the commentators and
critics that | have met with have been so sadly puzzled with that part of the
history of Saul which isrelated *®1 Samuel 10:9-13; 19:20-24. In these
passages the sacred historian represents Saul, who was neither a prophet
nor the son of one, associating with the prophets, and prophesying among
them, to which he was led by the Spirit of the Lord which came upon him.

“That this can mean no more here than prayer and supplication to God,
accompanied probably with edifying hymns of praise and thanksgiving,
(for they had instruments of music, “*®1 Samuel 10:5,) needs, in my
opinion, little proof. If Saul had prophesied in the common acceptation of
the word, it is not likely that we should have been kept absolutely in the
dark concerning the subject and design of his predictions, of which, by the
way, not one syllable is spoken in the oracles of God. The simple fact
seems to have been this: God, who had chosen this man to govern Isradl,
designed to teach him that the Most High alone is the fountain of power,
and that by him only kings could reign so as to execute justice properly,
and be his ministers for good to the people. To accomplish this gracious
purpose, he gave him another heart ( “®®1 Samuel 10:9)-a disposition
totally different from what he had ever before possessed, and taught him to

pray.

“Coming among the sons of the prophets, on whom the Spirit of the Lord
rested, and who were under the instruction of Samuel, ( “***1 Samuel
19:20,) while they worshipped God with music and supplication, Saul also
was made a partaker of the same Divine influence, and prophesied, i.e.,
made prayer and supplication among them. To see one who did not belong
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to the prophetic school thus incorporated with the prophets, pouring out
his soul in prayer and supplication, was an unusual sight, which could not
pass unnoticed, especialy by those of Saul’s acquaintance who probably
knew him in times past to have been as careless and ungodly as themselves,
(for it was only now he got that other good Spirit from God, a sufficient
proof that he had it not before.) These companions of his, being
unacquainted with that grace which can in a moment influence and change
the heart, would, according to an invariable custom, express their
astonishment with a sneer: |s SAUL also among the prophets? That is, in
modern language, ‘ Can this man pray or preach? He whose education has
been the same as our own, employed in the same secular offices, and
formerly companion with usin what he now affects to call folly and sin?
Can such a person be among the prophets? Yes, for God may have given
him a new heart; and the Spirit of God, whose inspiration alone can give
sound understanding in sacred things, may have come upon him for this
very purpose, that he might announce unto you the righteousness of the
Lord, and speak unto your ruined souls to edification, and to exhortation,
and to comfort.

“The history of Elijah and the priests of Baal, mentioned in <1 Kings
18:17-40, throws farther light on this subject. In “**1 Kings 18:26 it is
said, ‘ They (the priests of Baal) took a bullock and dressed it, and called
on the name of Baal, from morning to noon, saying, O Baal, hear usl And
they leaped upon the atar, and cried aloud, and cut themselves with knives,
till the blood gushed out; and they prophesied (vabntyw vaiyithnabbeu,
and they made supplication) until the time of the evening sacrifice.” From
the whole context it is plain that earnest, importunate prayer, is aone what
is meant by prophesying in this text. See also “**1 Corinthians 14:3.

“And as dl the prophets of God, whose principa business it was to instruct
the people in the way of righteousness, were men of prayer, who were
continually interceding with God in behalf of those to whom they
ministered, the term aybn nabi became their proper appellative; and thus a
part of their office, intercessors for the people, might have given rise to
that name by which the Spirit of God thought proper in after times to
distinguish those whom he sent, not only to pray for and instruct the
people, but also to predict those future events which concerned the
punishment of the incorrigible and the comfort and exaltation of hisown
servants.” See a sermon which | have printed on “*®1 Corinthians 14:3,
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entitled, “ The Christian Prophet and his Work;” and see Clarke' s note on
“ HPGenesis 20: 7.

A psaltery] Ibn nebel. Asthe word signifiesin other places a bottle or
flagon, it was probably something like the utricularia tibia or BAG-PIPE. It
often occurs both with the Greeks and Romans, and was evidently
borrowed from the Hebrews.

A tabret] &t toph; asort of drumor cymbal.

A pipe] Iyl j chalil, from I j chal, to make a hole or opening; a sort of
pipe, flute, hautboy, clarionet, or the like.

A harp] rwnk kinnor; a stringed instrument similar to our harp, or that on

the model of which a harp was formed. On these different instruments |
shall have occasion to speak more at large when | come to the Psalms.

Verse 7. Thou do as occasion servethee] After God has shown thee all
these signs that thou art under his especial guidance, fear not to undertake
any thing that belongs to thy office, for God is with thee.

What a number of circumstances thus precisely foretold! Does not this
prove that Samuel was under the continual inspiration of the Almighty?

Verse 8. Seven days shalt thou tarry] | will come to thee within seven
days, offer sacrifices, receive directions from the Lord, and deliver them to
thee. It islikely that these seven days referred to the time in which Samuel
came to Saul to Gilgal, offered sacrifices, and confirmed the kingdom to
him, after he had defeated the Ammonites. See “**1 Samuel 11:14, 15.

Verse 10. Behold, a company of prophets] See on ®*1 Samuel 10:5,
&c.

Verse 12. But who istheir father ?] The Septuagint, in its principal
editions, adds ov Keig; isit not Kish? This makes the sense more
complete.

Verse 13. He came to the high place.] | suppose thisto mean the place
where Saul’ s father lived; asit is evident the next verse shows him to be at
home.
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Verse 14. Saul’suncle] The word dwd dod signifies abeloved one, love, a

lover, friend, &c.; and is the same as David. It is supposed to mean uncle
here; but | think it means some familiar friend.

Verse 18. | brought up Israel out of Egypt] These are similar to the
upbraidingsin “**1 Samuel 8.7, &c.

Verse 19. Present your selves-by your tribes] It appears that, in order to
find out the proper person who should be made their king, they must
determine by lot: 1. Thetribe. 2. The thousands or grand divisions by
families. 3. The smaller divisions by families. And, 4. The individual.
When the lot was cast for the tribe, Benjamin was taken; when for the
thousand, the division of Matri was taken; when for the family, the family
of Kish was taken; when for the individual, Saul, the son of Kish, was
taken.

Verse 21. When they sought him, he could not be found.] Through
modesty or fear he had secreted himself.

Verse 22. The Lord answered] What a continual accessto God! and what
condescension in his attention to all their requests!

The stuff among which he had secreted himself may mean the carts,
baggage, &c., brought by the people to Mizpeh.

Verse 24. God save the king.] There is no such word here; no, nor in the
whole Bible; nor is it countenanced by any of the versions. The words
which we thus transglate here and elsewhere are simply EImh yjy yechi
hammelech, “May the king live; “ and so all the versions, the Targum
excepted, which says, May the king prosper! The French Viveleroi! isa
proper version of the Hebrew.

Verse 25. The manner of the kingdom] It is the same word asin ***1
Samuel 8:9; and doubtless the same thing isimplied asis there related. But
possibly there was some kind of compact or covenant between them and
Saul; and this was the thing that was written in a book, and laid up before
the Lord, probably near the ark.

Verse 26. A band of men] Not amilitary band, as| imagine, but some
secret friends, or companions, who were personally attached to him.
Others think that all the men fit to bear arms are intended; but this seems
inconsistent with the life that Saul led for some time afterwards; for he
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appears to have gone into his agricultural concerns, and waited for a call
from the Divine providence. See “®*1 Samuel 11:5.

Verse 27. Brought him no presents|] They gave him no proofs that they
acknowledged either the Divine appointment or his authority. The Arab
chiefs are, to this day, when on amarch or excursion of any kind, supplied
with every necessary by the free-will offerings or presents of the peoplein
the villages or places where they encamp. Saul was now a public character,
and had aright to support from the public. These sons of Belid refused to
bear their part; they brought him no presents. He marked it, but at present
held his peace; he was as if he were deaf: so says the text. He was prudent,
and did not immediately assume all the consegquence to which his office
entitled him. It is probable, however, that tribute is meant by the word
present. The people in general finding they had now aking, took it for
granted that they must pay tribute or taxes to him. This was a part of the
manner of the king which Samuel had shown them; the great majority had
done so, but certain refractory people refused to pay any thing, on the
pretence that such a person as Saul could not be a deliverer of Isragl. How,
say they, shall this man save us?
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CHAPTER 11

Nahash, king of the Ammonites, besieges Jabesh-gilead; and proposesto its
inhabitants the most degrading conditions of peace, 1, 2. They apply to their
brethren for help, 3, 4. Saul hears of their distress; takes a yoke of oxen, hews
themin pieces, and sends them throughout the coasts of Israel, with the threat
that all who did not come to his standard should have his cattle served in like
manner; in consequence of which he is soon at the head of an army of three
hundred and thirty thousand men, 5-8. He sends to Jabesh-gilead, and
promises help, 9, 10. Saul attacks the Ammonites next morning, and gives them
a total overthrow, 11. The people are greatly encouraged, and propose to put
to death those who are opposed to Saul’ s government: but this he prevents, 12,
13. Samuel leads the people to Gilgal: they offer sacrifices, and renew the
kingdomto Saul, 14, 15.

NOTESON CHAP. 11

Verse 1. Nahash the Ammonite] In the Vulgate this chapter begins thus:
Et factum est quasi post mensem, “And it came to pass about a month
after.” This addition appears also in the principal copies of the Septuagint;
though it is wanting in the Complutensian edition, both in the Greek and
Latin, and is not acknowledged by any of the Oriental versions. But itisin
Josephus, and probably was inserted from him into some copies of the
Septuagint, and thence into the Vulgate. It appears to be of very little
authority.

We know little about Nahash; there was a king of this name among the
Ammonites in the time of David, “™*2 Samuel 10:2, but probably not the
same person. Nahash might have been a common name of the Ammonitish
kings.

Make a covenant with us] They found they were in no condition to risk a
war; and they wish to have peace, and desire to know his conditions.

Verse 2. | may thrust out all your right eves] This cruel condition would
serve at once as a badge of their lavery, and a means of incapacitating
them from being effective warriors. Theodoret observes, “He who opposes
his shield to the enemy with hisleft hand, thereby hides his | eft eye, and
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looks at his enemy with hisright eye; he therefore who plucks out that
right eye makes men useless in war.” Josephus gives the same reason.

Verse 3. Give us seven days respite] Such promises are frequently made
by besieged places. “We will surrender if not relieved in so many days;”
and such conditions are generally received by the besiegers.

Verse 4. Then came the messengersto Gibeah] It does not appear that
the people of Jabesh-gilead knew any thing of Saul’ s appointment to the
kingdom, for the message is not directed to him but to the people.

The people lifted up their voices and wept.] They saw no hope of
deliverance, and they expected that their reproach would be laid on al
Israel.

Verse 5. Saul came after the herd] He had been bred up to an
agricultural life, and after his consecration he returned to it, waiting for a
cal of Divine providence, which he considered he had now received in the
message from Jabesh-gilead.

It has often been remarked, that mighty kings and accomplished generals
have been chosen from among those who were engaged in agricultural
concerns. In these observations one fact is lost sight of, viz., that in ancient
times agriculture was the only employment. Trade and commerce were
scarcely known; therefore al descriptions of official dignities must be
chosen out of this class, there being no other to choose them from. We
need not wonder at these words of the poet:—

Jura dabat populis posito modo consul aratro;
Pascebatque suas ipse senator oves.

“The consul, having now laid aside his plough,
gives laws to the people;
And the senator himself feeds his own sheep.”
OVID, Fast. lib. i., v. 204-207.

Verse 6. The Spirit of God came upon Saul] He felt himsalf strongly
excited to attempt the relief of his brethren.

And hisanger waskindled greatly.] | believe this means no more than
that his courage was greatly excited-he felt himself strong for fight, and
confident of success.
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Verse 7. Hetook a yoke of open] The sending the pieces of the oxen was
an act similar to that of the Levite, ™ Judges 19:29, where see the note.
And both customs are similar to the sending about of the bloody cross, to
call the clans to battle, practised by the ancient Highlanders of Scotland.
See at the end of this chapter. See Clarke “ 1 Samuel 11:15"

Verse 8. The children of Israel werethree hundred thousand, and the
men of Judah thirty thousand.] Thiswas avast army, but the Septuagint
make it even more: “All the men of Isragl were e€axoociog A iadag, SIX
HUNDRED thousand; and the men of Judah eBdounkovta yiAtadoc,
SEVENTY thousand.” Josephus goes yet higher with the number of the
Israelites: “He found the number of those whom he had gathered together
to be efdopunkovra pvpradog SEVEN HUNDRED thousand.” Those of the
tribe of Judah he makes seventy thousand, with the Septuagint. These
numbers are not all right; and | suspect even the Hebrew text to be
exaggerated, by the mistake or design of some ancient scribe.

Verse 10. To-morrow we will come out unto you] They conceaed the
information they had received of Saul’s promised assistance. They did
come out unto them; but it was in a different manner to what the
Ammonites expected.

Verse 11. Put the peoplein three companies] Intending to attack the
Ammonites in three different points, and to give his own men more room
to act.

In the mor ning watch] He probably began his march in the evening,
passed Jordan in the night, and reached the camp of the Ammonites by
daybreak.

That two of them were not left together.] This proves that the rout was
complete.

Verse 12. Who ishethat said, Shall Saul reign] Now, flushed with
victory and proud of their leader, they wished to give him a proof of their
attachment by slaying, even in cool blood, the persons who were at first
averse from his being intrusted with the supreme power! The common
soldier is scarcely ever inspired by his victory to acts of magnanimity; he
has shed blood-he wishes to shed more!
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Verse 13. There shall not a man be put to death] Thiswas as much to
Saul’ s credit as the lately proposed measure was to the discredit of his
soldiers.

Verse 14. Renew the kingdom] The unction of Saul, in the first instance,
was avery private act; and his being appointed to be king was not known
to the people in general. He had now shown himself worthy to command
the people; and Samuel takes advantage of this circumstance to gain the
general consent in his favour. Josephus says that Saul was anointed a
second time at this convocation.

Verse 15. Therethey made Saul king] It islikely, from these words, that
Saul was anointed a second time; he was now publicly acknowledged, and
there was no gainsayer. Thus far Saul acted well, and the kingdom seemed
to be confirmed in his hand; but soon through imprudence he lost it.

ON the custom referred to in “®1 Samuel 11:7 | am favoured with the
following observations by alearned correspondent:—

“It is considered that the authenticity of records respecting a
peculiar people cannot be better illustrated, or the fidelity of the
historian more clearly ascertained, than by proving that the manners
and customs recorded are in unison with, or bear a resemblance to,
the manners and customs of other nations of the same antiquity; or,
what may be more correct, in asimilar state of improvement; and
the records of such rites and customs may possibly acquire an
additional mark of authenticity, when the similarity is not so exact
as to admit a presumption that the customs of one nation were
merely copied from the other.

“Sir Walter Scott, in the third canto of the Lady of the Lake,
describes the rites, incantations, and imprecations, used prior to the
fiery cross being circulated, to summon the rough warriors of
ancient times to the service of their chief; and in the first note of
this canto he aludes to this ancient custom which, in comparatively
modern times, has been used in Scotland, and proves that a similar
punishment of death or destruction of the houses for disobeying the
summons was inflicted by the ancient Scandinavians, as recorded by
Olaus Magnus, in his history of the Goths. A custom still more in
point than the one cited may be found to have existed in amore
ancient nation, whose history is supposed the most, if not the only



78

authentic narrative of deeds of ancient times, and which also
records the sanguinary manners of uncultivated nations; see the
preceding chapter, first eight verses. { “**1 Samuel 10:1-8} The
similarity of the custom is to be found in the seventh verse; with the
Highlanders a goat was dain; with the Israglites, an ox. The
exhibition of a cross stained with the blood of the sacrificed animal
was the summons of the former, while part of the animal was the
mandate of the latter. Disobedience in the one nation was punished
with the death of the parties, and burning of their dwellings; in the
other, the punishment was more simple, and more alusive to the
sacrificed emblem, the forfeiture or destruction of their oxen. It is
not difficult to judge whether the comparison be correct.

“The first verses record the sanguinary practices of ancient times,
which to many appear merely as the gratification of revenge, or as
proofs of victory; yet when it is considered that the right eye must
chiefly aid the warrior in aiming at his adversary, whether the
weapon be of ancient or modern warfare, here arises a military
reason, corroborative of the truth of history, for the deprivation,
and in some degree lessening the cruelty of the mutilation, which
would be increased if it were caused by revenge or wantonness,
though Nahash declares it to be areproach upon all Isragl.”
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| SAMUEL

CHAPTER 12

Samuel, grown old, testifies his integrity before the people, which they confirm,
1-5. He reproves them for their ingratitude and disobedience; and gives a
summary of the history of their fathers, 6-12. He exhorts them to future
obedience, and calls for a sign from heaven to confirm his authority, and to
show them their disobedience: God sends an extraordinary thunder and rain,
13-19. He warns them against idolatry, and exhorts to obedience, and promises
to intercede for them, 20-23. Sums up their duty, and concludes with a solemn
warning, 24, 25.

NOTES ON CHAP. 12

Verse 1. And Samuel said] Itisvery likely that it was at this public
meeting Samuel delivered the following address; no other time seemsto be
given for it, and thisis the most proper that could be chosen.

Verse 2. My sons are with you] It is generally agreed that these words
intimate that Samuel had deprived them of their public employ, and
reduced them to alevel with the common people.

Have walked before you from my childhood] He had been along,
steady, and immaculate servant of the public.

Verse 3. Witness against me] Did ever aminister of state, in any part of
the world, resign his office with so much self-consciousness of integrity,
backed with the universal approbation of the public? No man was
oppressed under his government, no man defrauded! He had accumul ated
no riches for himself; he had procured none for his friends; nor had one
needy dependant been provided for out of the public purse. He might have
pardoned his own sons, who had acted improperly, before he quitted the
government; but though he was the most tender of parents, he would not,
but abandoned them to national justice, with only atacit solicitation of
mercy: Behold, my sons are with you! They have acted improperly; |
deprived them of their authority; they are amenable to you for their past
conduct; | have walked uprightly and disinterestedly among you; they have
not followed my steps: but can you forgive them for their father’s sake? As
aminister of justice, he abandons them to their fate; as atender father, he
indirectly and modestly pleads for them on the ground of his own services.
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Had he not acted thus in both these relations, he would have been
unworthy of that character which he so deservedly bears.

Verse 4. They said, Thou hast not defrauded] Of what minister or
governor can any nation under heaven say such things?

Verse 7. Now therefore stand still] | have arraigned myself before God
and you; | now arraign you before God.

Verse 8. TheLord sent Moses and Aaron] He shows them that through
all their history God had ever raised them up deliverers, when their
necessities required such interference.

Verse 9. The hand of Sisera] See these transactions in the book of
Judges, as marked in the margin; and see the notes on those passages.

Verse 11. Jerubbaal] That is, Gideon. And Bedan: instead of Bedan,
whose name occurs nowhere else as a judge or deliverer of Israel, the
Septuagint have Barak; the same reading is found in the Syriac and Arabic.
The Targum has Samson. Many commentators are of this opinion; but
Calmet thinks that Jair isintended, who judged Israel twenty-two years,

T Judges 10:3.

Instead of Samuel the Syriac and Arabic have Samson; and it is most
natural to suppose that Samuel does not mention himself in this place. St.
Paul’ s authority confirms these aterations: The time would fail me, says
he, to tell of Gideon, of Barak, of Samson, of Jephthah, of David, &c.

Verse 12. When ye saw that Nahash] Thiswas not the first time they had
demanded a king; see before, *™1 Samuel 8:5. But at the crisis mentioned
here they became more importunate; and it was in consequence of this that
the kingdom was a second time confirmed to Saul. Saul was elected at
Mizpeh, he was confirmed at Gilgal.

Verse 14. If yewill fear the Lord, & c.] On condition that ye rebel no
more, God will take you and your king under his merciful protection, and
he and his kingdom shall be confirmed and continued.

Verse 16. Thisgreat thing] Thisunusual occurrence.

Verse 17. Isit not wheat harvest to-day?] That is, Thisisthe time of
wheat harvest. According to St. Jerome, who spent several yearsin the
promised land, this harvest commenced about the end of June or beginning
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of July, in which he says he never saw rain in Judea: Nunquam enim in fine
mensis Junii, Svein mense Julio, in his provinciis, maximeque in Judea,
pluvias vidimus.-HIER. in ®Amaos 4:7; where he refers to this very
history. What occurred now hardly ever occurs there but in the winter
months.

Verse 18. TheLord sent thunder and rain that day] This was totally
unusual; and, as it came at the call of Samuel, was a most evident miracle.

Greatly feared the Lord] They dreaded His terrible majesty; and they
feared Samuel, perceiving that he had so much power with God.

Verse 19. Pray for thy servants-that we die not] Asthey knew they had
rebelled against God, they saw that they had every thing to fear from his
justice and power.

We have added unto all our sinsthisevil] It isno sin to have aking; a
good king is one of the greatest blessings of God's providence; but itisa
sin to put aman in the place of God. Isit not strange that they did not now
attempt to repair their fault? They might have done it, but they did not;
they acknowledged their sin, but did not put it away. Thisisthe general
way of mankind. “God help us, we are all sinners!” is the general language
of al people: but though to be asinner is to be in the most solemn and
awful circumstances, yet they are contented to bear the character, heedless
of the consequences!

Verse 20. Ye have done all thiswickedness] That is, although ye have
done all this wickedness: what was past God would pass by, provided they
would be obedient in future.

Verse 21. After vain things] That is, idols; which he calls herewhth
hattohu, the same expression found ““*Genesis 1:2. The earth waswht
tohu; it was waste, empty, and formless: so idols; they are confusion, and
things of naught, for an idol is nothing in the world-it is not the
representative of any intelligent being.

Verse22. The Lord will not forsake his people] He will not as yet cast
you off, though you have deserved it. His purpose in preserving them in
their land and religion was not yet accomplished. It was not however for
their sake that he would not cast them off, but for his own great name’s
sake. He drew his reasons from himself.
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Verse 23. God forbid that | should sin] They had earnestly begged him,
“22] Samuel 12:19, to pray to God for them, that they might not die; and
he tells them that he should consider himself a sinner, should he cease to be
their intercessor.

But | will teach you the good and the right way] | will show you, as
long as | am with you, what truereligion is; it is the way to happiness and
heaven. It isright-there is no crookednessin it; it is good-there is no evil in
it.

Verse 24. Only fear the Lord] Know, respect, and reverence him.

Serve him] Consider him your Lord and Master; consider yourselves his
servants.

In truth] Be ever honest, ever sincere; with all your heart-have every
affection engaged in the work of obedience; act not merely from a principle
of duty, but also from a pious, affectionate sense of obligation. Act
towards your God as an affectionate child should act towards a tender and
loving parent.

Consider how great things] Review the history of your fathers, review
your own life; see what interpositions of power, mercy, goodness, and
truth, God has displayed in your behalf! Has he not daily loaded you with
his benefits?

Verse 25. Ye shall be consumed] If ye do wickedly you shall be
destroyed, your kingdom destroyed, and your king destroyed. Here they
had set before them life and good, death and evil. Never was a people more
fully warned, and never did a people profit less by the warning; and they
continue to this day monuments of God’s justice and forbearance. Reader,
What art thou? Perhaps a similar monument. Consider therefore what grest
things God has done for thee.
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| SAMUEL

CHAPTER 13

Saul chooses a body of troops, 1, 2. Jonathan smites a garrison of the
Philistines, 3, 4. The Philistines gather together an immense host against
Israel, 5. The Israelites are afraid; and some hide themselvesin caves, and
others flee over Jordan, 6, 7. Samuel delaying his coming, Saul offers
sacrifice, 8, 9. Samuel comes and reproves him, and Saul excuses himself,
10-12. Samuel shows him that God has rejected him from being captain over
his people, 13, 14. Samuel departs, and Saul and Jonathan, with six hundred
men abide in Gibeah, 15, 16. The Philistines send out foraging companies, and
waste the land, 17, 18. Desolate state of the Israelitish army, having no
weapons of defence against their enemies, 19-23.

NOTES ON CHAP. 13

Verse 1. Saul reigned one year] A great deal of learned labour has been
employed and lost on this verse, to reconcile it with propriety and common
sense. | shall not recount the meanings put on it. | think this clause belongs
to the preceding chapter, either as a part of the whole, or a chronological
note added afterwards; asif the writer had said, These things (related in
@] Samuel 12:1-25) took placein the first year of Saul’sreign: and
then he proceeds in the next place to tell us what took place in the second
year, the two most remarkable years of Saul’sreign. In the first heis
appointed, anointed, and twice confirmed, viz., a Mizpeh and at Gilgal; in
the second, Isragl is brought into the lowest state of degradation by the
Philistines, Saul acts unconstitutionally, and is rejected from being king.
These things were worthy of an especial chronological note.

And when he had reigned] This should begin the chapter, and be read
thus: “And when Saul had reigned two years over Isragl, he chose him
three thousand,” tic. The Septuagint has left the clause out of the text
entirely, and begins the chapter thus: “And Saul chose to himself three
thousand men out of the men of Isradl.”

Verse 2. Two thousand wer e with Saul] Saul, no doubt, meditated the
redemption of his country from the Philistines; and having chosen three
thousand men, he thought best to divide them into companies, and send
one against the Philistine garrison at Michmash, another against that at
Beth-el, and the third against that at Gibeah: he perhaps hoped, by
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surprising these garrisons, to get swords and spears for his men, of which
we find, ( ®**1 Samuel 13:22,) they were entirely destitute.

Verse 3. Jonathan smote] He appears to have taken this garrison by
surprise, for his men had no arms for aregular battle, or taking the place by
storm. Thisisthefirst place in which this brave and excellent man appears;
aman who bears one of the most amiable characters in the Bible.

L et the Hebrews hear.] Probably this means the people who dwelt beyond
Jordan, who might very naturally be termed here yrb [ h haibrim, from

rb[ abar, he passed over; those who are beyond the river Jordan: as
Abraham was called yrb [ lbri because he dwelt beyond the river
Euphrates.

Verse 4. The people were called together] The smiting of this garrison
was the commencement of awar, and in effect the shaking off of the
Philistine yoke; and now the people found that they must stand together,
and fight for their lives.

Verse 5. Thirty thousand chariots, and six thousand horsemen] There
is no proportion here between the chariots and the cavalry. The largest
armies ever brought into the field, even by mighty emperors, never were
furnished with thirty thousand chariots.

| think pyv I'v sheloshim, THIRTY, isafalse reading for v I'v shalosh,
THREE. The Syriac has [Syriac] telotho alpin, and the Arabic [Arabic]
thalathato alf, both signifying THREE thousand; and thiswas afair

proportion to the horsemen. Thisis most likely to be the true reading.

Verse 6. The people did hide themselves] They, being few in number,
and totally unarmed as to swords and spears, were terrified at the very
numerous and well-appointed army of the Philistines. Judeawas full of
rocks, caves, thickets, & c., where people might shelter themselves from
their enemies. While some hid themselves, others fled beyond Jordan: and
those who did cleave to Saul followed him trembling.

Verse 8. Hetarried seven days according to the set time] Samuel in the
beginning had told Saul to wait seven days, and he would come to him, and
show himwhat to do, ®*®1 Samuel 10:8. What is here said cannot be
understood of that appointment, but of a different one. Samuel had at this
time promised to come to him within seven days, and he kept his word, for
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we find him there before the day was ended; but as Saul found he did not
come at the beginning of the seventh day, he became impatient, took the
whole business into his own hand, and acted the parts of prophet, priest,
and king; and thus he attempted a most essential change in the Israglitish
congtitution. In it the king, the prophet, and the priest, arein their nature
perfectly distinct. What such arash person might have done, if he had not
been deprived of his authority, who can tell? But his conduct on this
occasion sufficiently justifies that deprivation. That he was a rash and
headstrong man is aso proved by his senseless adjuration of the people
about food, “®**1 Samuel 14:24, and his unfeeling resolution to put the
brave Jonathan, his own son, to death, because he had unwittingly acted
contrary to this adjuration, ***1 Samuel 14:44. Saul appears to have been
a brave and honest man, but he had few of those qualities which are proper
for aking, or the governor of a people.

Verse 9. And he offered the burnt-offering.] This was most perfectly
unconsgtitutional; he had no authority to offer, or cause to be offered, any
of the Lord’s sacrifices.

Verse 10. Behold, Samuel came] Samuel was punctual to his
appointment; one hour longer of delay would have prevented every evil,
and by it no good would have been lost. How often are the effects of
precipitation fatal!

Verse 11. And Saul said] Here he offers three excuses for his conduct: 1.
The people were fast leaving his standard. 2. Samuel did not come at the
time, d [wml lemoed; at the very commencement of the time he did not
come, but within that time he did come. 3. The Philistines were coming fast
upon him. Saul should have waited out the time; and at all events he should
not have gone contrary to the counsel of the Lord.

Verse 12. | forced mysalf] It was with great reluctance that | did what |
did. In all this Saul was sincere, but he was rash, and regardiess of the
precept of the Lord, which precept or command he most evidently had
received, ®**1 Samuel 13:13. And one part of this precept was, that the
Lord should tell himwhat he should do. Without thisinformation, in an
affair under the immediate cognizance of God, he should have taken no

step.

Verse 14. TheLord hath sought him a man after his own heart] That
this man was David is sufficiently clear from the sequel. But in what sense
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was he a man after God’s own heart? Answer: 1. In his strict attention to
the law and worship of God. 2. In his admitting, in the whole of his
conduct, that God was King in Israel, and that he himself was but his
vicegerent. 3. In never attempting to ater any of those laws, or in the least
change the Isradlitish constitution. 4. In al his public official conduct he
acted according to the Divine mind, and fulfilled the will of his Maker: thus
was he a man after God’s own heart. In reference to his private or
personal moral conduct, the word is never used. Thisisthe sense aonein
which the word is used here and elsewhere; and it is unfair and wicked to
put another meaning on it in order to ridicule the revelation of God, as
certain infidels have done.

Verse 15. And Samuel arose] Though David, in the Divine purpose, is
appointed to be captain over the people, yet Saul is not to be removed
from the government during his life; Samuel therefore accompanies him to
Gibeah, to give him the requisite help in this conjuncture.

About six hundred men.] The whole of the Israglitish army at this time,
and not one sword or spear among them!

Verse 17. The spoilers came out] The Philistines, finding that the
Israelites durst not hazard a battle, divided their army into three bands, and
sent them in three different directions to pillage and destroy the country.
Jonathan profited by this circumstance, and attacked the remains of the
army at Michmash, as we shall see in the succeeding chapter.

Verse 19. Now there was no smith found] It isvery likely that in the
former wars the Philistines carried away all the smiths from Isradl, as
Porsenna did in the peace which he granted to the Romans, not permitt